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Mr. Mauuekji Rustauiji Uiivaki was born at Nuosari ou ro« Hormazd, Ardi- 
buhesht 1226 Yazdazardi 1 corresponding to 2-5tli October 1856. From his early boy- 
hood lie was intended for the priestly profession. So he was guen little of secular and 
more of religious education. His maternal grand uncle Jamshedji Manookji Unvala 
was well known in Surat as proficient in some of the Iranian languages 2 . Manookji 
began his early education under the paternal eare of old Mr. Jamshedji. He finished 
liis sac-Tdotal education nt the age of 13, by which time, he learnt by heart the wkoie 
of the Yajna and. a great part of the Khordeh A vesta an;l learnt to read the Vendidad 
fluently. That was the early priestly education that wa-'j required from one, who, in 
order to be a priest, wanted to go through the ini tiation of Kavarhood and to pass through 
the grade of Mar tab 3 . So, being equipped as above with the recital of the required 
portions of the Avesta, he became a Navar, i.e., was initiated into priesthood, on roz 
11, mail 123S A. Y. (30th January 1S70) at Naosari. A short time after, he went 
through the required initiation of Martabship and became a well-nigh full-fledged 
priest. Besides the required recital, a knowledge of ritual was necessary for these 
grades of priesthood and Mr. Manoekji was given all that necessary knowledge by his 
learned maternal grand uncle, who himself was a priest well versed in all the ritualistic 
lore of the profession. After beiDg thus qualified Manookji began performing what is 
known as the pdv mehel work, i.e., officiated at all the L-.turgie services at the Naosari 
Dar-i-Meher. 

From very remote times, proficient priesthood is somewhat associated with a know- 
ledge of astrology. So, old Mr. Jamshedji, a learned and proficient priest, knew something 
of astrology. This knowledge was utilized for making horro3copes, and for looking 

1 My Birth-day also fails on roe Hormasd, mah Ardibehest. On my 47th Birtli-day on 15th 
October 1001, I dativerad a sermon on "My Birthday 1 ' (s-^'J} 5 [t^@) at *kfi Anjuman 
Atash Behram, and, at the end of the surmon, I said, that I would be glad to perforin Hamftzoi" 
(jjjUji ) with thotje members of my audience whose birth- days fell on the same day as 
my own. I remember to-day with pleasure that opening, when with, some other ladles and 
gentlemen, Mr. Manoekji also stepped forward and stretched his hands ' for the Hamizor. Ever 
eince that day we exchanged good wishes and regards on. that day. 

2 I remember having paid a visit to the Library of Mr. Jamshedji Unvala. with the late Prof. 
James Dannestetor, whom 1 irad accompanied in his visit to the Parses centres of Kacsari and Surat. 
Old Mr. Jamshedji, who was then about ninety years of age and who was wdl-nigh blind, bad a eplendid 
Library of oldmanuscripts on Iranian and Indian subjects, and Prof. DArmestetor spent several morning 
hours one day in January 1387 in inspecting hia Library and taking notes. He refers to the old 
learned priest in his Zand A vesta. I rejnwnbsr well the occasion, when, oa an infant in a back room 
weeping in its cradle, the moth9r bsgan singing sweet lulabi in Gujarati to lull the child to 6 eep. 
Darrae3tteer stopped the inspection of books and directed his eyes, ears and iniudto thedirection from 
which the mother's voice nam;. He hsard the nursery song at ^utivety asking for an interpreta nion. 
We know of D.irme5t3t3r's interest for song* from his Liter book "Anglian Life in Afghan songs," .and 
no wonder, that that interest turned his thoughts to the mother's yong 

* Vkh my pijw ox "Tas Initiation OirarrmiM of the Paitm; " in tip; Journal oE tko Au- 
Uiroiulogic^ Sodoty of Bombay, Vol. XI, pp. -183-S5. 



into horroscopos on occasions of joy and illness;. Parents, arranging for the marriages; 
of their children, of ten carried the horroscopos of their children to such Jotish (astrology)- 
knowing priests, and inquired if the proposed couples had their rds l . Again such 
priests were consulted for the purpose of fmng auspicious days for marriages. They 
were also consulted at times for other social and household purposes such as digging 
aweli, I aying the f ouudation of a new house, raising its principal heam, etc. Xheywere also 
consulted at times during the illness of a person, when, in order to avert the illness, they 
at times advised the recital by a priest of some particular Yasht, such as the Haftan 
Yasht or the Behram Yasht. Under the tutelage of his maternal grand uncle, Mr. 
Manockji began taking some interest in this kind of astrology, and, latterh, he 
learnt something more of it under a learned Brahmin versed in its lore. 

' After his initiation into Navarhood and Martabhood, lie learnt Avesta, Pahlavil 
Persian and a little of Sanskrit under his grand uncle Mr. Jamshedji. He did not .'earn 
English, but by practice and a little self-work later on. he could understand a little what 
was spoken in that language, though he himself could not speak it. So, when he wanted 
to talk with an Iranian scholar coming from the West, like Prof. Darmesteter of Paris, 
and Prof. Jackson of America, he tried to talk with them in Persian, taking it for granted, 
that the latter, as Iranian scholars, could speak and understand Persian. He wrote 
a very good hand in Avesta, Pahlavi and Persian. One can see this from the occasional 
quotations from the Avesta in these volumes and from his lithographed edition of the 
Pahlavi Bundehesh written in a fine hand. I well remember, that very often, when he 
came to see me at my office, he sent in his name, not in English but in beautiful 
Pahlavi characters as " Manoek Rustom." 

He was married at the age of about 20, with his cousin (paternal uncle's daughter) 
Bai Avabai, who died four years after marriage, leaving a daughter and a son. This 
son, Mr. Bahmanji Manockji Unvala, is a double graduate of tho Bombay University, 'i.e.. 
a Batehelor of Arts (B.A.) and a Batchelor of Law and Literature (LL.B). Some years 
after, he married again Bai Ratanbai, the daughter of Mr. Mancherji Kutar. By he y, 
he has left two sons and three daughters. The elder of tluse two sons, Dr. Jamshed 
Manockji Unvala is a graduate in Arts (B.A.) of the Bombay University and a Ph.D. of 
the Heidelburg University, where he earned encomiums from his various teachers for pro- 
ficiency in several subjects. He was awarded a Government of India .Scholarship for 
two years, and so, after a short visit to India, has gone to England, for further studies. 
At the close of his scholarship, he is appointed a Lecturer in Pahlavi at the School of 
Oriental Studies in London under Sir Denison Boss. Mr. Nariman Manockji Unvala, 
his second son by his second wife, follows his father's sacerdotal profession. 

A year or two after his first marriage, at the age of about 22, oiir author came to 
Bombay and worked as a priest niuW his father Rustoinji, who, for years together, 
officiated at the Bni ceremony of the Seth Wadiaji's Atash Behram. It. is not all 

I Has, perhaps JPers. rah, moaning " a way or road." So, ('lie, object of the inquiry was, the 
planets, under which the bride mid the bridegroom were born, bud or not such paths or ways as ind- 
ented smooth, nntl peaceful going in life. Or, perhaps, the word means a rope and suggests 
whether the couple is likely to be united well us if by a rope. 
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priests who officiate at this ceremony in such Eire-temples of the first grade . The priests 
who officiate there must be. such as arc not only proficient in the recital of the Avesta but 
well versed in all the rituals. Again, they must be physically strong. It is no small 
mutter to serve Lit the Sacred 'Eire of an Atash Behram, a Eire-temple of tin- First grade 
iu a big city like Bombay, which is at present the head quarters of the Parsers, the 
Piirsee population there, being, according to the last Census of 1021, 52,2-13 out of the 
total Parsee population of about 81,000 hi the whole of the Bombay Presidency. ;On 
great holidays, when the faithful attend in hundreds and thousands to pray and to- feed 
the Sacred fire with their offerijigs of sandalwood, it is very trying for the priests who 
feed the fire to stand and do their work before the burning fire on the large fire-vase, 
all fulf of pieces of sandalwood offered by the worshippers. It is only the physically 
strong that can stand the trial and bear the enormous heat. I well remember seeing 
Mr. Manockji's father Eustomji, half bent, as it were, from his waist in his old age in the 
service of the Sacred lire. Here, Sir Manockji, raider the care of his father got better 
versed in ritualistic lore. His religious education under his maternal grand uncle at 
Surat was, as it were, more academical and theoretical, and that under his father, here 
in Bombay, was more ritualistic and practical. 

In 1SS8 there arose, a difference of opinion between the Dasturji and the autho- 
rities of the Wadia Eire-temple, where Mr. Manockji worked, on the one hand, and between 
the Bhagarsath G Mobads of Naosari on the other hand. Upto then, it was considered 
that Naosari should be the only centre of the Bhagarsath Parsee priests, where initia- 
tion into priesthood of those who wanted to enter into the profession should take place. 
But in 1SS3, the authorities of the Bombay Wadia Fire-temple also wonted that honour 
and privilege. Hence the schism and most of the Bhagarsath priests who did not like 
the, new movement left in a body the Wadia Tire-temple and sought their fields of 
sacerdotal work elsewhere. Mr. Manockji was one of those who left. He soon began to 
work with his relative Mr. Pahlanji Eurchinji Kutar, who was a Panthaki or head priest 
in the Bai Pirojbai Wnchha Eire-tcmplo in the Fort, in Bombay, and after Mr. Pahlanji \s 
death in. 1880 he was appointed the head-priest of the temple. He continued in that 
post upto the end of his life. 

I have more than onco referred, in some of my papers, to Mr. Manockji as the for- 
tunate possessor of many valuable, and sonic very rare, manuscripts, — Avr-sta, Pahlavi 
and Persian. Most of these he hael inherited from his maternal grand uncle Jamshedji, 
whose valuable library I have referreel to above. But, besieles these inherited manu- 
scripts, he had himself acquired many. He had a great liking, well nigh a hobby, of 
now and then visiting the shops of second-hand hook-sellers, some of whom, at times, 
came to his place with old books or manuscripts. These visits led to a great increase 
in his collection of old manuscripts. He had a taste for collecting, not only Avesta, 
Pahlavi and Persian manuscripts and books but also those of Gujarati and other 
languages. Again, he hael, as it were, a peculiar tact of tracing the whereabouts of some 
rare books or manuscripts. Whenever I wanted an old book for my study, I turned to 
($) Vidf. my "Few ICventf in the Early Histruy of Ihc I'arsees " for this pticerdotnl division, 



hqoi and was very rarely disappointed. Look to some, recent publications like that of 
Geldner, Rosenburg, Sheriarji, Dhnbhar, Antia, Behrarogore, Hodiwala and myself, 
and therein, you will find some of his old manuscripts referred to under the familiar 
initials of M.U. or otherwise. But unfortunately, though a great and good collector of 
old books and manuscripts, he was not as well a good arranger of books. He had not 
his collection at any one place which we may call his Library, He had connections, as 
6een above, at Naosari and Surat. His grand uncle Jamshedji had built a Fire-temple 
at Surat. So, he went there, now and then. He had some books there. His family 
residence was at Naosari. So, some books were there. ( His professional work was in 
Bombay. So he had a number of books — and that a very large number — here in 
Bombay. He lived in the above-said WacMia Fire-temple, of which he was thePanthaki 
or head priest. So, all Ms books lay here and there in one dol/lb (wall cupboard) or 
another of the temple. The books were not systematically arranged. At all hours of 
the day, in the midst of busy professional work, lie took up one book or another for 
reading and placed it here and there. So, when one wanted a book from him, he took 
time to find it, As, some time after his death, the temple under his charge has also 
been used by the priests of the Fasal Mandal, a new organization started with a change 
in the Parsee calendar, his collection has still further been dispersed. 

As his maternal grand uncle's house at Surat had been the seat of a kind of indigen- 
ous school where many young boys of the priestly class had taken their lessons in Areata 
before being initiated as Navars.the Wachha Fire-temple in his charge at Bombay had 
also become a seat where many boys were similarly prepared for the Navarhood, The 
work of the modem teachers of this class lias been much facilitated. Previous teachers 
of the type of his grand uncle Jamshedji had a much difficult task, as there were no 
printed books. So, they had to devote much 'time in oral lessons and in writing 
down on wooden slates the particular portions of the Avesta which the pupils had to 
learn by heart. For younger boys of, or under, seven who did not know to read or write 
and who had to be first initiated into the fold by the Naojote ceremony, wherein they 
were invested with sacred shirt and thread [sudreh and Kusli), the teacher recited the 
Avesta prayers required to be learnt by heart, sentence by sentence, and the pupil 
repeated them twice, sentence by sentence. For example, the teacher shouted "Kem 
nA Mazda "and all the pupils recited the - words twice, as "Kem na Mazda, Kem nS 
Mazda." The teacher then gave the next few words " Mavaite payum dadat." The 
pupils repsated these twice, as 11 Mavaitfe payum dadat, Mavaite payum dadat," and 
so on. The same process to a certain extent was followed in the early stage of the 
teaching for Navarhood. When the pupil made some advance and knew reading and 
writing, wooden slates were resorted to.. But, nowadays, the work of the teacher like 
Mr. Manockji has been much facilitated by the publication of Avesta books in Gujarati 
characters. Mr Manockji once gave the lesson orally in order that the pupils may catch 
the proper pronunciation. Then they read frequently from the printed books and pre- 
pared by heart portions daily allotted to them. The nest day, Manockji asked the pupils 
to recite by heart what they had learnt the previous day. If they recited well, the . 
nest portion was allotted as a lesson for the day. If not, the pupil had to repeat the 
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same 1 essou and to master it . There wore no monthly fees for such kinds of tuition. But 
the parents presented to the teacher on the day of the Navar initiation a. lump sum, 
which at times was fixed beforehand, with or without a fine suit of clothes, including, 
at times, a shawl. Many a young boy have thus been trained by Mr. Manockji for 
his Navarhood, 

Mr. Manockji was held as an authority in matters oi Zoroastrian ritual, especially 
the ritual of the inner liturgical services of the temples. The rubric is put down in writing 
and printed in Gitjarati Avesta books. But unfortunately there hint been no, what 
wc may call, authorized version of the ritual, so, there arise now and then some- 
doubts. In such cases priests like Mancokji, who have long officiated in the liturgical 
services, are appealed to and they give their views on the subjects of doubts, at times 
referring to their old manuscripts of the Avesta containing tbo ritual. 

There was one other subject, in which Mr. Manockji was very useful, and was, as 
it wore, "a walking Gazette" to students like myself. He knew much folklore on old 
Pardee matters of Naosari and Surat. The Parsees of Surat were for a number of years 
under the rule of Maliomedan Nowata, some of whom had Parsees as their agents, 
advisers or Kavbbai is. After the Nawabs, even during the times of the East India Com- 
pany, Parsees held positions of trust as brokers or shroffs of various European factories. 
Mr. Manockji knew many interesting stories about these old eiiterprizmg Parsees, stories 
which could supply some materials for history. Unfortunately, those, stories have not 
been systematically collected. Some have been preserved by having been embodied 
in some songs or ballads. It was with a view to preserve the materials in such songs 
or ballads that I had recommended the collection of such songs, and I am glad to find, 
that Mr. Dhunjeebhoy Nowrojee Patel has collected some songs in his " Parsi Kirii 
PraMsh " (Light on the glorious deeds of some Parsees), which I bad the pleasure of 
introducing to my Parsee readers with an introduction. 

At times, Mr. Manockji was a staunch orthodox. At times, when I remembered 
some incidents of his and mine younger days, his later orthodoxy surprised me. In the 
early years of his life, he out-liberaUed a liberal. I remember being one morning nt 
Naosari with the late Prof. Darmsstvter, who had gone there with a view to observe 
Parsiism in the old headquarters of its priesthood. We were at a Navar gathering 
at a, house, if I do not mistake, near what is now known a* Kutami-kharki . I had 
taken Darmesteter there to give him an idea, of the Navar initiation into priesthood. 
As is the rule at Naosari on such occasions, all the invited visitors had gathered in the street 
outside the house and we were among thorn. When the Navar procession started to go 
to the Fire-temple, we stayed there, because Prof. Darmesteter being a non-Zoro&strian 
eould not bo admitted into the temple. During the time we were in the street, Mr. 
Maneokji was officiating at an Afringan ceremony in an adjoining house, and by the time 
the Navar gathering at the house had dispersed, he had finished the recital. ' He then 
called Darmest-'ter at the threshhold of the house where he had officiated and showed 
him the arrangement for the Afringan ceremony with the fire- vase, and the tray of the offer. 
in§ 3 of fruit, flower and milk, etc. The general orthodox view is that Jud-dins, i.e., aliens 
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or non-Zoroastrians should not look al such sacred ceremonies. So, I was surprised 
at Mr. Manookji's calling Darmesteter at the threshhold of the house to see the Afriugiin 
arrangement with all its liturgical apparatus. But I was more surprised, when, after 
showing the arrMigi-nicut and explaining tilings to Dai'iuestclci' in some simple Persian, 
he- went in and brought before Durnicslcter the tray containing the offerings and asked 
him to take up something from the fruit offered and eat it as Cltttehni or ceremonial 
communion-eating. Darmesteter took rip an almond and ate it. Now, a-s a rule, the 
Parsees are averse to eatables given as offerings being eaten by Jud-dins or non-Zoroas- 
triaus. The aversion seems to have been based on the passages in the Abftn Yasht 
(Sec. 92) and other Yashts which prescribe that undesirable' persons of questionable 
characteristics — physical and mental— should not be permitted to partake in the Cli&slvni 
or communion-eating. All non-Zoroastrians, in as much as they do not hold the 
religious practices and customs of the Parsees. have been held as fallingin the prohibited 
class. So, Mi 1 . Manockji's boldness to present before a non-Zoroastrian the tray of 
sacrificial, offerings and to offer him some eatables for Chashni surprised me as being too 
liberal. 

A similar thing happened at Smut. We, Daimcsteter and myself, went from Nao- 
sari to Surat. One day — it was a Jashan day, and if I do not mistake, it was the Tirangan 
Jashan day of Tir roz and Tir month — we went to Nanpura, where Manockji's maternal 
grand uncle Jamshcdji lived and where he had also built anAgiary or Dar-i-Mehcr for 
the performance of liturgical ceremonies for the use of the Bhagarsath priests of Naosari 
who lived in Surat. We had gone there, as said above, to inspect okl Jamsheclji's Lib- 
rary. The- Jashan ceremony was being performed in the Agiary and it had just ended, 
when Mr. Mani.ckji called Darmesteter to the steps or verandah of the Agiary to look 
at the Jashan, at which a. number of pri< sts had gatluied and were seated on a carpet to 
participate in the Jashan . This ngn'ii was a bold tb'ng. Ho, and the other priests at 
his advice, permitted it as an exceptional graceful act to give an opportimity to an 
European Mixfttf to observe the aiTangemcnt of a Jashan gathering. 

These are instances of his very liberal views of a younger age. But on the whole, 
ho was held to be very orthodox in his advanced age. In 1902, there came to Bombay, 
for the first time, Dastur Darabji Mahiarji Mchcrji Rana, the ruling Dastur of Naosari. 
All the members of the Naosari priestly class of Bombay and others, sympathising with 
the movement, headed by the Tata borthers, who were born andimtiatcd into Navarhood 
at Naosari, resolved to givo the Dastur a right hearty welcome. Among the various- 
functions, one was that of a subscription dinner at the Allbless Bag at Girgaum. 
Now, the priestly or sacerdotal ways of dining, especially that of those who officiate 
at the inner liturgical services of the temple, are different from the ways of al] ordi- 
nary Parsees. Their food must be prepared by Parsees, and, in the case of those 
officiating'in the temple, by Parsees of the priestly class. They must eat separately 
and not in contact with the laymen. They generally dine in separate metallic trays 
i.e.. a separate tray for each priest. The trays must not touch one another. They 
must, always begin dinners with prayers of grace and finish also with prayers. They 
must dine in silence. In solemn or public festival dinners they are very particular 
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about these and such other rules and regulations. Now, at this public dinner in 
honour of the Dastur of Naosari, though a separate table was prepared for him and his 
confreres, separate from the other laymen and priests, and though he and bis confreres 
were each provided with a separate metallic tray, still, the table had a common table- 
cloth. This was an innovation in the case of a dinner of priests. Mr. Manookji ' 
Uirvala did not like this." He said the paivaiuL or connection through the 
table cloth contaminated the jjurity which priests are expected to preserve 
in tlnir life. Though I, on account of indifferent health, did not want to attend the 
dinner to which I also had subscribed, I went to the gathering, for a short time before 
the dinner, to show my sympathy towards the movement and my respect to the 
Dastur- Mr. Manookji expressed to me his displeasure at the innovation and when I 
left the place for my house a little before the dinner-time, he also left, saying he would 
not be a party to such an innovation. I walked home and he also accompanied me in 
my walk. During my talk on the way, I smoothed Ms feelings and persuaded him 
to return to the Allbless Bag, and, if he did not like the innovation, to get some other 
arrangement of dinner made for him and for those who agreed with him. He yielded 
and returned in time to remonstrate with those who managed the affair of the dinner 
and got the table-cloth removed, at loast, from the line of tables at which' the Dastur 
and other Dasturs sat at dinner. 

Once a year or once every two years I, with a few friends, went out of Bombay at the 
wjek^end or during some holidays for a little change and rest, and Mr. Manookji at 
times, accompanied us. I observed then, that he was very keen on carefully observing 
all the sacsrclotal customs required to be observed at baths, meals and other functions. 
As a priest oHij'.ating in th5 inn w liturgical services, he had his meals separately >in a 
metallic tray and began and ended his meals regularly with the recital of grae:. Gene- 
rally he fetch -A his drinking watsr with his own hands from a well. He carried a small 
water pot and a thin string (Karasio dori) in the pocket of his coat (dagli) and drew his 
water with these from the well. ' . : 

latterly, he was very keen in getting a priestly restriction removed. The rule is, 
that the priests who held the Bireshnum and officiated at the iunsr liturgical services 
should not go long, distances by the Railway. At first, the restriction applied even to 
short distances. Those who travelled by the Railway, had their Bareshnmn vitiated. 
Tliey had to go through the Bareshiiiim ceremony again before officiating at the inner 
liturgical services. Latterly, the restriction in gencral'againsfc Railway travelling began 
more to be honoured in the breach than in the observance, bnt that against travelling 
long distances was observed. The Railway was introduced into India about 60 years 
ago, and I am not in a position to say what view or views led to the restriction. Perhaps, 
it was then thought, that, as the tiro in the Engines had often to bo extinguished with 
water, it was not proper (rava) for a priest to be associated with such a, form of transit. 
P«rh»ps, it may l» the thought, that in a Railway train one had to travel with all kinds 
ot Jud-dins (non-Zoroastrians), even the Bhangis, i.e., the sweepers who removed night- 
soil it was not proper to travel in it. Then, in the ease of long travelling, an officiating 
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Y priest could not observe at meals and other neuessary functions the required oWrvanoes. 

jj ■ The E He could not say his usual prayers of the different Gahs or periods of the day. All these 

\ ( views may have singly or jointly led to the restrictions. But, as this restriction 

A seemed to fall heavily on ssome priests, it was more honoured in the breach than in the 

observance. But the breach was not done openly or generally. The authorities, looking 
to the exigencies of the times, winked at it. But Manockji wanted an open announce- 
ment to the effect that the Bareshnum should not be vitiated by travelling by the 
Railway. 

This restriction to long travelling applied ivith greater force to long voyages. The 
priests who officiated at the inner liturgical services of the temples could not go on long 
voyages. If they did so, not only were their Bareshnums vitiated, but, on their return 
to their native country, they could not go through the Bareshnum again. Thus, the 
priests, who went to Aden to consecrate and officiate at the new Fire-temple at Aden, 
built by the late Mr. Cowasji Diuskaw Adenwalla, CLE., were, on their return to India, 
prohibited from officiating for the rest of their life. This prohibition is not a recent 
Indian prohibition. We learn from the Annals (Bk. XV) of Tacit js that it existed even in 
the time of the Parthians. When Nero, the Einpnorof Rome, called Tiridates (Tirdad), 
the Zoroastrian king of Armenia, to Rome, to receive at his Imperial hands the diadem 
of the kingdom of Armenia, Tiridates, who, like Jamshed of old, was a priest as well as 
a king ("mau&m shchriyaii o haul mobadi " Virions i) declined the invitation, saying, 
that his sacerdotal rules prevented him from a voyage by sea. His brother Vulkhash 
(Vologeses) also is said to havj hid ths saaw objection. We learn from Herodotus and 
other classical writers, that tho ancient Persians b a M fresh water in reverence and 
took all possible care not to spoil or pollute it, so that it may not be a source 
of danger to the health of those who drank it. Tiny took M possible care not to 
pollute the waters of rivers, streams, etc. All this anxiety was based on the teaohing 
of the Vendidad, which ovan enjoined, that a parson, when he saw some polluting 
or decomposing substance in flowing fresh water, must get into the water and 
remove the polluting tilth. If he did not do so, lie committed a sin So, it seems 
that the ancient Persians, following the teachings of the .Vendidad, were very chary and 
particular about the care of rivers and streams. They avoided travelling Jong distances 
on such fresh water rivers, which supplied drinking water to the people on their banks, 
lest they may even inadvertantly pollute the water and thereby run the risk of doing 
harm to the health of the psoplc. It seeing then, that the restriction against voyaging 
on fresh water rivers, eto., wa? latterly extended even to sea-travelling. The spirit of 
the injunction seem to have been lost and the letter preserved. Now, as well said, 
time is the greatest Innovator and Reformer. The conservative priests of Naosari. 
1 meeting in an Anjunian or public meeting this year, have of their own accord, done 
away with the restriction against voyage in the sea .The above mentioned restriction 
of priests not dining on the same table-cloth with non-priests also seems to be dying 
out, at least in Bombay. 

Mr. Maiioekji Unvala died at Naosari on the third of October 1919. He died, as it 



wero, in harness The Farvardogau or MuktSd days arc days of high pressure of work 
for the priesthood. Those being the last days of the year which all the Parsees cele- 
brate in honour of their departed clear ones, the priests are over-worked during these 
days. Manockji had to go through that over-pressure of work, and that with a little 
indifferent health. That brought on illness and ho was. removed to his home at Naosari, 
where, after the illness of about 15 days, he' died a peaceful death. 
Bread Hanoch Ermd Busktm uiilar Yod bad anoxluh rtnanravnni- 
31 ay (ht tout of the immortal nuded Krvnd Mu nock (the, son of) Brvwl Ihwluvi be 
remembered here. 

M.liJiTA WlMiK, l'IIAK.\LA. 
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DARAB HORMAZYAR'S RIVAYAT. 



uttroditotioit. 



It is with melancholy pleasure that 1 beg to introduce, to the students of the later 
Parsi literature and of the mediaeval period of Parsi History, the text of the compila- 
tion of the Rivayat, known by the name of its compiler, as the Rivayat of DArab Hor- 
mazyar or Hormazdyar. My Pate friend, Ervad Manockji Rustamji Unvala, whom I 
had the pleasure of introducing to my readers, more than once, as the fortunate possessor 
of many old Parsee manuscripts— Avesta, Pahlvi, Persian etc., had during his life- 
time, long before his death, which occurred on 3rd October 1919, got an old copy of this 
Rivayat copied for the press. Most of it was also lithographed. The colophon at the 
end of the second Volume says that it was finished on the 15th of October 1900. But, 
for some reason or another, the first Volume remained unfinished, and so, the whole work 
was kept away from being placed before the public. We are indebted to his nephew 
Mr. Minocheher Palanji Kutar for completing the unfinished portion of the first volume 
and to his cousin Mr. Mahiyar Navroji Kutar for preparing an Index in Persian,' 
according to its contents. As it is a large work with hundreds of miscellaneous 
subjects, this kind of Index is expected to be of some use to students. 

Though its incomplete state prevented Mr. Manoekji Unvala from placing the work 
as a whole in the hands of the public, he was generous enough to supply advanced proof 
copies of the forms already printed to those students who wanted them. I had the 



copy, said of the second Volume of this Rivayat. He wrote "Ce volume lithographie 
(qui paraitra prochainement) est de la plus haute importance pour l'etude de la littera- 

ture parsie Nous felicitons M. Ounvala de mettre entre les mains des in- 

teresses un materiel si important, et qui jusqu'alors ne pouvait etre etudie que sur les 
manuserits peu nombreux, se trouvant principalement a Bombay et a Paris." (2) 
M. Rosenberg also acknowledges with thanks, the generosity of Mr. Unvala to lend him 
a manuscript of the two Masnavis of Noshirvan bin Murzbiin (Deux masnavts A' Ano- 
sherwan ben Marzban de Kerman), of which he publishes the text with an excellent 
preface and valuable notes. Dr. Louis Gray also was supplied with an advanced copy 
and he has made use of it, in his Paper, entitled " Iranian Miscellanies " (•'"). 

Richardson takes the word Rivayat to be Arabic, in the sense of "history, narra- 
tive, tradition, etc." Dr. Steingass also takes the word to be 
What is a Kivuyut? Arabic, and says, that it means "tradition, history, narrative, 
relation, etc." The Burhan-i-Kate does not give the word. I am 
uot sure that the word is Arabic. 1 think, we may derive it from 
lorsian ravn i.e., current, lawful, right, admissible, allowable, etc. The Parsees gene- 
rally speak of customs or observances as Rava Ijj or na-rava \ 3 /i i.e., permissible 
or not- permissible a ccording to religious tenets. In this sense, the words are the Persian 

(1) Notices do UtteiutniQ Parsio I-JI ( 1UU9 St. Petorebourg ) par Frederic Rosenberg, pp. 14-15. 

(2) Translation .."Thia lithographed volume is of the highest importance ior the study of 
rarsee literature ... We congratulate Mr. Ounwala for placing in the hands of persons interested so 
important materials, which, up to now, could only be studied through some few manuscripts, found 
Part'm "913 " y tt " d J?a " a " (3) Joumal of the American Oriental Society vol. XXXIII, 



equivalents of the Pahlavi Shayast la Shayast (Persian j L»t3 n^U ) i.e., suitable c* 
unsuitable. The word rava may be taken as coming from rattan yi> j to go. It then 
literally means " what goes or what passes or what is current (as custom)". It is the 

same as Pahl robak *■<!■■> contiimous or current. So, the word Rivayat may mean 

" what is traditionally right or current or allowable." In tliis sense, it is the same as 
Paul. Dadistaa ^^If^W (P- if 1 *-" •>''•)) *•«■> "judgment, decisions according to cur- 
rent laws and customs." In this sense, we come across, very often in this work, the 
words " DAdistan clifin " ( ^-ili) i.e., what is tlio precept? We know, that 
there is a Pahlavi book, known as the DMiirtan-i-Dhilk, i.e., the judgment or views cm 
■reliaious matters. This Pahlavi book may be spoken, and at times, is spoken of as the 
Pahlavi Kivayat. Som:> Pahlavi writings, which, in some old manusciipts of the 
Dadistan-i-Dintk follow the DVlisWn-i-Dlnik proper, i.e., the ninety-two questions and 
answers which form the book, are certainly spoken of as the Pahlavi Kivayat. 1 

Wow, the writings specially known as Rivayats among the Parsees, are the writings 
which include questions and answers on religions subjects, sent to and received from the 
Daaturs of Persia by the Parsees of India. As Br. West says, "the Rivayats, or collec- 
tions of religious traditions contained the replies and information collected 

by some special messenger who had been sent, bysomeof the chief Parsis m India, to 
obtain the opinions of the Parsis in Peisia regarding certain particulars of religious 
practice which were duly specified in writing, or to apply for copies of Mss. which were 
either unknown or scarce in India. In later times, the contents of these early Rivayats 
were classified, according to the subjects they referred to, and were supplemented by 
further information and many details of ritual, by influential Pareis in India who were 
usually Dasturs. The original Rivayats arc generally called by the names oE the lites- 
senffers bub occasionally bv the name oE the chief inquirer. .But the later classified 
Rivayats are known by the uamos of their compilers. There are, however, several 
Rivayats, more or less incomplete, which arc anonymous." 2 

In the matter of importance from a religious point of view, the modem Parsis 
attach importance first to the Avesta and then to the Pahlavi and 
Importance atta- p 4l zend writijigs. The Persian writings, and among them, the Ri- 
eliad to the Bivft- ■' y ^ m> stand hist. We find, that the Pahlavi Translators and 
*"**• Commentators of the Avesta, differed in their interpretations. The 

Palhavi translations, as they have come down to us, give us the names of a number of 
authorities, the Dasturs of their times, and say, what they thought of particular passa- 
ges here and there and of the proper customs and ceremonies referred to therein. When 
we come to much later times, times long after thoimroigration of the Parsees to India 
after the Arab conquest yf Persia, we find, that, at times, when some doubts arose they 
sent special messengers to Persia to inquire as to what practice prevailed there and to 
have their views. 'The replies to questions brought by the different messengers though 
Generally -the same in spirit and broad outlines, at times, differed in a few details. Jn 
such cases,' the Parsis of India had at times to put their own interpretations. In 
various matters, the present practice varies a good deal from what is said in the 
replies from Persia, as recorded in the Rivavats. Take for example, the case cf the 
Rareshnuin. The original idea of the BareahnCim, as one could learn from the Avesta, 



(VI " The Text of themdisKm-i-DIatk in some of its Mas. is preceded and followed by a great 
variety of ni'ise'llaueous testa on Zoroastrian corommies, customs and legends, generally known ns 
I ho IMiluvl liivfiyat (PaWavi Test Series No. 2. The Pahlavi Rwityat accompanying the Dud.stnn- 
i'.DlnUc, edited by Btvad Bimmji Nasarvanji Dhabhar, M.A., and published by the Trustees of the 
Parsoe Panchayafc). 

<2) Gnuidrias dot tiauiauhna PMlulogie I Bank U 3 Mhavi Literature p. V>'6. 
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seems to have been connected with purification from some kind of infection, In the 
Vendidad, there is a good deal of an intricate ritual. In some matters, where the Avesta 
and Pahlavi writings are silent, the Persian Rivayats have referred to new precepts, 
hut the Indian Parsis have not accepted all these. For example, the Rivayats say, 
that the Nirang (consecrated urine) may be drunk, after the removal of the clothes. But 
the present practice does not accept this precept. To the modern Parsi priests, to eat 
or drink something when naked is revolting. So, the opinions given in these Rivayats 
are at times erroneous. But, as Milton says, "all opinions, all errors known, read and 
collected are of much service and assistance towards the speedy attainment of what is 
truth. " Prom this point of view, we may hold, that the Rivayats, though their views 
may be faulty or erroneous here and there, have their own importance, even from the 
point of view of their errors, exaggerations or amplifications. 

Tfcc Rivayais require tg be systematically studied and some of their contents 
which TcEer to beliefs, dogmns, rituals, manners and customs, require to be examined 
and compared with those that are referred to in the earlier Avesta, Pthlavi and Per- 
sian writings. A student will have in this Rivayat of Daiab HoimszySr sufficient 
materials to see how far the present practices and beliefs Lave clanged' timing these 
last three or four hundred years. Therefore, when the University of Bombay asked 
mc to suggest a subject for this ye?,r for a Prize E.?say of Rs. 1,100 frcmihe Sir Jrmseljcc 
fund endowed for an Iranian subject, I submitted the subject of this Rivayat nrder 
the title, of " Important extracts from the Rivfiyat of BarSb Hoi mazy sir, arisigtd in 
a systematic order, with the original Text, ar.d Translation acd Notes, and with 
comparison with previous writings on cognate subjects in the Avesta, PaWavi and 
Persian books." 

At times, the letters sent to Persia, did not contain any set questions. The writers 
only asked for books on religious subjects, (nuskhe-i-din). For example, we learn from 
the letter brought by Kaindin to Pactum Ramyar of Broach that they asked for writings 
on religion (> e j*-' \s*i & ^-j), and in reply, the Saddar Bundehesh, Sad-dar-i-Saddar, 
Viraf-nameh-i-surat (cjj-*) 1 , some leaves of Vazr-i-din (religious mandates) from the 
Chapter of Shayast-na-ah&ynst, etc., were sent (M. U. Vol. I. f. 19 b, 1. 13). 

It is from this point of view of the importance of the Rivayats that Dr. Lewis Gray 
suggested, in his letter of 1st July 191S to Mr. Framroz Rustamji Joshi, the Honorary 
Secretary of the Mnlla Feroze Library which contains some manuscripts of the Rivayats, 
that these Rivayats may be published. He wrote: "It has frequently^ impressed 
itself upon. me how desirable it would be, if, at least, the more important of the Rivayats 
would be made accessible both in the original and in translation, (or at least in summary). 
Is this idea worth considering V As I had the pleasure of writing a fore-word for the 
printed catalogue of this library, and as I had also the pleasure of suggesting to Mr. 
Framroz Joshi, that copies of the Catalogues of the Library may be sent to some Iranian 
Scholars of the West, he kindly sent me Dr. Gray's letter for perusal, and, at my sugges- 
tion, submitted it for the favourable consideration of my Trustees of the Parsec Pancha- 
yat. As these gentlemen had already promised help to Mr. Manockji Unvalla for his 
lithographed edition, they, instead of having another edition prepared, requested him 
to finish and publish his long delayed edition. On his death, the attention of his heirs 
was drawn to the unfinished state of the publication, and, as said above, the present 
publication is the result. 

II 

nivayate Cla5S0a ° f The Rivayats may be divided into two classes : — 
5 . The Individual Rivayats, and 
2. The Compiled Rivayats. 

(1) Porhaps, a book of pictures referring to the scenes in the Yimf-i>nnich. Vide below, in the 
section on the Collective Kivayat nf Bunco KSmd-n. 



The name Rivayat is, as said above, now generally applied by the Parsis to a series 
of questions sent through special messengers by the Zoroastrians 

1. TliBlndividual of India to the Zoroastrians of Persia and to their replies. These 
Kiv&yats. sets of questions and replies are known as the Rivayats of this or that 

particular person, who was the messenger carrying the questions 
and bringing the replies. For example, the set of questions carried to Persia by one 
Nariman Hoshang as a messenger, is known as the Rivayat of Nariman Hoshang. A 
number of Rivayats of this kind are known among the Parsis. Some Eivayats are 
known by the name of the person to whom the replies are addressed. For example, 
the Rivayat of Burzo. These Eivayats are what we may call Individual Rivayats. 
Some of these Individual Rivayats contain, besides the replies to particular questions, 
writings on various subjects which the messengers who gave their names to them 
brought from Persia. For example, they contain tracts or treatises like Persian Jamaspi, 
Olma-i-Islam, Mar N&mah, Sogand Nitmah, etc. 

It seems that these questions and replies from Persia first began in 847 A.Y. (147S 
A.C), when one Nariman Hoshang carried a number of questions from here to Persia 
and brought their replies. In their epistle of reply, the Persian Dasturs thanked God 
that there were Zoroastrians in India >SX* j a Uj ± t , ,r u^-"), 1 

who took interest in religious matters. This epistle from Persia is dated roz Khurshed, 
Mali Aban, sal 847, and written by Shapur Jamasp Shehriar Bokhtafrin.a Darab 
Hormazdyar gives the elate of his copying the Rivayat of Nariman Hoshang in his 
compilation as roz Meh (Mohor) mah Deh, sal 104S.3 Such questions were continued 
to be sent for nearly 300 years, the last in the list being those of the Rivayat known 
as the Ithoter Rivayat of 1142 Yazdazardi (1773 A>C.) 4 . 

Latterly, attempts have been made by some learned Dasturs to prepare what may 
be called Compiled Rivayats, i.e., Rivayats which are compilations 

2. Compiled Ri- containing the contents of individual Rivayats. At times they are 
vayats - compiled under some particular headings. For example, under the 

heading of Nasi, they refer to the different individual Rivayat? 
and say what the statements of those Rivayats were on the subject. These compi- 
lations or Rivayats also contain the texts of some other older writings on particular 
subjects, not at all referred to by individual Rivayats. Again, the compilers r.lso 
include in their collections some of their own compositions. 

Rivayats Z^ho , , Th ? s / eond class of Rivayats, viz., the Compiled Rivayats, may 
Classified Eivayats. be divided into two classes. 

(A) The Collective Rivayats and 

(B) The Classified Rivayats. 

In the works of the former class, the individual Rivayats are only collected one 
after another under the names of their messengers, and r,re, at times, spoken of as 
maktubs ot Epistles on account of such a person," e.g., the Epistle on account of 
S ,™, us (Mato^-Mbat-i-Bohdin Kaus), the Epistle on account of Kamdin 
fahapur (Maktubi-babat-i-Ksmdin Shapur). 

(1) B.U. (Bombay University Library Ms.) Folio 11-6. I. 2. I have given in this introduction 
some references to the B.TJ. Ms., as I had at first taken some notes while studying this Ms 

(2) Ibid, {olio 12-i. I 2. 

(3) Ihid, I. L0. 

(4) Foe a list of these Rivayats, vide (a) Introduction of the Guiarati Rivayat of Darab Hor- 
mazyar by Ervad Rustamji Jamaspji Dastur Meherji Rana (1696). Ervad Rustamji gives the dates 
of most of these Rivayats on the authority of what he calls the large RivByai tl vi,™ ) copied 

Pilose"! Ba°k°ir fpW"* gr ° ndSOn ° £ DaStUr Mehe * < 6 > der JranisTen 

VoniSS Artfck L Mr « ^^e.byVv. West pp. 125-28 ; (£) K. R. Cama Memorial 

B 7Lt tl,?l T .U P S? x? m ,° Co ^"^' sM W The Parses Prakash by Mr, 

U, Ji. ratal, Velum, e I ; <s) Prof. S. H. Hodiwalla's " Studies in Parsee History ", p. 340, 



Of these. Collective Rivayats, three are more or less known. They are 
(A) The Collective W Bahman Punjia's Rivayat ; (2) Barzo Kamdin's Eivayat ; and 
Rivayats. (3) Hormuzyar Framroz's Rivfiyat. 

I will say here a few words on these Collective Rivayats. Of the first, viz., Bahman 
Punjia's Rivayat, I have not come across any existing separate copy and, I think, none 
exists ; and so, I am not in a position to say anything. What we know of it is 
from the Compiled Rivayats, where, there are extracts from, or references to, the 
Rivayat. I would now speak of the other two of which I have seen two old manu- 
scripts 'written by the hands of the Collectors themselves. 

III. 

BARZO KAIyJDTN'S COLLECTIVE RIVAYAT: 

The Rivayat generally known by the name of Burzo Kamdin's Rivayat, is the 
Classified Rivayat. But, I have come across a collective Eivayat also of this Dastur. 
It is a rare manuscript, written by Burzo himself. I beg to thank its owner, Ervad 
Mahyar Nowroji Kutar for kindly placing it at my disposal for study. It is a small 
volume about 7 \ inches in length, 5 inches in breadth, 1 inch in height. It had 311 folios, 
of which unfortunately folios 41 to 209 are missing. The first 5 folios (1-b to 5-a) gives 
an excellent list of contents (fihrest-i-Rivayat), from which we learn what the missing 
folios contained. Folios 262, 270 and 292 give its colophons. The colophon on 
folio 262-a runs as follows : — 

j [ i >»- y?i t '~-i r 

Translation. — Writer of these writings, I, servant of the good Mazdayaerum religion, 
Dr-stur Barzo, son of Qavamu-d-din, son of Kaikobad, son of Horcnazyar, surnamed 
Sanjanan worshipper at the Atash Behr am, inhabitant of the town of Naosari, included 
in the cities of Gujarat in the country of Hindustan, containing many noble buildings'. 
Written on roz Mahresfand m&h Khordad. year 1006 of Emperor Yazdagar Shehryar. 

This colophon gives us Barzo Kamdin's pedigree as Barzo- K : 'imdin-Kaikoblid- 
Hormazyar and the date as roz 29, mah 3, year 1006 A.Y. 

The next colophon 011 folio 269-6 follows, what is there termed as, " the Eivayat- 
i-habat Behdin Bahman Punjia Ghandi Snratieh" and gives the above pedigree and 
the date as roz Gosh, nvili Amardid, sal, 1006 A.Y. 

Then the last colophon follows (folio 292-a), what is called, " the Kisseh az Gof tar- 
i- Zartusaht Bahrain nazim", i.e., an account from the writing of Zartosht Behram the 
poet or versifier. The date is roz Bad (Guacl) mah Deh, year 1006 A.Y. Barzo says, 
that he took the copy of this writing from that of Dastur-i-Dasturan, Dastur Ardashir, 
bin Behram, bin Bakhshi, bin Sustain, bin Nosherwan of Kerman. In the preceding 
two colophons, he spoke of himself as a Dastur. ■ In the present one, he speaks as 
Herbadzadeh, Herbad. The Kerman Dastur is spoken of as a worshipper of Azar 
Goushasp Fire-temple. 

Thus we find the following dates : — 

1 Roz 29-3-1006. 

2 Roz 14-5-1006 

3 Eoz 22-10-1006. 



(1) Ba Rafi'u-l qadi-l-makSii, with buildings of noble size. 
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This collective Rivayat of Burzo Kamdin contains the following five writings or 
Epistles or Rivayats : — 

I. Rivayat of Bahman Asfandyar ( about 1626 A. C. ) 
II. Rivayat of Rahman Punjiali Gandhi. 

TIT. The (Writings) Replies ofZarthcsht Bchram in reply to what was asked by 
Dastur Kamdin Padam Ram or Rumyar of Broach and others. The 
name of the messenger is not given here. 
IV. The Rivayat of Kika Kama Khambayati. 

V. The. Rivayat of Kamdin Shnpur Khambayati. . 
I will briefly refer to the contents of these writings as given in this manuscript. 
I. The Rivayat of Bab man Asfandyar from Kcrmcn. (Kctabat az Kerman Beh- 
din Bahman awardeh ast. folio 1-6, 1. 3). 

The writings tinker this head run from folio 1 to 262-fl. These writings were 
written for Bal man A&fnulySr by several persons. Seme were new original writings 
by the Dasturs to whom Bal' man Asfsndjar had gone as a messenger. Some were 
.copies of previous writings like those of Zarthosht Bchrnm. All tltse go by the name 
of Bahman Asfandyar's Rivayat and end, as said above, with a colophon dated roz 
Maresfand, mah Khordad, 1006. I give below the contents of this first group of writ- 
ings brought by Bahman Asfandyar : . 

1. The writing (Ketabah) brought by Bahman Asfandyar from Kerman (folios 1 
to 19). Jn the preliminary part of address, we find the names of the Dasturs of India 
to whom greetings are sent by the Dasturs of Tezel, Khorasan, Kerman, Turkabad, 
Sarflbad, MahwandabM. The Nazim {i.e., the versifier) of the work is Faredun Marz- 
ban. The versified portion, most of which contains the above names, is followed by 
(folio 12-o) a Ketabat az TurldVbad, i.e., writing from Turkabad. It says that Bahman 
Asfandyar having travelled a. long distance by roads and boats, was made to go 
through an atonement (tojash) and given a Bareshnum (bareshnum kard). He kept 
a retreat of nine nights (nah shaveh) and performed the religions service of water and 
fire and Fire-temple (Khidmat-i-ab va atashha va Atashvaram) and performed the 
pilgrimage of Khatun Banu of Pars, of whom there is a place of pilgrimage (ziaratgah). 
He was given information on all that he asked about what is to be observed and what 
not (shayast na shayast). Then the following subjects are treated in brief : 

(a) Bareshnum. (£») Prohibition of infant-marriages. The parties must be at 
least 12 to 14 in age. (r) Karh and Klwrgosh i.e., domestic fowls or partridges and 
hares. They are not nasi,. The ficsh of hare may be eaten, (d) Hope given that 
the millennium of Ahriman will shortly end and that of Ohrmazd begin and the 
apostles Varjavand and Hoshedar and Peshotan will soon come, (e) Atonement 
\>y patit. 

The elate of the writing is given as roz Shehrivar, mah Farwardin 996 A.Y. (folio 
15-ct, 1. 2). It is added that a copy of the Vendidad is being forwarded with Bahman 
Asfandyar. It is presented by Dastur Rustam who has not charged any price for it. 
In the end, the messenger Bahman is again recommended to the Parsis of India, as 
one who has clone all the needful and so nobody should do him any harm. In the 
writing (nameh) of verses (nazm) which follow (folio 15-a), and which bears the date 
as roz Deh, Mah Deh, year 995 A.Y., the visit of Bahman Asfandyar is again referred 
to. The writer gives his name as Mavandad, not in one word, but letter by letter in 
two couplets. He gives his father's name as Dastur Behram Ardesher Mavandad. 

The last ancestor, whose name we are asked to infer as being that of his own, was, 
a Bareshrnimgir i.e., holder of Bareshnum. 



After the verses, there follow some writings in prose wherein there is a reference to 
same sidab plant being seut with the messenger to India.. 1 

2. An account of the contents of some chapters of the, Vendidad in verse by Dastur 
Noshirwan Marzban of Kerrnan { f. 19-a.) 

[a) Account of the First Chapter, wherein we find Iran Vej spoken of as Tran- 

gvej (gJ^ s ) 

((>) Land which is pleased or displeased. 

(r:) Dokhma or Tower of Silence. 

('/) Atonement for various sins in connection with nasd. 
(c) .Whether Water or Fire kills anybody. 
{/) A cmestion about the rain water falling in the Dakhma. 
(?) Good and bad actions. 

(h) Collecting the Fire that burns a Corpse ( f. 26 a.) 

(i) Good and bad justice. 

(?) Yozdathragar Mohad, Bareshnum-Khaneh, Bareshnum, the fee to be given 
for it. 

(k) Women in their monthly courses. 

(Z) Protecting the Khar-pusht (porcupine) & destroying the kak-puskt. 2 
It is a meritorious act to protect the former and destroy the latter. 
(to) Profligate women. Their penitence (kaffarat). 
(») Women in menses (armesht. Pahl. Vend. V. 59). 

3. Sogand Nameh {i.e., the Book of Oaths) folios 3S-f» to 40-6. ' 

Then folios 41 to 209 are missing. So, I give the contents of this missing portion 
on the authority of the Index (Eab.resh.t-i Rivayat) of the collection given in the begin- 
ning of the manuscript. 

4. The Book of the Praise of Amshasfaucls, based on the Vendidad. The number 
of the Amshasfands is spoken of as 33 instead of the usual 7. So, the word is here taken 
in the sense of Yazatas. In the Nirang-i-ab-zar also the number is spoken of as 33. 

5. The Atria (prayer) for asking the fulfilment of our desires by the poet or. 
versifier (nazim) Dastur Noshirwan and an account of the cypress which Zoroaster 
himself had planted in the City of Bal kh. 

6. The story of Jam and Janic and the Demons, and an account of Bivar (Bsievai' 
asp, i.e., Zohak) sawing Jamshed at the instigation of Satan (ShaetfLii). 

7. Penitence (patet) or confession by the laymen before Dasturs on roz Ram vmh 
Meher of every year and the Duty of the Dastur to keep the secrets of confession. 

8. The subject of Dasturs asking for things or property (mal) from the laymen 
for being used for particular purposes and the Dasturs not using the things for that 
purpose. v 

(1) For further particulars, vide my paper rood before flip Anthropological Society of Bombay 
on 27th July 1!I21 7 on " An Iranian legend about the plant sidub (Hue)"". . 

(2) I do not know which animal is meant. Its voice early hi the mominjr in the TJshaliin ^nh 
at dnwu (bamdad) is said to please Ahvhnan and his demons. Feihaps it is kulc and not k&fc. 
If so, it is " a hen that has left off laying and wants the oocU " (Stenigass). fciuoh an improductiv 
hen may well please Ahriman 

(3) Vide my Paper on " Oaths among Uiu Aucicul Iranians " before lUo AutliropoliKaettl 
Society (1921). ] 
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9. The Drinking of Wine in moderation. 

10. The duty of killing Kharfastars or noxious creatures, 

11. The Merit of the recital of the Zend Avesta in adoring God and the consec- 
ration of the head of an animal (gusfand) in that Teeilal. Atonement for not doing 

80. 

12. The account of the daughter of a Mobad with khan ? 1 

13. The story of Af rasiab learning magic from Satan and the Account of the Fight 
of Rustam and his seven heroes with Afrasiab. 

14. Religious admonitions about the Sudreh and Kustiand Muza (boot, or stock- 
ing or glove) and the Btvj prayer to be recited at the time of sleeping. 

15. Tho correct Recital of the Avesta. 

Hi. The Afrin Or blessing which Zoroaster gave to King Gusht&sp. 

17. The Caiamitiy brought upon by Ahviman upon Dastur Adarbad Maresfand. 
The Story of the wife of the Dastur with juban ? (chopun, shepherds, h orse- 
keepers) and the miracles of the hair 

18. Admonitions as to what to hear and what not to hear, what to do and what 
not to do. 

19. Admonitions on religious and worldly subjects. 

20. Admonitions on passing our life according to the teachings of religion. 

21. Avoiding of fomification. 

22. The Book of Ardai Viraf from Uzvarish (Pahlavi). 

23. Influence (tisir) of New Moon in the different constellations (burjs) and what 
to sec on these occasions. 

24. The Account of a Khiat i.e., tailor (-fc 'i^ and not o [i > as given in the MS.) and 
suzan (needle) and dress (jame) and his instruments. 

25. The story of the shoemaker and leather and his instruments. 

26. The story of a writing-master (muktib) and paper, pen and ink and his imple- 
ments of writing. 

27. Prayer for rain. 

2S. The Account of a rainless year and the Interpretation (ta'bir) of the dream 
of an honest {mastur) woman by a Dastur and the downpour of rain for four years. 

29. The dream of Dastur Noshirwan. 

30. The Gahambar of Shah Jamshed. 

31. To be naozdd and make others naozud. 2 

32. Admonitions about the Duties of Herbads and Behdins and the folds (kham) 
of a book. 

33. The story of Sultan Mahmud Giznavi and the Dasturs as (the result of 
what was) ssid by some jealous poets. The Dasturs' miraeies. Their showing to the 
King, for three days, angels dressed in green, white and red apparel. The freedom grant- 
ed by the King to Zoroastrians. 

(1) " Khars a wine-jar; Kluira meat prepared on the birth u£ a diikt; YL of aklirau, dumb 
people " (Steingass.) 

(2) Hon tho word tuwsiul sooms to be in Uau mam: of naval: 



34. The story of an apostate Bchdhi (Zoroastrian) who slandered his own people 
before the king of Herat. His due punishment at the hand of God. ' 

35. The story of Mazdak and Noshirwan before King Kobad. 

Now, we will follow the text in which the folios run again from folio 210. 

36. The story of the Prince, the son of Yazdzard with King Omar. A conver- 
sation (or discourse). The grant of a village to the Prince by Omar khetab. 
(folios 210— 22S-6). 

37. Account of various subjects of this world and the next. 

38. Story of three friends. 

39. Subject of Doubt and Belief. 

40. The story of a servant and his King. 

41. The story of a Prince who relinquished the world and obtained the next. 

42. Gratitudo (sepasdari) of Dastur Adarbad Marespand. 

43. The question of a Behdin on the subject of the good religion and the Reply 
o: Adarbad Marespand; 

44. Questions of Jamasp Hakim to Zoroaster, as to, in what affairs best attempts 
may be made. 

On folio 260-6 we read that all these above stories — Kissehs— were poetic composi- 
tions of Zartusht Behram Pazdu, Dastur of the City of Rai. 

Heroin, the copyist says that the above Kissehs were from the pen of Zartust Behram 
Pazdu who had written the traditional life of Zoroaster. He then says that it was the 
time of the reign of Shah Abbas and that he was in Isfahan when Bahman Asfandyar 
asked for a copj'. The writer gives his name both in the verse andin the following colo- 
phon as Siavaksh son of Minocheher. He continues his pedigree thus : Siavakhsh, 
Minocheher, Siavakhsh, Behram, Khodadad. He gives the date as roz Adar, mah (not 
given) year 995 A-Y. In the preceding verse also, he gives the year as 995 (folio 
262-a 1. 1). This is followed by Barzo Kamdin's own colophon as given above. 

II. Tho Rivayat of Bahman Punjieh Gandhi Surtiyeh. 

sHjy t£ Ai 't^ ^'Ji ii>*ri tri^H ^'i "^'jj 
(folios 262-6 — 269-6). Bahman Punjieh's name is mentioned on 269-4 1.5. This Riva- 
yat contains the following : — 

(1) Verso in the Behr-i-tavil giving a list (fihrist) of the ancient Iranian kings 
(folios 262-6 to 264-6). 

. (2) Then follows a writing in verse on various subjects such as (a) Bareshnum, 
(6) Naozud, (c) Marriage; (4) Death, {e) Charity, (folios 264—267. All the verses are 
written crosswise.) 

(3) Nasa, folios 268 & 269-6. 

This is followed by a second colophon of the collector, Barzo Kamdin, as given above. 

(1) This artd the preceding subject are treated by Mr. Frederic Rosenberg, as said above, in 
his "Notices de Literature Parsie " under the title of " Deux Masnavis d'Anosherwan ben Marzban 
de Herman." Mr. Rosenberg has given the Test with an excellent dissertation on the subjects and 
with notes. 
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III. Replies from Zartust Be hram ft. 270a to 202a. 

We finrl the above title at the end (folio 292 a). This includes the following subjects: 
The Writing of Dastur BehrSin Ardeshir Turkabiidi in reply to the writing of 
_ Dastur Kamdin Padam Bam 1 of Broach and of other Dasturs of 
rani's tetter* Dis- -^ a,osa "' eto - I* savs i that they, the Dasturs of Persia had heard, that 
tress in Persia. there was a difference of a month between them and the Zoroas- 
trians of India. If they have blundered, that was the time of 
correction as the millennium after Yazdagard had ended. They should avoid all blunders 
and contaminations (alayashna) till the time of the coming of Behram Verjavand, whom 
they expected in 1011 A.Y. They refer to a letter taken to Persia by Rustam Sarkhab 
and Mnvandad Asfandyar from India and written by Jamshed, the son of the daughter 
(dukhtar-zadeh) of Kamdin (f. 271 b, 1. 4). They then refer to the general prohibition 
of travelling by boat (kiskti), exceptions being made in 'certain cases, e.g., in the present 
case, when they had to send a reply to the letter brought by the above-named Persians. 
They refer to the particular year, Hijri 1041, when there prevailed Famine and Plague 
which caused increased mortality. (These were due to the end of the old millennium of 
Yazdagard.) They then refer to the Yazdagardi year 997, when, during the reign of the 
late king Shah Abbas, the Zoroastrians had to meet much misery, and two persons from 
among them were killed, and books of religion and Jamasp-nameh and manuscripts of 
Zend, (nuskhe-i-Zend) were taken away from them. Such was the calamity upon them 
(f. 272 a). They next refer to the arrival of Behdin Mehernoush from Gujarat to Shiraz, 
from where he had sent a tray (khani) of presents for the Dastur (Dastur-i-Zaman-i 
Turkabad), and 1,000 dindrs for the Atash Behram. The letter is dated roz 2, mah. 
Ardibehosht 1005, with the corresponding Hijri date do sltamba Jamadi-ul-sarii 1045. 
They add, that if ever (ahyanan) liU.&.! any writing is received by the Indian Dasturs 
without the seal (mohr) of Dastur Behram, they must attach no importance to it 
(f. 272 a.) 

It is a treatise which contains the replies of a Mobadan Mobad to the questions 
... .. of some Mahomedan Doctors or Divines (Ulama-i-Islam). Anquetil says 

Islam i (S 272 of thiB treatise, that i1: was difficult for him to get a copy. Ousley, in his 
b-87). ' travels of Persia, also says, that it was difficult for him to get a copy. 

Anquetil says, that the Parsis attributed its age to the time of Alt 
As Ali died in 40 Hijri, this book then must be taken as written in about 660 A.C. 
Ousley attributes to it a time later by nearly six centuries, i.e., the 13th century. M. 
Blochet in his " Oulama-i Islam, " supports the date attributed to it by Anquetil on 
the authority of the Parsis of Surat. He does so on the ground of the antiquity of the 
language, which, as he says, is more archaic than that of even the Shah-nameh of 
Firdousi. M. Blochet finds fault with the way in which Dr. Wilson has treated it 
through a prejudiced view. This treatise seems to embody the result of one of the 
conferences in the court of the early Khalifs, who, as said by M. Blochet, held many 
such conferences between Zoroastrian Mobads and Mahomedan priests. Such conferences 
continued now and then upto the time of Mamoun, the son of Haroun-al-Rashid, who 



(1) This name is Ram in the contents, but Rarny&rin the Text (f. 270 a last line.) 

(2) TheTextof this poem was first published by M. Olshauson. Vide, " Fragroens relatifs & la 
Religion de Zoroastre. Extracts des Manuscripts Persaas de la Bibliotheque du Roi (1829) published 
with a Preface by M. Jules Mohl. It is translated into German by Dr. J. A. Vullers (1831). Vide 
" Fragmento ueber die Religion des Zoroaster" pp. 43-67, For an English free rendering, Vide '• The 
" Pars! Religion " (1843 p. 560) by Dr. Wilson, who has, as pointed out by M. Blochet, handled 
the subject from a prejudiced point of view as a Christian missionary. Vide " Lc Livre entitulo "L' J 
Oulamft-i-Islam " par E. Blochet for its translation into French with an instructive and learned Intro- 
duction. A copy of this treatise was carried by Anquetil Du Perron from India to France. It was 
included in the thirteenth Volume out of the eighteen which he describes at some length in Tbrne I 
Partie II p. XXXIII. I It forms a part of what Anquetil calls "Itecueil d' ouvragos Person " written 
in about 1760 by Nourbeg, the Librarian of the last Soubahdar of Ahmedabad. 
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himself, at times, presided over these conferences. One of such conferences has formed 
the subject of our Pahlavi Gazastak-i Abalis. The dissertation of the Mobads, in reply 
to the questions of the divines (ulama.) of Islam was on subjects, like the Way in which 
the world existed, the Creation of man by God, Death and Ressurrection. The Mobads 
in the end refer to the 21 nasks in which such subjects were believed to have been 
treated. 

The story (dastan) of the Gaharabar of Noshirwan Adil and Behdin Marzban 
Karsani (f. 287-290 b.) This story is a parable, teaching, as it were, 
b- 3 '» T Noshirwaii t ' lat ^ ena "ty of a pie out of a poor man's anna is worth hundred 
and by a poor times the charity of a lac out of a rich man's crores. The story says 
man. that Noshirwan celebrated a Gahambar feast on the Ahunvad Gatha 

day. He invited to the Gahambar feast for chdshni all his subjects- — 
the Dasturs, the Mobads and the Behedins {i.e., all the clergy and the laity)— and feasted 
them on Jwead, meat and winet 1 ). He sent letters near and far and invited all men, 
women and children, the poor and the rich (bandeJi va shdli). Not only were all entertain- 
ed right royally, but the poor and the deserving were given money and clothes. 
The Gahambar was consecrated in the Havangah of the Ahunvad Gatha. Noshirwan 
thanked God for enabling him to celebrate the Gahambar on such a grand scale. At 
night, he saw in a dream a person with a brilliant face. That person said; "you did 
well in celebrating such a Gahambar, but one can celebrate a Gahambar, greater than 
yours. Do not think much of your Gahambar. Marzban : of Karsan has celebrated the 
myazd of Gahambar better than you." On rising, the long asked for an explanation of 
this dream from his courtiers. No body could explain that dream. The Icing sent 
messengers all round to find a solution of the dream . Some of the messengers reached 
the village of Karsan and found a Darwish there of the name of Marzban. They took 
hiin to the court of the king. The king gave him many gifts and said to him : " I will 
purchase from you the righteousness of your good deed and give you 50,000 golden 
dinars for it." 

Marzban refused to sell to the king the merit of his good deed and said; "I want 
to do another such righteous act." The king then offered 100,000 dinars, but still 
Marzban refused to sell the merits and said " I will not sell it for the whole country." 
Then, the king desired to know the particulars of the way in which Marzban cele- 
brated his Gahambar. Marzban said, that he was a poor man, and that, when the 
time of the Gahambar panji (i.e., the Gahambar of 5 days) 2 came, he was distressed, 
because he had no money with which to celebrate the Gahambar. So, he sold one of the 
doors of his house and celebrated the Gahambar from its proceeds. On the king 
asking his Mobadan Mobad for a further explanation, he said, that the poor man had 
spent nearly half of his poor resources; the king had spent a large sum, but that sum 
formed one-thousandth of his whole wealth. So, as he gave out of his poor means, the 
meritoriousness of his act was much more than that of the king. 

(1) iWajlji-jlMjlf A*** Ijjl y .'. <>ii I— » j (jlsi j (^jli-J The wine is spoken of 
as " naqli mas, " According to Steingass <y ijS Usj u> \jJ» means to pour wine from one vessel into 
another. So naqli wine seems to mean " wine put from one vessel into another." What does this 
moan ? I think, it refers to an old practice, which I have a faint idaa of seeing in my boyhood 
when two persons, generally friends, poured wine or Shirbat from their glasses into those of othora,i.e, 
exchanged their drinks, of coarse before commencing the drink. Latterly, I remember seeing that this 
old practice was confined only to striking one's glass of wine to that of another. I think, it is this cus- 
tom, that is referred to here. While speaking of drinking in glasses, I like to refer here to a custom 
which differed here and at an old orthodox centre like Naosari. Here, in Bombay, orthodox Parsis, 
when drinking from glasses, held the glass with a handkerchief ; otherwise thoy thought the hands 
would be impure ( wiJSm ). But that was not, and is not, the case at Naosari, where priests drink 
from glasses and do not tako their hands to be impure. 

(2) Here the Gatha Gahambar is specially meant. 



This is another .parable to illustrate that ambition is bad. The story is as follows : 
There was a Donnish who asked for pieces of bread from house to house. One day, dn- 
4 , ring his round for asking alms, he felt a call of nature, and to meet it, he 

of a DarwLh and went to a deserted place (vairan). There, finding some treasure under 
a piece o£ bread ground, he took possession of it and was pleased with the prospects of 
(£. 201 a- 292a.) enjoyingthis wealth. But a thought occurred to him, that in his round 
for alms that morning, he had left two houses from which he had not 
asked alms. So, he left the newly found treasure there with a view to complete his round 
and to get some extra pieces of bread from the two houses as usual and then to take away 
the treasure. But, on his return, he found, that somebody else had turned up there, and 
seeing the hidden treasure, had carried it away. Thus, he repented for ever his 
stupidity and ambition to run after two pieces of bread, though he had acquired great 
wealth. The writer of the story then draws a moral from the story, and says, that the 
treasure was, as it were, Religion, and the pieces of bread were worldly things. Do not 
run after worldly things, leaving the treasure of religion, i.e., spiritual things. Do not 
throw away Religion for the sake of worldly things (f. 292 a). 

This is followed by a third colophon (f. 202a) by the compiler Barzo Kamdin. 

Herein, he calls all this portion, from f. 270 a to 292 a, as the Kisseh 
ierdng to thTpi^ az § oftan Zart "sht Behram. He adds, as said above, that he copied 
Azar-Gushasp in this from a book (dafter) of Dastur-i Dasturan, the worshipper of 
the loth century, the (Fire Temple) of Azar-Gushashp, Dastur Ardeshir bin Behram 
bin Bakhshi bin Rustam bin Noshirwan of Kerman (f. 292 b 11. 2-6). 

The mention of the Fire-Temple of Azaf-Gushasp hi Kerman, at this time (end of 
the tenth century Yazdazard, 16th century A.C.), draws our special attention. In my 
Gujarati Paper on the History of the Saored Fire of Azar-Gushasp^ 1 ) I have traced 
the existence of this Fire upto the time of Tabari (914 A.C.) when it ceased to burn at 
its original place. It is possible, that it was removed to Kerman and that the Fire Azar 
Gushasp referred to in this Rivayat is the same Fire of Azar Gushasp. 

IV. The Epistle or Rivayat of Kika Kama Khambayati. ^ k*t* u 1 - 1 K K*f oj'j ylir 
(ff. 293 a-303 b). It contains the following matters : 

(1) Questions and answers on various subjects, (ff. 293 a-300 b). 

(2) An account of the different days of the month Hormazd to Anirau, as to what 
shall be done and what avoided {*j j lyjjr ,~) on these days. (ff. 301 to 
303 b). 

V. The writing or Rivayat of Kamdin Sliapur Khambayati (ffs. 30-1 a to 311 a.) 

(f. 304 a). y *i!A. t r jjj 1 ^ iy.*-»K' wtttf (^1 
It is addressed to Dastur Padam Ramyar of Broach. It says in the beginning; 
"Herbad Zadah Kamdin came here and gave us your letter. He asked for various 
things and we have given what was possible, such as vars (hair), Sad-dar Bundehesh, and 
Saddar Sad-dar and Viraf Nameh, two Viraf Namehs with pictures, some leaves (varq) 
of Vajar-i-Dini, chapters of Shayast va ml Shayast and some chapters on the subject 
of founding an Atash Behram (f. 305 a 1. 9). We. have heard that they have prepared 
new varasy ( (j~Jj »*•«■> the hair ) from an ox." They object to that procedure, 
and say, that no hair (vars) can be used except that, which came down from olden times 
and which was brought by Adar-khoreh who was a special son of Ormazd ^'jf 
*j*Jj' ) and who had taken it to the fire-temple (adar-gah of Haft Adar Yazad). 



(1) Vide my Iranian Essays, (1894) Part I, pp. 125-48. 
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This old vars must be used until the time of the apostle Peshotan who will prepare 
(/ e consecrate) new vars. Then, it is added, that the vars and the books they 
send shall be handed over to Hcrbarl Padam Herbad Ramyar. The vars shall be ' 
kept neither near fire nor in a place (temple) of fire. If it is so kc pt, it is uscless( JJ> <*)• 
There must be three Dasturs, or at least two, in the place where the Vara* is kept, Such 
old Vars is not supplied here for less than 1,000 s'/iahisi 1 ). The vars must be. taken out 
with prayers and ritual (zindeh raviin ba khshnuman an roz). Then the miters speak 
of the coming of the apostle Behram Verjavand and add : "When Herbad Zadeh Kamdin 
came here, his box was empty. He had only one pen and a roll o£ paper (tumar), and 
now, that he brought to us the ptedge (rahn) of the name of Harbad Padam (i.e., on his 
mentioning to us the name of Padam) we have (filled his box and) sent all books of re- 
ligion. The Date of the Writing is given as rnz Bahmau, mall Khordad 92S A: Y. 
966 Hijri. (f. 306 a.) 

After this address, there follow Questions and Answers on various subjects with 
quotations from the Avesta and Pahlavi renderings here and there. The principle 
question is about the Yaozdathragar. 

IV 

DASTUR HORMAZYAR FRAMROZ'S COLLECTIVE RIVAYAT. 

I give below a brief outline of Hormazdyar's or Hormazyar's Rivayat from a manu- 
script written in his own hand. I beg to thank the owner Mr. 
Horniozy&r'a Pestonji Nowroji Kapadia, not only for kindly placing it at my 
lih^yat.misuken disposa i fol . st udy, but for kindly complying with my request to 
format oi vms . preseilt it t0 the K R Cama Oriental Institute for the use of all stu- 
dents The numbers of the folios given in this outline are of this old manuscript. The 
Ms has in all 471 folios, out of which only 444 (1 to 444 a) are the folios of Hormazd- 
yar's Rivayat. They are marked in Persian figures which begin from the 8th folio 
counting the number of the Ms. as bound at present. The first 7 folios arc written by 
some other hand, and put in hi the front when Hormazdyar's own compilation was 
bound in the form of a volume. The pages of these 7 folios arc numbered as a, b, c to o 
recently by a student. The last 20 folios after the 444th folio (ff . 444 to 464) were 
added by Hormuzdyar's son Darab whose colophon, dated roz Arshishang, mah Ardibe- 
hesht 1054 A. Y., we find on folio 460 b. These last 20 folios bear figures in Gujarati, put 
on by a later hand. The last four folios after this colophon of Darab also seem to be the 
work of Darab. 

Dr. West, on the authority of the Parsee Prakash, speaks of an old Ms. of Darab 
Hormuzdyar's Rivayat as existing at Bulsilr. I have done my best to discover or trace 
tliis alleged old Ms. but have failed. I think, no such Ms. of Darab existed atBulsar. 
It is the" above colophon of Darab which occurs in the midst of his own writing added 
to his father's compilation, and which colophon is the last colophon in the volume, that 
seems to have originated the mistake of taking this old Ms. of Hormuzdyar as that of 
Darab. The Parsee Prakash (Vol. I, page S43), under the events of the vear 1644, refers 
to this Rivayat of Hormazdyar and adds in a foot-note : " ^{l ^"Wll ^Ul 

^Hic-t^iH % aii ug* ^ ^ y- 

«. n\ "{l£5 "SAl-flSs VllMfll ®l*t<l »'- e -> I " ;rhis c ° lleotion is known, 

by the name of his son as Dastur Darab Hormuzdyar's Rivayat, and in that Dastur 
Darab had added, in 16S5, some Rivayats." We see then, that the mistake of knowing 
Hormuzdvar's Collection by the name of his son Darab, seems to have arisen from the 
fact that Darab had latterly added to his father's Collection some additional matter 



(1 ) name of a coin ; a penny. 
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with a colophon of his own. As the last colophon carried his name, somebody was led 
to make a mistake which, later on, continued uncorrected. 

This Rivayat contains the following : — 

1. The Rivayat of Kama. Asa Khambayati ^^'4 t,; ci^tf 

(Folio la-7Ga). For Kama Asa's name vide f . la 1. 3 and f. 76a 
of the content I' o"f 1 10 ' Jt is add,,essed to Herbad Rana and is dated roz 8-11-896 
H o r m u z dyar'a (f- 71 a 1-0) Hormuzdyar's date of completion is roz 5-1-1013 
Rivayat. ■ (f. 76a. 1. 11). This Kama Asa is the same as Shapur Asa(') 

2. Riv&yat of Kama Bohra. 76 b-SO a. We find Kama Bohra's name on f. 76 b 
1. 1 (■■i-j'j tjtf r*>^ ^-jIjj iyjf }. There is no date of the Rivayat itself. Hormuzdyar 
gives his name, geneology and date roz 8-1-1013 A.Y. (f. 80 a 1. 13.) 

3. The above is immediately followed by some other portion of the Rivayat of 
Kama Bohra (f. 81 a 1. 1 u-jIj ^ jl trfl). It ends on f. 100 a. This 
portion bears no colophon giving either the date of the Rivayat or that of the compiler. 

The Parsee Prakash (Vol. I, p. 17), says, that there went to Persia, a Parsee merchant 
of the name of Kama Bohra from Kkambayat (Oambay) in 1042 A.Y. (1673 A.C.), and 
he brought on return some writings on Zoroastrian subjects. It speaks (I p. 843) of 
another Kama Bohra as that of Surat, and says, that the 'two Rivayats of Kama Bohra 
in Hormuzdyar's Collection were those of this second Kama Bohra. I do not know on 
what ground the author, Mr. B. B. Patel takes this Kama Bohra to be that of Surat. 
I do not find the name of either Suiat or Cambay in this old Ms. If there were two 
personages of the name of Kama Bohra, one of the two above Rivayats may be that of 
the Kama Bohra of Surat and another that of the Kama Bohra of Khambayat. In the 
Persian headings of these two Rivayats given above, one writing, the first, is spoken of 
as the Rivayat of Kama Bohra, and the other as that from (az) the Rivayat of Kama 
Bohra. So, the messenger seems to be one and the same person. 

4. The Rivayat of Faridun Murzban (f. 100 a-135 b.) There is no colophon of 
either the writer of Persia or of the compiler Hormuzdyar. But on f . 135 b 1. 9 we read : 

cv.ljli (joy tfi-ijj* mj^ij' ' r Jrty^ (V 1 ** 

i.e., " Again, it may be known to Seth Minocheher, that Behdin Faridun Murzban is a 
trust-worthy man." So, it seems that this Rivayat was addressed to Minocheher Seth 
and that Faridun Murzban was the messenger. It bears no date, either of the Rivayat 
itself or the compiler. 

Then, after enumerating the seven Ameshaspands, who are associated with the 
planets, the different burjs or constellations are mentioned, and it is related, that such 
and such a thing may be done on seeing them. Then follows : 

5. Kaus Kama's Rivayat (f. 137 b-16S b). We read at the end (f. 168b) 
It bears no date. 

G. Kitab-i Utama-i Islam (fi. 169 a-179). 

7. Kitib Ulma-i Islam in another form (diger ravesh) (ff. 179 a to 186 a). It is 
this part, which is .the Ulama-i Islam proper that is given by Olshausen('). 

(1) Vide ray " Parsecs at the Court of Akbar and Dastur Meherji Rana" p. 59 u. 7, 

(2) Vide above p. 10 for this treatise. 
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ft. A few Quotations from Minokhcrad (f. 1S6 b). 

9. Patet-i Irani (ff. 187-194 a.) This bears the Compilers' colophon, giving the 
date as roz 27-3-1023 (f. 194 a). This date gives an interval of 10 years between the 
previous colophon and this one. This colophon gives the place of writing it. as the city 
of Surat. 

10. Rivayat of Behdin Asfandyar Sohrab (ff. 195 a 199 a) whose namo is given 
on f 196 a 1. 15. It bears no year though the day is given as roz Aniran mah Bahman 
(f 199 a 1. 5.) 

11 Some Miscellaneous short subjects ff 199 b 203 b f 1 ) 

12 Rivayat of Kamdin Shapur (ff 204 a- 227 b jjj 1 -* i^i** K ^'M yil 
.f 227 b). Hormazdyilr gives in Avesta characters his name and geneology at the end, 
but no date. The Iranian writer of the letter gives his name as Zaratusht Jamasp 
Shapur <f. 227 b 1. 7.) 

13. The Second Rivayat of Kamdin Shapur (ff. 228 a-242 a) vy 3 *" tri' 

(f. 242a 1. 15) (jyjLS, ^jj^tf 

14. The Third Rivayat of Kamdin Shapur (ff. 242 b-256 b). We do not find 
the full name of this messenger but only his first name at the end ( f . 256 

a 1.15 i& wills'). The Iranian writer of Persia gives his name as Frin 

Yovidha Rdstem Bundar Dinyar Shah Merdan (f. 255 b. 1. 13) and the date as roz 
30-11-924 A.Y., (f. 256 a, L 5). 

15--.. Miscellaneous subjects (ff. 256 b-276 b). 

16. Ahkam-i Jamasp Hakim or Jamaspi in Persian (ff. 277 a-298 b). Here the 
compiler gives his colophon. The date is roz Gatha Spentomad year 1012. This date 
shows that this Persian Jamaspi was written before all the previous writings, the earliest 
date of which is 1013 A.Y. Hormuzdyar must have written these various pieces in 
separate juz or parts, and then, these wore bound in a volume, not in a chronological 
order of the dates of the writings. 

17 The Story (Dastan) of Mazdak and Noshirw&n the Just (ff. 299 a-31C b). The 
date of this poetical composition is given as roz 4-4-996 A.Y. (f. 316 b, 1. 4). The writer 
Behram Khushru Rustam says that he wrote it for the people of Hindustan and for 
Bahman Asfandyar who had come from India. Hormuzdyar gives his colophon in the 
margin, wherein we find the date of his writing this, as roz 10 j 12-1013 A.Y. - 

15. The Story of a Prince of Iran andKhalif Omar (ff. 317 b-334 b) by Zartusht 
Behram Panzdu (f. 333 b). The copy of this also was made for Bahman Asfandyar 
by Siavakhsh Minocheher in 995 A.Y. Horrnuzdyar gives in his colophon his date as 
roz 5-8-1012 (f. 334 b. margin). 

19. The_ Rivayat of Bahman Behdin Suratieh (w> w 1 "^ jl c*jO/ t*>l (f. 336 
s jjjf fi>jy».u!*ii a 1. 3. It is the Rivayat of Bahman Asfandyar of Surat (ff. 
336 a-351 b.) The fust part was written on roz 9-11-996 ( 2 ) 1036 Hijri (f. 345 b. 1. 4). 
the writer is F aridun Marzban Rustam Noshirwan Marzban (Ibid.) The date of the next 
writing ( KetSbat az Turk&bfid) is again given (f. 348 a 1. 5) as roz 4-1-996. In the 
latter date, the year 996 may be a mistake for 997, because the writing is a continuation 
on the same page (f. 340 b). So, it should not have been written earlier. All the 

(1) F. 1»5 is here misplaced between f. 202 and 203. 

(2) The era (Sanu) is spoken of here sad in some other colophons in the Rivayats as 
llahi. So, it seems, that when Akbar used the word in India in his calendar, he followed Persia. 



above three subjects, 17, IS and J 9 (ff. 290 ft-351 h) may thus be taken as the Bivayat 
of Bahman Asfandyilr. The date at the end (£. 35 b, 1. 9) is roz Ada*, mah Til' OOfl A. Y. 
1036 Hij'ri. Here the Hij'ri year is given with the Parsi roz and the- Yazdazardi year 
given after it, 

20. Some questions from the Vendidad (ft. 351 b-3GS b). The different chapters 
of the Vendidad are referred to in the headings. 

21. Sogand-nameh (ff. 369 a-370b) which ends with a colophon, wherein Hormadyar 
gives the date as roz 4-12-1012 (f. 370b). 

22. Miscellaneous writings, including Explanations of different short jirayers and 
sovcral questions and answers (371 a-376 b.) 

23. The. Bivayat of Asf andyav Izdyar and Rustam of Cambay and Surat, addressed to 
Ran& Jesang and others (376b 1. 13-379), dated roz 6-3-904 A.Y. (f. 379 a L 10.) The 
year here is spoken of as (jj^. ^ cj'j^t" s^r 1 " j/i>i J 1 -" )' 

(V.4>->jf 

Hormuzdyar gives his colophon at the end dated roz 17-S-1014 A.Y. (f. 379 b}. He 
speaks here of the era as sakuti ( u^Cw ), which is one of the ways in which some 
writers have read the Pahlavi form of Yazdazardi. 

24. Another Bivayat (380 a-430 a) containing miscellaneous matters, and, among 
them, the Mar-nameh, another form of Jamaspif Vohuman-Yasht, and Sad-dar. We 
find at the end (f. 430 a), a colophon of Hormuzdyar giving the date as roz 10-11-1013. 
This portion is spoken of simply as kctab-i Bivayat {^jj v 1 * 5 " f . 430 a.) 

25. Questions and Beplics copied from the Book of Mahavandad Khambayati 
(ff. 431 a-43S b. fide, t, 431a for the name of the book). 

26. Maktub (Bivayat) of BehedinKaus MShiySr Khambayati (ff. 439 a-442 b. Vide 
f. 442 b for the name of the book). 

27. Ketab-i Bivayat, which bears no name (violjj (if. 443 a -444 a). It 
bears Hormuzdyar's colophon dated roz 11-10-1013. 

Hormuzdyar's Bivayat ends here (f. 444 a). Subsequent folios (444b-460b) 
are not numbered in ink in Persian figures as those preceding. They are marked in pencil 
in Gujarati figures by some other hand. They were subsequently written by Hormuzdyar's 
son Darab, whose colophon is found on f . 4G0 b. Its date is roz 25-2-1054. The subjects 
treated in this subsequent portiou are as follows : — 

(a) Various miscellaneous questions and answers (ft'. 444b-456a). 

(b) Copy from a book which the Dasturs of Herman had sent from Vajar-i-Din 

to the Dasturs and Bohedins of Persia (ff. 456b-458b), like Burzo Kamdin. 
Pahlan Faridun. It is dated Boz 23-10-1039 A.Y., Rabi-ul-awwal 10S1 
Hijri. 

' (c) Another writing of Vajar-i Din, headed as the preceding (ff. 459a-460b). This 
bears no data, but, as said above, at the end, there is a short colophon by 
Hormuzdyar's son Darab. 

The Ms. volume ends with four more folios (ff. 461a-464a) headed as the Maktub-i 
Dastur Ardeshir Noshirwan. It is the letter often referred to as that written by 
Ardeshir, who had oomo to India to the Court of Akbar, from Multau, on roz 23-1-967 
A.Y. (f. 462 a.) 

(i) 1 think the word miu u/ 1 is ambic milt i.e., from. Wo Bud the worcl often in Pahlavi 
writings. Then (^j^ bawi is, as said by Steingass (Dictionary p. 153) for L5-"* 1 ^ bashi (2nd sing 
aorist ol budan), moaning thou inayst be, i.e., existence, j'j' avaz moans against or after. So the 
sense is "after the death of." 



The dates of the 
different portion* 
of this Ms. 



We find the following ten consecutive dates in Hormazelyar ' , 
lea colophons in this Collection : — 



Date. 


Folios or the Ms., preceding the dates. 


1. Boz 


5-8-1012 . . 




3I7a to f. 334b (f. 335 is blank). 


2. 


4-12-1012 .. 




336a to 370b. 


3. Gatha 


3- -1012 .. 




195a to f. 29Sb. 


4. 


5-M013 .. 




la to f. 76a. 


5. 


8-1-1013 . . 




76b to f. 80a (80b is blank). 


(J. 






380 to 430a (430b is blank). 


7. 


10-11-1013 .- 




431 to 444a. 


H. 


10-12-1013 . . 




299 to 316b. 


II. 


17-8-1014 .. 




71a to 379b. 


10. 


27-3-1023 . . 




81a to 194 a (i94b is Wauk). 



This table shows that Hormazdyar did not write alt the folios of this Ms. as we find 
them in the above chronological order of dates, one after another. He wrote the different 
portions at his convenience and went on putting dates. When he arranged the different 
forms (juz) to be bound up in a volume, or when somebody else after him arranged his 
loose forms to be bound up in a volume, he did not follow the order of dates. Thus, what 
was written at first in point of order, on Roz 5-8-1012 goes much later in the bound up 
volume (on ff. 317 a— 334 b). What forms the first portions in the present volume 
(ff. 1 a— 76 a) was written four months later on roz 5-1-1013. 

different' Kivayl'ts The dates of the different Bivayats or Letters (maktub) from Persia 
referred to in this as found in Hormazdyar's collection are as follows : — 
Collection. 



Name of Bivayat. 



Date in Y. A. 



Kama Asa 1 Khambayati (if. l-a-76-a) 
Kama Bohra's 

1st Bivayat (ff . 76 b-80 a) . . 
2nd Bivayat (ff. 81-a-100 a) 
Faredun Marzban 

Kaus Kama's Bivayat . . . - 
Asfandyar Sohrab .. .. .. 

Kamdin Shapur's- 1st Bivayat 
Kamdin Shapur's "2nd Bivayat . . . 
Kamdin Shapur's 3rd Bivayat 
Bahman Asfandyar's Bivayat 



3. Asfandyar Izdyar 
9. Kaus Mahyar 

10. Bivayat without the bearer's: name 



Boz. 8-11-890. 

No date. 
No date. 
No date. 
No date. 

Roz. 30-11 but no year. 
No date. 
No date. 

Boz. 30-11-924 A.Y. 
Boz. 9-11-996 A. Y. 
Roz. 4-1-9962. 
Boz. 6-3-904. 
No date. 
No date. 



1.1) His full nam* is given as Klmi bin Asa Lin lianri JihuniLuyati (I. 7(ia."l. 10), Us wis 
also known as Shupur Asa. 

(2) The year 9'JO may be a mistake for 0!>7. So the first may be lie date of commencement 
and the second that of completion. . . . . . ... 
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Now, coming to the class of Classified Rivayats, we find the mimes of two learned 
n T) r .. • priests connected with them. They are 1. Barzo Kamdin, and 
tied 'BivByats a8S1 " 2 ' ^ Hormuzdyar. Of these two, the first is the same person, 
who had, as said above, also prepared a mere collective compilation 
from the individual Rivayats. I will now speak of his Classified Rivayat. 

V. 

BUBZO KAMDIN' S CLASSIFIED BIFAYAT. 

I have examined the Mulla Feroze Library Manuscript of this Rivayat. 
It is a very recent copy made on Rpz Rashna, mah Maher, 1246 by the late learned 
Dastur Erachji Sohrabji Meherji Rana, the then librarian of the Madressa. This learned 
Dastur gives his colophon at the very end, and therein says, that he copied the Ms. for 
the use of the library at the desire of the Secretary of the Committee of the library, Mr. 
Kharshedji Rustamji Honnasji Cainaji. He says, that he copied it from a Ms. kindly 
lent to him by Dastur Fardunji son of Dastur Pestonji of Bulsar. Dastur Erachji gives, 
before his own colophon, that of the previous copy which runs thus : 

ufl. '(Xmj yj| ^ J&tJjJi ^^'j iJ-k! _jia5»*J tji ljUftt. 

j jl oiljj e>£l jJ«>J oj»« ji jUJU £*aS jtlj^j 

cA.^ yliijjj^ jl JJjf |.W yJiJlfly ^Jl 3 ^ji jji^i J-iS iL=| jl da, ui \ yijS jj 

We see from this colophon, that the original of this Ms. of the Mulla Feroze Library 
had the date toz Arshisang mdh Bahman 1140, and the writer was Mobad Framarz, bin 
Rustam, bin Klmxshid, bin Hoshang, bin Jamasp, bin Bhaiji, bin Dastur Khurshid, 
surnamed Sanjaneh, worshipper of the Atash Behram, and inhabitant of Bulsar. It was 
written in Surat. The copyist adds, tha,t he had copied it from an original of Barzo Kamdin 
hiinself. 

I have inquired at Bulsar and have not been able to trace cither the Ms. of Framroz 
or any original of Barzo Kamdin. 

The writer Dastur Erachji .has given »u exhaustive lint of contents .at the end, 
■ which ends with the following colophon :— 

JA^i' ^ l ==-f !K jo ls^- 4 ^t- j o w ;l j (jjl-v? ^-a> U 15 ?j c^flljl 

According to this list of contents, there arc about GS7 various subjects treated in 
this Rivayat. 

(1) j 1 .* 5 -* fj! »jj nu iituin witUuut rraouice, in., jiuor. 



HI 
VI. 

DARAB HOBMUZDYAB^ CLASSIFIED BIVAYAT. 

Of the two Classified Rivayats— Burzo Kamdins and Darab Hormuzdyar's — that, of 
Da-rab's seems to be a better compilation. Dr. West says of it, that it 
its extant, ma- "appeal's to be the most complete and most systematically arranged^).' ' 
iimcnpt*. jj e ^pe^jt) 0 f t.jie following as the old extant manuscripts of 

Darab's Rivayat. , 

1. B. U. Bombay University Manuscript. 

2, W. Dr. Wilson's Manuscript. 
!). BuLsar Manuscript. 

4. Mulla Feroze Libi-ary Manuscript. 

5. Dastur Dr. Jamaspji Mraocfcerji's Manuscript. 

To these must, be added the following which have not corns to his notice 
ft. M. R. The Naosari Meherji Raua Library. 

7. The Ms. of the Late Dastur Erachji Sohrabji whose Library has been now 
presented to the Naosari Mehrji Raua Library. 

S. The Late Ervad Edalji Kersaspji Antia's Ms. 

0. Ervad Manockji Rustomji Unvala's Ms. from which most part of the present 
edition is lithographed. The Ms. itself belongs to Ervad Meherjibhai N. 
Kutar ; but as it was long in the possession of Ervad Unvala, and as under 
myignorance of the original ownership, I have elsewhere already named 
it M. U., I will so designate it here also. 

10. S. H. The Ms. belonging to Prof. Shapivrshaw Hormusji Hodiwala. 

I will speak here at some length of those Mss. which are old, and refer briefly to 
others. 

Of the above 10 Mss., three viz., B.U., M.U., and S. H. are the oldest, and they are 
the autograph copies of the compiler Darab Hormuzdyar himself. 
Mss ld of Ut Darab As io these tIlree auto g ra ph copies, it is rather difficult to say which 
S.H., B.U., M.tr. ' ls tne oldest. The reason is, that the different parts of the three 
manuscripts were written at different times. Darab Hormuzdyar 
did not write each Ms., as we find it now as a bound volume, from the beginning to the 
end and then wrote another. A portion or subject of one Ms. bears in its Colophon a date 
anterior to that of one or another part of another manuscript; and another portion or subject, 
of the same Bis. bears a date subsequent to that of one or other parts of the second Ms. 
However" if we judge by the dates of the commencement, S.H. is certainly the oldest. 
The compiled portions of the Mas., which are the Classified Rivayats proper, must be 
taken to begin with the alphabets followed by the Ahunavar and Asheiri Vohu prayers. 
This commencement of the alphabets is preceded by an Introduction in verses. In the 



(1 ) Crnndriss tier Iranischen Pliilologie I Bund II, Vulilnvi Literature, p. 127. 

(2) Vide Dr. West's Manuscript Note of Contents bound with the first Volume ol the -Bombay 
University Library Ms. (T'«fc No. 2, ArdibehesJit 1280 A.Y., issue of the Aslia, p. 73, wherein I havi- 
published his note of Contents, with a few introductory words). Vide his article on the. 1'fl.blftvi 
Literature in the Clrundriss de r Iranischen Philblogie I band II, p. 127. 



ease of S. H. and B. U. this introduction is a short, one of 10 couplets which give the dates 
of the commencement, hut not the name of the author. In the case of M. U., it is a lon<£ 
Introduction of 10S couplets which give the name of the compiler hut not the date. ~ 

S. H. gives 8 dates., out of which seven are of the colophons at the end of different 
portions and subjects, and one is of the Introduction, of which M. U. speaks as the 
Dibaeheh. B. U. gives 11 dates, of which 10 are of the Colophons and one of the Intro- 
duction. 

M. U. gives only one date viz., roz Hormazd Mali Sheherivar 1061. I will refer to 
the Colophons and their dates at some length while speaking of these old Mss. separately 
but give here a table of the dates of S. H. and B.U. This table shows at one si"ht that 
some dates of S. H. are anterior to those of B. TJ. and some are subsequent. But, as the 
date of the commencement of S. H. is anterior to that oi B. IT., we take it to be older. 
The Dates are given in the order in which they occur. 

The Table of the Dates of S. H. and B.U. 



S. H. 

1. Roz. 16-9-1053. (Folio 39-b) 

2. Roz. 11-2-1050. (Polio 57-b) 

3. Roz. 11-2-1043. (.Folio 113-a) 

4. On Folio 115-a begins the Classified 

Rivayat proper with the alpha- 
bets. Date of commencement a.s 
given in the Introductory ten 
couplets. Roz. 6-1-1047. 

5. Roz. 23-6-1049. (Folio 535-b) 



B. U. 

Roz. 12-10-1048 (Folio 13-a) 

Roz. 26-10-1048 (Folio 30-a) 

Roz. 15-6-1048 (Folio 34-a. written 
crosswise.) 

Roz. 19-10-1048 (Folio 50-h) 



5. Roz. 22-10-1048 (Folio 78-a) 
Roz. 23-6-1049. (Folio 538-a) 6. Roz. 6-1-1049 (Folio 106-b) 

Roz. 23-6-1049. (Folio 539-al 7. On Folio 108-a begins the Classified 

Rivayat proper with the alphabets. Date 
of commencement as given in the Intro 
ductory 10 couplets, is Roz. 6-7-1047. 
(So this manuscript was commenced 
exactly six months after S. H.) 

S. Roz. 1S-S-104S (Folio 198-b). 
9. Roz. 20- 11 -no year is given (F. 484-a, (') 

10. Roz. 6-12-(10)48(2) (F. 5I8-b) 

11. Roz. 15-1-1049( 3 ) (P. 550-a). 
From the dates of these tables, what we can safely say is this : 

1. It is certain that S. H. was commenced early. It was commenced exactly 
6 months before E. U. - 



8. Roz. 8-U-1049. (Polio 555 -a) 



(1) la this and the next colophon.D&rab gives the name of his grandfather as Framroz. 
. (2) The year is simply given as so, the words for 1.000 are understood, 

just like what we do now, when in giving the date, we omit t)w figure for thousands. 

(3) In this soloplum Pftrfth speaks of his father as garoUimnni ^ij ^ i.e. the lafe. 
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2, The other portions were written at different dates as convenient to the compiler 
find were latterly bound up in volumes, haphazard to a certain extent. 

3. M. U. was the latest Ms. written by Darah. 

As to the contents also, they vary. ■ The general order of the treatment of the subjects 
of the first portion after the alphabets, is, to a great extent, the same; for example, the 
subject of the alphabets, is followed by that of Ahunavar, the 21 nasks which derive their 
names from the words of the Ahiinavar, the Ashein, the Patet and soon. In details, these 
also vary somewhat. For example, as said .above, .M. TJ. does not give the alphabets 
after the Introduction as S. H. and B. U. do. It omits them. Again S. H. begins with 
the Sad-dar Nazm, hut 13. TJ. begins with a conversation between Zoroaster and Ahum 
Mazda, andM. TJ. with the subject of the Replies to the letter of Dastur Burzo. S. H. and 
:Vt. U. give the Kissehi Sanjan, Jint B. IT. does not give it. 

So, I will speak here briefly of the contents of these old autograph copies. I will not 
enter much into details, but while giving the general headings, may refer to details which, 
here and there, appear, to me to be interesting. One need not infer from what I say, 
1 hat the few details which 1 give here and there are peculiar to this or that Ms. and are 
not found in others. But, they are given, as they have struck me here and there, and now 
und then, as interesting in my inspection of the manuscripts. 

VII. 

' S. H. MANUSCRIPT. 

The foDowingis a brief outlin-; of the contents of the first 103 folios of S. H. 

I. It begins with Saddar Nazm( 1 ) (F. 1 to 28a). -On the margin of the verses of each 
dur (chapter) is written a running paraphrase or commentary. The first three chapters 
are, as it were, introductory. The first is on the Unity (tauhid) of God. The second 
consists of an Address to the Deity (Munajat). The third speaks of the reason (sabab) 
for writing the Nazm of Saddar and of the praise of Dasturs. The writer says that 
he wrote thi3 with a view to show the path of religion (reh-i din) and with a view to 
renew old customs ( ^k^j ' folio 2 a 1. 7). He says : " I happened 

to go to Kerman, and God, ,one day, led me to Sheheriyar, who was the Dastur of 
the place. He was Sheheriyar by name as well as descent (ba nam va nasab). There, 
were also the undermentioned Dasturs : Ardeshir, son of Behramshah, who had four 
sons Shehry&r, Faridua, Aspandystr, and Behramshah ; Bizan, the son of Behramshah ; 
.Nushirwan ; Behramshah ; Mehrban ; Bizan ; Adar. All these Dasturs told me to 
render Sad-dar into verse (f. 2 b 1.2) 

j I \\ ^i^J oJt*J OA-tj ,S ji jf pidl jilO-B 

He then adds that he accepted their invitation. He speaks of himself as being in the 
service of all the Dasturs (dar khidmat-i Juinleh f . 2 b 1.4) and as the son of one Malak- 
ahah. This work was written on roz Khordad mah Asf andarmad year 864 (?) (f. 2 b. 
t. 7). He says : " Among these holy Dasturs, there was one who was in attendance. He 
followed.the customs of the peshinig&n in the matter of religion. He followed all those 
(Dasturs) in the world. That man had good faith in religion and he was glad for his 
religious mindedness. That man was known as Iran-Shah and he was the son of Malak 
Shah in this world. His country enjoyed grace and help from him. This invaluable 
jewel was pierced through i.e. this poem was written. He purified the pearl of his 
own skirt on the date of (i.e., after) the death of King Yazdajard. When it was 

(1) The texts of the Sad-dar N&sr and Sad-dar Btmdehesh aru edited by E-vad Bahmanji N. 
)■> h&hhar and published by the Parsi Panehayat, . . . 



22 

804 SafandSrmad mail and the sixth day which was Khord&d. My son! and heart were 
pleased with this poen\. 

,1 jl ^iiSj a51*j ti^i'} 4 

J** I* •J 1 *' ->* p 5 * j 

U^-ji Ij ^^(ytlNJ 

&}■>. jyi \) i b 

■S is* J-i^ r ttfS 1 ^■*> ^ 

j% a \ »« 
At tfie end of the Saddw (f. 2Sa 1.7), the writer says as follows: 

» » * * • • * 

The word sbutw j^* gives according to the crJjcic? calculation {300 plus 4-00 
plug 200=) 900 as the year. This gives the date as 14 Mohan-am 900 Hijri as the date 
of completing it. He has given that word for the year a little above also (f . 28 a 1.5), 
playing a pun upon the word. cjlj ^.j-> *H c£* 

The writer of the Sad-dar seems to speak of Iran Shah, son of Malak Shah as a 
third person from whose work he rendered this poeiri into vei-.se. _The Parsi date given 
in the commencement, roz Khordad mah Aspahdad 864 A.Y. Kadmi corresponds to 
Wednesday 14th October 1495 A.O., (O.S.) The M.ahotnedan date given at the end, 
14th Moharram 900 Hijii corresponds to Wednesday 15th October 1494 A.C. These 
dates are a little perplexing. It seems that the second date is the date when IrSnshuh 
son of Malakshah first wrote the poem, and the first day, which is later by nearly an 
year, is the date when the writer met the Dasturs, and at their desire tbok a copy of 
the poem, or made a rendering of his own, from Iranshah's poem. The dates do not 
appear clear to me. 

We find that in the very lirst chapters {flar 1. f. 2b I. 9} there is a line in Avesta 

characters, rhyming with one in Persian. 'P** '^W^ i*» 

The xecond line when put into Persian character will be yil '(."ija jl taiii 

i.e.. " this religion is the best of all religions." It appears that it is with a view to 
avoid its being read in Persian by the Mahomedans, that it is written in Avesta 
characters. The Mahomedans would not tolerate a Zoroastrian saying in their country 
that his religion was better than the Mahomedau religion. 



^5 jf j»£1j jin.* y*; 
j-s'H h-' i} . (i' u y * 

J (-Si* I cijj i j" (jjT iyi (jjJiJ.J 

tj> iij_,_,i W T 
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The author of the Sad-dar nazm, gives his name in the following last lines (f . 28a 1. 8) 

We l^earn that the author was Shah-mard (Mard-shah) and his father s name w. 
Malakshah. We saw above, that in the beginning, he calls himself the son of 
Malakshah (Malakshah pur). The headings of the Chapters are marked i n le d in]- U11 t t , 
the 25th Chapter. Then the rest remain unmarked. 

II. The second treatise is that of Changra-gach nameh (f. 29a to 36 b.) The 
author Zarthosht Behram Pazduh thus gives his name at the end (f. 36 b, 1.14.) 

>*ji fin; ■'■ ^j'j jk*>. j 

III. Adthess to the Deity (MonSjat-i Bari^a'la) and some verses about the 
last Millennium (f. 36 b-38 a.) 

IV Accounts of Dark nights (shab-i tank) and Autumn (khazan). and Clouds and 
Snow, Voices from Heaven (Hatif) i.e.. Thunder (f. 38 a to 39 b.) The writer of these 
accounts also is Zarthosht Behram Pazdu (E. 39 b. 1. 1.) 

.„ Jji s~"> c _r-jj [ ^ j ijt & oijjj jif 

Then follows the 1st colophon of this Manuscript (F. 39 b.) 

*>j v'j^ *i Ji> i^yi Ji, Sfti-Jjj J>:' l-*r -i« jiT *Uj Jjj.j r U: 

r'j» i-^ 51 j'Hrt /j^- j 1 ^*, txi oUJif ^,1 _,(jj.* J; . 

Here, we find the date as roz Mchr mah Adar year 1053. ! ' : 

When Hormazdyar in his Rivayat calls himself the worshipper of Iran-shah Darab 
here, calls himself the worshipper pf the Atash Behram. 

, „ V - , ^ rda Vk&f ' bitten (tasuif) by Zarthosht Beluam (f. 40 b-57 b). This is 
Eollowed by a second colophon by Darab. [f. 47 bj. 12!) 

The date of writing this Ardal Vinif-uameh is kw II mah. 2 year tOSfl A ¥ Thus 
this portion of 17 fo io^v^- written 3'yeiirs before, the preceding portion'. These datS 
clearly prove, what 1 have" said above, that the' " chfWent por&ohs were ^viitteTat 
l^ov^ZtL™"* ^dindisorihiiiafely in a volume ^thout attending 

'l,!**' °? l0 P ll0U w : , uofe one. particular .difference. Here we find in the 

0 S,f- ^S/. ™ additional name Framroz, which we find m all the colophons 

w tW??hf/ a ^n^ ^ P rao c ed »g. P.^ 0n - Qf 1053 ' we do ^ ofc fi ^ d 0* name. But 
■n this, that of 1050 we do find it. What is the explanation ? It is difficult to reply 

of TTorf^T- and T | Q gS est the following explanation :-Framro ^may be an elder brother 

1 Ifeym § no Son ' and not seeing the likelihood of having one, Framroz 
death Me *r if ^ d °> »* times - or was given in Idbf tion ™ 
tori^l v ^ U T r b Jl hw , Horma ^ d y^:- So, Hormazdyar, being thus adopted, began 
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I have riven in my " Dastur Bahmau Kaikobad and the Kisseh-i Sanjan, the 
geneological tree of Darab. It runs as follows (p. 7) : 

Padam — Kama-Narsaiig-Nagau Earn (oonuec- 
i ted with Neryosang-Dhaval.) 

1 

Horiua&dyar-t 1 ) 

Kaikobad (or Kuka) 

I 

Qayammuddin (Kam'din) I _ 

Bahman Bkji 
(the author of the Kisseh-i Sanjan) 

Burzo. (The compiler of another Rivayet) FnJiarz. Hormazdyar 

Darab. 

There is another peculiarity, though of minor importance, in this second colophon, 
ft is that of " Sanjanan " being given as surname (laqab) in place of the usual Sanjana, 
The signification is the same. 

VI The above Viraf-nameh of Zarthosht Behram is followd by another written by 
Dastur Noshirwan Murzban Kermani (f. 58 a-63 a). It is said in the commencement 
-and at the end, that it was written for the Rivayat of Bahman Punpa. 

The following are the main points of advice as to what should be done 



VII. Advice 



(vasiat) of Dastur ou one > 8 death. 
Noshirwan, to his 

children about his j p a tet is necessary on the occasion of Death, 

death by way of * 

^ligion (t 6 * B " 2. The Recital of an Ashern Vohfi. 

3 Reeital of Patet and Avesta and the prayer of Gabs (Yasht-i gohn l> t{ 
The Baj (vdj) of Sarosh at that Odh (havan gah), i.e. in the gah m which you recite the 
prayer of that particular yah. 

4 . Removal of the corpse at. once from the house . 

5. The hearing of the Avesta at the time does good (sud). So, recite. Avesta 
behind me (ba-dumbal) i.e., after me, when my body is carried. 

6 All my relatives and children should resign themselves to the Justice of God 
f ,i=.jla ) and not mourn. After returning from the doihmd, no body shall lament 
forme (lit. take lamentation ( )• If you tave kindness or compassion 

(shafaqat) for me, recite Avesta. 

7. Recite Sarosh Yasht. 

8. On the third night, offer a suit of clothes (Jama)^ ts 1 J 3 ^ -"J* * 

9. Yon yourself give asho-dad for me. 

10. Recite Palct with Hyaish. Recite Avesta well with fire (before you.) 

11. Kindle fire at the end (bapae, of that part (dad) of the night (bapae'-i dad-ishab.) 



(1) Some "colophon* give the name as Ho«ni«y»r. Tins shows thai bo Hi are forma of the 
•same name. 



12. Then, any pious or good person who may beat the place ) 
( l =jf ji*»k may recite Avesta and place fragrance (Idmsli bu) over the flaming fire 
(atash-i-jahan, lit. the leaping fire.) 

13. From the 1st day to the 4th (chaharam), they may recite Yazashne and Avesta 
and say Patet, so that God may pardon me. 

14. Give a gosfand (a goat) for the zor of fire on the fourth (charmin) morning, 
at or near (pae) the house (buna), so that Adar-khoreh and the Ameshaspands may come 
to benefit ( jjhi bar ghaiir) me. 

15. On the 10th day (dehm), perform the Yasht of Ashoan iy_>>l oJSy au d 
Darun and Afringan. 

1G. On the 30th day (si-ruSah), there shall be Yasht-i varadan ( cjljl^jj ) x and for 
me the Afringan-i dahman (cj'+jJ ) 

17. Every month, the day of death may be thus observed for one year, i.e., 
" The Yasht and the Dahman (Afringan) may be recited. "Do so every month and be 
cheerful. Do not be full of grief (pur-gam) but recite Avesta." 

18. Recite day and night Avesta for me. 

After narrating the above religious ceremonies, he enjoins, that as acts of charity, 
one shall do his best to kill the kharfastars and ferocious animals which harm mankind'. 
He then advises at the end, " if other relatives laugh at you (i.e., find fault with you,' 
that you did not do this and did not do that), 3'ou do not mind that : 

.M> ls >Oi & ljL i< j'.*"- 0 .:. ej '^ij^- aJo.iii._rfl 

vm The Then follows tIie necessary ceremonies (farazi&t) for the (vadiran), 

necessary cereiao- on the authority of the book of Behram Firoz (f. 04 b). In the beginning 

nies for the dead there is a long dissertation (f. 34 b to 56 b. 1. 4) against too much of 

en the authority weeping and mourning, shut/a va muya* (ri y j f . 05 b 1. 5) for the 

of Beharam Fires, dead are not required. " 

riyXj %{,jX J^Jj 

Then there are the following injunctions : — 

1. Wash the. body when one is- on -the point of death (naza, «Jj ). It is not 
proper to do so after death. 

2. In the house ( barzan), when the man dies they may recite a 
Palet at the time of death. 

3. Shroud (kafan) must not be new. An old one that is washed can do. 

4. It is meritorious for near ones to go after the dead body. 

5. The Sarosh Baj must be recited immediately after death (f. 05 b 1. 16.) 

fi. Ab-i-zar (urine of the cattle) shall be thrown ou the way over which the dead 
is carried. 

7. Place the dead body (nasi) at first over the gahan ( w I? ) i.e., the bier, 



(1) Arab. ' wirM ' means roses, but that gives no sense here. I tliinU it is iniswri Men for vadiran 
or vtzdarddn, i.e., the dead. 

(2) Shuya from Austm, to wash; and mtiya from met water, also seems to moan to ivosli Muva 
may perhaps be taken from mfli hair. 'Hie word seems to have come to moan lamentation, because 
ivaahmg and removing the hair have been the. expression oF sorrow for iloath. 
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8. It is the duty of all men of the village to say Avesta before the dead. The writer 
Behram Firuz says that, at least, that was the custom in his town (f . 65 b 1. 20). They 
.shall place fragrant fuel (khush bCi) over the fire and say Nyaish and ask for God's 
forgiveness for the dead. 1 One may go to the Atash Behram and pray for the dead. 

8. Fire shall be kindled at three places. (1) The house where a person dies. (2) The 
place where they draw the leash, i.e., the common place or the house in the street where 
the body is placed before disposal and where leash or marks of enclosure are drawn 
round the dead body. (3) Near the Dokhma. where one meets the hostility of the Vazaresh 
Div. 

10. For three nights there must be prayers in honour of Sarosh. 

11. If one makes too much lamentation, then another death takes place in that 
family. 

ifV *j) |_K J&it.J^- is>1ji .'. ijy* j£\ i*j*> u'O"! 

Too much of lamentation is bad, because (a) it brings disaster ( kharab) to the person 
who laments and (t) the waters of the tears shed, form, as it were, an encumbrance to the 
free passage of the dead to the other world. .. 

12. ' Go to the house of the dead person and recite Avesta. You may remain there 
for three days. 

13. On -the' third night in the Aiwisruthrem gah (f. 66 a 1. 16), one may go to the 
house of the deceased and recite Patet for the dead and in the Ushahin gah, four Daruns 
(Baj) shall be consecreted in honour (khshnuman) of (1) Naveh ( tj^ ) i.e., Vae-i- 
veh, Bam Yazat, (2) Bashna-Astad, (3) Sarosh and (4) ashoan (Ardafarosh). These bajs 
shall be recited with Daruns and a newly washed suit of clothes. There must be all 
kinds-of shamn* ( y*« ) flowers and the egg of a bird (khaya-i murg). 

14. Meat must not be eaten till the 4th day. 

15. On the 4th day, when the Sun shines from over the mountain, the Afringan 
of Dahman shall be recited. Then after that Afringan of Dahrnan, Khurshid and Meher 
Nyaisb.es shall be recited. 

16. Bread and meat shall be eaten on the fourth day. 

17. There shall be a recital of Ashoan (Ardafarosh) on the 4th day. 

18. On the 10th day, prayers in honour of Ardafarosh shall be recited. 

19. On the 30th day, they shall have 33 eggs and 33, lavaB <^f) to be placed 
before the Darun and any kind of fruit (samar jjf jtj*i ). These shall be con- 
secrated before fire, f Vide Mr. Khodayar Dastur'a article in the Sir. J. J. 2. Madressa 
Jubilee Volume, p. 303 for the word lavak or lauk.) 

20. The Raspi in the above ceremony of Sirouzah is to recite the Baj of Sarosh. 

21. On the next day, a suit of clothes, washed before hand, shall be consecrated with 
the Darun. There shall also be a recital of Ashoan (Yasht-i Ashoan.) 

22. One Herbad shall be given Bareshuum for the deceased, and there shall be 
Geti-kharid of 8 Kardehs and 3 Vendidads with the khshnuman of Sarosh . 



(1) At Naosari, it is, even now, considered to be a duty for the neighbours and other persons 
living in the street to go to the house of the deceased at each gCih to recite Nyfvish. 

(2) T think the word (j+.i is mjswritteri for i^*^ eamn which is the samu as yasnian 
jessamine. 

(:}) Lolc " milk boiled to a consistency " Steingass. This seems to mean a kind of swoefc bread. 
Ob the nuxt page (f. (S0.b-S. 10), the word is given as yijfl 



27 



23. A cow (madah-gavi) may be given to the Dsvstuw. J 

24. At the end of a year on the day of his (anniversary) day (ruz-nuash J^jjj j,j ) 
there shall be the recital of an Yasht of sirouzah. 33 Iuvak ( <Sj}l ) may bo ' pre- 
pared, of which one shall be Darun, and one farshasht ( ). There shall a be Darun 
with 5 corners. One must be moon-faced. There shall be fruits of all kinds and 33 eggs. 

IX. The same subject of the ceremonies for the Dead according to the G<tth Chapter 
of the Sad-dar Nazm (f . 66 b-68 a.) 

X. Mino-kherad (f . 69 a-99 b.) 

Here, in the Chapter (f. 72 b I. 9) on the praise of Zoroaster and his miracles, the 
anchor gives a few verses in which he places Zoroaster over all prophets. These may 
offend Mahomedans if they could read them. So, they are written in the Avesta 
characters. In some couplets, there is a mixture of words in Avesta and Persian charac- 
ters. 

XI. The sending of three things by God to this world, viz., Man, Fire and Cattle 
f. 99-b-100 b.) 

XII. The story of the soul of Kersasp (f. 100 b 103 a). The convorsatiou between 
Ohrmazd and Zoroaster about him. 

XIII. Tehmuras holding Ahriman a prisoner. The story of his conversation with 
his wife (f. 103 a-103 a.) runs thus. 

Tehmuras held Ahriman a prisoner and rode upon him as upon a horse. He rode 
upon him for 30 years, beginning his ride every day early in the morning. He rode over 
mountains like the Elbourz and in valleys. On returning home, he tied or stabled the 
horse and gave him no food or water. One day, his wife asked him for an explanation 
about this wonder. Tehmuras said : " I also wondered at one time, a? to how the horse 
lived without food and water, and so I asked him (the Ahriman) the reason. Ahriman 
replied : " My food is evil, falsehood, unlawfulness [palidi) and sin. Mankind commit 
all these daily and I live upon these." 

Another story of Tehmuras says, that one day, Ahriman saw the wife of Tehmuras 
and persuaded her to ask the king, whether, when he went riding over hira over mountains 
end dales, he was ever afraid. 

He promised her gifts (nazl) and presents (hadiah) &c, if she made that inquiry 
(f. 103 b 1. 12). She was deceived and consented, and asked Tehmuras accordingly. He 
s.ud: " I was afraid nowhere, but at a place of turning on the Elbourz mountain. There 
I have to whip him much to make him run fast." The wife told all this to Ahviinan. 
Ahriman knowing this secret, the next day, wh^n Tehmuras rode over him, he grew very 
restive and notwithstanding all the whippings and beatings overthrew the king, 
swallowed him, and ran away. The writer thereupon dilates upon the case of having a 
bad foolish wife and upon her tricks and deceits. . 

Sarosh, the angel, informed Jamshed of this event of the tleath of Tehmuras (f . 104b). 
Jamshed made the Iblish (Ahriman) disgorge Tehmuras from his belly, but, thereafter, 
sickness appeared in the world. Sarosh suggested to Jamshed the way by which the 
Iblis can be made to disgorge Tehmuras from his stomach. He said Ahriman liked 
two things very much : 1. Unnatural lust (luti) 2 and 2 Music (sarud). Therefore, these 
must be tried to get Tehmuras out of his stomach. So, Jamshed went one day to a 

(1) Cf. the custom of TTf^r i.e. to announce the gift of a cow at the Ootbamna ceremony 
in the afternoon of the third day after death. Vide my paper. " The use o£ Eosarios among Zoro- 
astrians" in the Sir J. J. Zarthoshti Medreasa Jubilee Volume, p. 3S2. 
(2) ^'ij) inievritten for ^kjJ. is unnatural iust, sodomy. 
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t jungb and began to sing well. He thereby attracted Iblis towards him. I Wis came and 
{ , v sat b y Jamshed's side and entered into conversation. Thereupon, Jamshed spoke of 

unnatural lust. Ahriman was much pleased. But Jamshed offered to submit on 
I Thc condition that Ahriman should submit first (Ibid 1.12). 

Ahriman accepted that condition. He laid down himself. Thereupon Jamshed, at 
Once, putting his hand into the stomach of Ahriman through his podex, pulled out 
Tohmuras from his belly, and. throwing his corpse on the ground, ran away from the 
cursed Devil. Ahriman ran after him but failed to overtake him. So, he ran towards 
Hell. Jamshed then came to the place where the corpse of Tohmuras was thrown and 
created a great satuddn (asloddn) for his body. The foundation of (the custom of) 
satuddn came into existence from that time and from that king. Again, Jamshed having 
put his hand into Ahriman's podex got a wound (zaklmi), and, thereby, got on the hand 
leprosy (<j»,i ) and scurvy {> J**), 2 Jamshed was much distressed, as even the smell of 
that disease gave the disease to.others, . He-retired to mountains and deserts and suffered 
pain. He prayed to God for recovery. One night, at the place where he was sleeping, 
there came a number of eows. It happened, that one cow 3 came running, and, standing 
before the hand of the king, passed urine 4 (i.e., made water) over it. From that part 

on which the urine (- J 6^- J o) fell, the pain disappeared at once. 

I tjkj Mi-iSA ■:. j£i*,i u f {Wqs, y J ^to, 

(f. 105 a, 1, 6-7) ' 

Jamshed was pleased and he gave money in charity. He once saw in a dream that 
very cow which had dropped its urine over his hand. He then thanked God for the 
remedy. Then, the angel Sarosh at once appeared before Jamshed and asked him to 
declare to all men the remedial quality of cow's urine. ' Whenever they get up from 
Bushias 6 ( uJ-i&y. ) i.e., sleep, they must wash their body with ab-i-zar 6 i.e., cow's 
uiine.( B ) Jamshed acceioted the errand of Sarosh and taught the remedy to the world. 

' (1) jjtt Limb, body. 

i (2) Stoin^ass does not give the word lUsJ but gives ,thp.S and gives " a magpio" as its 

moaning. According to Webster, magnio, a bird of the genus Pica (Pica caudataj is o bird allied to 
■ 'he crow but smaller and snowy white below. It is worth noting, that Herodotus, while speaking of 

the notions of the ancient Persians about leprosy, says, that they take " white pigeons to have boon 
attacked with leprosyaud drive them away" (Bk. 1, 138). 

i ( 3) The word is written in Avesta character as b»QS I. 105a, t. 5. 

(4) jl-iU, The word is written in Avesta character as (o^-wio- SWt JiU urine, and <*i» 
i.e., &h, water. 

(5) BushiSs <f*>X"{S>) was, according to the VendidadXVIII, '16, 24, the Demon of Sloth, 

which kept men sleeping idly in the morning. Hence, '^Sleep " is spoken of as bushyds. Vide the 
word Busiiyasta in my "Dictionary of Avsstaic Proper names, 1 ' p. 113. . .'..'....! 
(0) Cow's urine is spoken of us ub-zar from its gold-like colour when fresh ' ■ ' 
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XIV. The accession of Jamshed to the Throne. The Invention of Arts (luuiar) by 
him. His locking up ( hufl leurdan) of Hell, i.e., extirpating all diseases. His 
announcement about the use of kusti and inaugaurating the Naoriiz. Bis being enticed 
by the demons. His sovereignty of 700 years (f. 105 a). 

The writer says in the beginning that the mention of the name of Jamshed in the 
above story of Tehmuras leads him to give an account of Jamshed. The last portion of 
the account is, as it were, an addition which we do not find in the ordinary editions of 
the Shah-nameh, but Stecan (Calcutta edition) gives an episode referring to it at the end 
of his last fourth Volume, as one of the Appendices (mulhaqat) pp. 2009 et seq. He 
is represented as running away from Zohak to the mountains, and then, at the instiga- 
tion "of the Devs to Kabul, and, from thence, to the desert of China ( lyi^ )■ Zohak 
and the Iblis overtake him. A = tree bursts and he conceals himself in it, but Zohak 
outs the tree and thus kills Jamshed. Later on, Zartusht, on being shown the soul of 
Jamshed, pleads for him before Ohrmazd and gets him released from Hell, wherein he 
was tin-own for his mis-deeds. 

XV. The necessary observances (jarzidt) for a Zoroastrian after the age of 14 years 
and three months (i.e., full 15 years including the nine months of being in the womb 
of the mother f. 109 a). 

Five things, the observance of which leads a man to a higher position (daraja-i vala). 

XVI. The story of three friends (f. 110 

XVII. The story of Noshirwan and a Greek (yunan). 

Then follows a colophon in the set of about 40 couplets under the heading of (f. 113a) 

ilj 155" C+J U. j i 

This is the colophon for finishing the portion of about 55 folios from 58 to 113, 
Darab says (f.. 113a I. 12) : 

plsU tj (■» . r .'. f'S v'j'- 1 v'.o C 1 '" 

J&jir-H i &v>ij±- j! ijJ ,S ;. jk^ytt, 1 f l; " ji tie* j 
W JJ* is'/ J »'j j. •'• iy'-JJIr^ "->" eJ^J* 51 

J_)J jJ iS~ifJ (jij^ .'. o'^i*' v'^ ft 

U^ 1 j tA 3 7 j'^jJ .'. /jt*i*» ji IjU chol s*« J 

jfjtii y&~> t^' *" jjj 5 ly0 ^"rWil;^ 

r*j' ejj-^- 't»^j tyjj! .'. t^*^ *j laU 11 

jl+^i eJ jj 1 * '"° j ^t - ^ -'■ jLh - ^ w'*^ {^o^r^'Od 

We find from these lines, that this writing was completed at the first watch (sa'at) 
of roz 11 Khorshed mah 2 Ardibehesht year 1043 A.Y. The day was the holiday of the 
Jashan of Maidiyozarem Gahambar. The place, where he finished it, is given as the town 
of Bulsar (Bulsar deh). He gives the name of his ancestors as Hormazdyar, 4 Qvamdin, 
Kaiqobad surnamed Sanjana. He speaks of his father as a learned man and says that 

(1) For sj.ai Silver. Same as ASi 

( 2 ) la most of the colophons, tho nauin is without rfai, simply as Uvtmmyae 
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lie had learnt nrnlct him who was hi? imJ&J (teacher) as well as father. He speaks of all 
his ancestors as the hvorshippcrs, serving the Atash Varharan, 

He gives the number of all the couplets {baits), included in the portion preceding 
this colophon, as 3342 (f. 113a U. 5-6). 

tjljj i_.T AijU .'. t ,lj.j y jjil c«iJ _j J^j. iji 

Here wo get the number as 800 pins 3,000 pins 42=3842. 

Again, we (hid in red ink underneath the lines describing the number o£ couplets the 
following figures : 752, 1027, 1053, 140, 40S, 315 and 147. The total o£ these figures 
ajso gives us 3S42. 

Now we come to the Riwayat propir which commences with the alphabets on 
f. 115a. There is at first the 10 couplets which wo find in most o£ the 
p T f h ^ T<° P rw S ^ ss - These Introductory couplets give, as the day of its comrnence- 
e ts te - ment (ibtida), roz Khordid mah Far vardin year 1047 . The Date of the 
commencement of B. U. as given in similar couplets is roz Khordad Mah Meher 1047. 

Subjocts treated 'jfhe following are the principal headings of subjects treated, 
in the Bivayafc 1 1 

proper of this S.H. 
Manuscript. II -24. 

1 Alphabets. 2 Nstsks. 3 Vazan-i- Yatha Ah{i Variyo. 4 Ashem Vohu. 5 Kusti 
6 Tobab. or Penitance, Patcfc (f. 125 a 1. 12). Tn3 cliff ;re:\t Patots. 7 Cultivated folds ; 
Sargin (excrement) lying over thorn. Manuring it (f 137 a). 8 Truth (f . 13S a) Mishor-druji 
f 139b. Sogand-nameh f. 140b. Dobt. 114 b. Sale and Purchase, etc. 9 Afauns (charms) 
and nirangs (f. 146 a). 10. Fire, commencing with the story of three things, — Man, 
Fire and Cattle,— refusing to come to this world, (f. 162 b). 11. Nasa f. 169 b. 
Happy and unhappy lands f . 179, Dokhma f . 180 b. Nasasalftrs, Sagdid, Death, pol- 
lution. The disposal of the Body and Funeral Ceremonies. 12. Children. Adoption. 
13. Marriage ; Five Kinds of Wives. 14. Bad women. Women in menses. 15. Still- 
born children f. 236 b. 16. Pa'rhiz of various matters, like metals, etc. 17. Khar-pusht 
f. 248 a. IS. Lawful and unlawful Wine f. 252. 19. Active and unactive Virtues f. 
264 b. Not to do a Religious Act is a groat sin. Not to commit a sin is groat righteousness 
(kerfe). A man is punished on chinvad pul, even for not doing kerfe or righteous good 
deeds. 20. Saying Grace at meals (270 a.) One must say B:ij with Darun Yashtan. 
If he did not know that, he must say the Baj-i Ohrrnazd, If he did not know even that, 
then, being helpless (nachar), he must recite Yitha IU1 Yazamaide and 3 Ashem Vbhus. 
Then, after eating, he may recite four Ashem Vbhus. The recital of the first of those 
will please Ahura Mazda : that of the second, Surosh Yazad ; that of the third, Khordad 
and Amardad ; and that of the fourth, will please the whole prosperous world (abadani). 
One must not eat meals fromthe hands of Darvartds, i.e., aliens in religion. 21. Afrin-i 
Rapithavan f . 275. 22. Havan Gah f . 276 b. 23. The Vazan ( u j j ) of Yatha 
Ahu Variyo as substitutes of the Nyaishes and Yashts, etc. 24. The Nyaishes with 
translation f . 282 a. 

I will describe at some length the ritual of the Af ringan, as given in this ms., as it 
somewhat differs from the modern practice, (a) In the recital of the 
S { ¥ JP'b™' 1 ^ 1 ' 1 ' Afringan, in the diagram about the 8 flowers, the removal of the 8 
rmgan . o. g 0W0IS ^jj, y ie rec jtal of liunwtandm is in the same direction in both 
the rows of flowers. It is from above dowmoxrds. Bat in modBrn practice, we first take 
up the flowers commencing from the top of the right hand side row and then take up 
the flowjrs from bdow upwsrd* in fcro seooad row (A difyr.v n U giv.m o.i f. 28S a.) 
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(£0 Before giving the Dibacheh, the retical of an Afringan by a single individual is 
described When the Joti recites singly, he must let the flower which he gives to the 
Raspi remain on the tray. At the words Aiha jamyM, they are usually exchanged, 
but when reciting alone, tie Zaoti may lay down his flower and take up that of the 
Raspi In the recital of lifting up the flowers of the two rows, the Joti is asked to do 
what the Raspi usually does . *j»W> ^ & r° J * Jt & In another place 

also we read that it is the Raspi who has to lift up the flowers from the tray (f. 292 b. 
margin.) ^ *jj ^-b ^ij! ui^'j This injunction shows, that, perhaps, the old 
custom was for the Raspi to pick up the flowers from the tray and not for the Joti. 
Perhaps, it being a little inconvenient for the Baspi to stoop down and pick them 
up, the Joti in the modern ritual does the work for him and gives the flowers in the 
hand of the Raspi. This explains, why the flowers are given in the hands of the Raspi. 
This is to signify that it was his work to pick tkc-m up, but, as he could not do so 
conveniently, the Joti did that for him ; but he must at least symbolically, hold them for 
some time in his hand, as if to signify, that he has done his part of the work. 

(c) Again, as this recital is given on the authority of the Rivayat of Shahapur 
Bharuchi, it appears, that the custom of the use of flowers by the Joti and Raspi is 
prevalent in Persia also, and the custom of raising fingers at this part of the recital, 
referred to by Ml. Khodayur Shehryar 1 applied to the Mobads and laymen of -the 
congregation, other than the two, the Joti and the Raspi. 1 

(d) It is said at the end of the account (f. 2SS a 1. 4) that, if one did not know the 
Afringan, he may recite for every Afringan, 121 Yatha Ahu Variyos and 12 Ashem Vohus . 

This shows, that even laymen can recite Afringans, and, if they do not know these, 
they may recite Ahunavars in their stead. 

(e) The names of the early departed worthies of Iran, thought worthy of commemo- 
ration in this Dibacheh, are the following:— 

Zoroaster (Zarthushtra AspantamSii Ai=hofarohar)— Asad Vastar- Gustasp Shah— 
Jamasp Habfib— Bahman Asfandyar— Ardai Viral Arda-farosh— Adarbkl Maresfand— 
— Ardeshir Babagan— Shapurshah Ai'deshu-— Noshirvan KhusravSn Adil— Mobad Shapur 
Mobad Shehriyar — Mobad Neriyosang Dhaval— Mobad Hommzdyar Ervad Ramyar — 
Hvov 2 Zartushtar. Then follow the names of the other sons of Zoroaster and of his 
ancestors up to Farednn Atliawiau.. Then, on the margin (f. 288 B) are added the 
following names : Rustam Zal— Zal Sam— Sam Narimrm— Narimfin Kersasp— Kersasp 
Asrat— Asrat Sham— Sham Turk— Turk Shaidasp— Shaidasp Tur— Tur Jamshed — 
Jamshed Tahmur. Then coming back to the main leaf itself, we find the following ; 
Tahmur Vingahan 3 — Airvad ( ijjll ) Mehr panah Ervad Sharoshyar — Irvad 
Mehrbad Irvad Khusra— Bilii 4 Basiv Pandit Shoban Pandit— Shoban Pandit Jeshal 
JAa. )« Pandit— Yo Panto Yavasha ( A\)>. )— Vehedin (Behdin) Chitra Vehdin 
Behram— Behdin Miuoehehr Behdin Bahmau— Behdin Bahman Behdin Mauock. Then 
it is added, that the names of the departed of the house where the Afringan is performed 

(1) VvU his article on " The Celebration of Hie Oaliambflv in Persia," in the Sir J. J. '/■■ 
Maurfssti Jubilee Volume, p. 304. 

(S) This name is given in Avuatn Clinracter as k\»0> 
('A) For Vivtingaiirui. 

(4) u'*4-i ? It looks like Bolii perhajw tor Belidiu. 

(5) An Aveatae is written winder Jim to signify that tlu> letter hi to be read Willi a ttt Mid 

prononncet! Jeshal, 



shall all be recited. Then the recital dictated is as follows : • Hainan Farvash Ash6an 
aidar yad bad ; padaraslma madarashna aidar yad bad. Ba. farzandan kliishan aidar 
yad bad anosheh ravan ravani — Hainan Afarvash ashSan aidar yad bad. Then at. 
the end is added Framayaslm falan berasdd. We see from the above list of names, that 
though the recital preceding the Dibachah is given on the authority of the Rivayat 
from .Persia, some of the names recited in the body of the Dihacheh, are from India. 

As to the Pandits, mentioned in the above list I have referred to them elsewhere 1 
and quoted what Anquetil Du Perron says of them. Some take them to be Parsis who 
were given Hindu titles and names. 

(J) As to the Afringan proper of Ardafarosh, the hardeh or section, asked to be 
recited by this Rivayat, according to the practice in Iran is that of Trio ahmi nmfinS. 
We know that at one time, there was a bitter dispute .among the priesthood as to what 
kardeh should be recited here — the Yao visacllia 2 or the Tao ahmi nniane. 3 The 
Yao-visadha Kardeh is enjoined to be recited during the 10 clay3 of the Farvardegan 
(f.289 b, 1. 1). Later on (l'.291b, 1. 5), it is the Yad-visp,dha Kardeh that is asked to be 
recited on the authority of old books, in the Afringan of Ardafarosh. 

In the margin (f 289 a) are given a few additional sentences which are recited at 
the end of the Dibacheh in what is now called Dhup-nirang., or the 
2G. Dhup Nimng. p Vil y ei . to be recited with Dhup 4 , i.e., the laying of frank-incense 

on fire. It is here spoken of as **i J i^y 1 . d*" 1 ^ ji ^ i_s" j- I* I s 110 t clear as to what 
occasion (vakt) the writer refers to, as the occasion of placing fragrance (bui) upon fire. 
But we know, that in modern piactiee, the recital of the Dibache' with the additional 
words is made in the third day's funeral ceremony of the Oothamna. We do 
not know why that particular occasion is spoken of as the occasion of 
bui bar atash dtldan, or of Dhup-nirang in the modern Parsi phraseology. Btii-dadan, 
i.e., to give fragrance to fire, to place sandal wood and frank-incense on fire, is done on all 
liturgical occasions and in all prayers. But, I think that when bui or fragrance is spoken 
of here, what is meant is the. bui, i.e., the particular bui or fragrance of charbi or the fat 
.of a goat to be placed on the fire, specially referred to in other parts of the Avesta as 
Atash-zor. It is enjoined in the Rivayats, and I learn, that it was a prevailing practice 
till about the middle of the last century, that on the occasion of the third day after one's 
death, it was considered meritorious to get a gospaiid, i.e., a goat killed, and its fat placed 
on the fire .of the Atash Behram or the great Pire temple. It appears that formerly 
this Dhup-Nirang ceremony in honour of the dead on "the third Oothanma day was 
performed generally at a Fire-temple. Up to a few years ago generally, and even now 
to a great extent, it was performed in the Fire-temple. Latterly, it seems to have been 
forgotten that it was a special service of offering the special bui of fat of a gospand in 
a Fire-temple. The words " daityo pUhwi buyao " i.e., " May thou be given proper 
food " in the Atash Nyaish (s. 2) are interpreted by later Gujarati translators us 
"'WAti *HlMj 'j/i i.e.. May fat be offered to "thee, 6 When the service 

began to be performed at home, it was performed on the ordinary fiie and not 
with the fat of the gospand. The phraseology of bui- d&dan or dhup-nirang continued 
though the place and circumstances have changed and the speciality of the bui is gone, 
and the bui is now confined to sandalwood and frankincense. The idea of bui-dadan 



(1) Vide Beport of tho CommitteB of Experts appointed during the Juddin question 
Controversy. 

4l£J £l<i IWU^W ^^l^fft O'lMt SWWl «1i«t«fl Wtl"Mli H»i =H*m*Hl 

>l!b$cPl3u«ti 'll'fl =H"t— kfiuTll Ml. 3 5. 

(2) Yt. XIII 49-52 and 1SG-57. 

(3) Yitonst LX 2-7. 

(■)) Dhup ^M. ia a u Indian word moaning 1 incense.' 

(5) Vide tlio Nyaislies or Zoroastriiiti titanies K>y Uiwtiir M. N. Diudlu. pp. ICO-lOl, 
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still seems to have remained connected with tho ceremony in a partial way, in this, 
that some of the friends and relatives of the deceased, who attend the Oothamana 
ceremony, carry with them pieces of sandal wood to bo placed on the fire at the 
ceremony. 

The custom of placing cltarb, i.e., fat on fire on the occasion of the third day after 
death, when the soul is believed to cross the limits of this world and to pass to tlic next 
seems to have originated with the ancient belief referred to in the Hadokht Nask (Chap. 
II 3S), wherein it is said, that a kind of oil {zaremaya raoghan) is presented as food to 
n soul on its arrival in heaven. 

(a) It is enjoined, that the Myazd or the Afringan ceremony shall 
^WufAfrTnttos 0 b3 Performed on five days, during the month viz., Mohr, Raslma, 
° ' Behran, Astad and Aniran. 

(4) The definition of Myazd is given thus (f. 290 a 1. 0): 
u,*>4su ujK^Tj 4j j(l) Jiij Ijiji-^f j jjjT tyjo plat j, j om£ lyf t^uc (|) 

i3jU jitj &juc ,f sif ^jcSif -.Ujiif jj_,if 

(«) The fruit should be placed on the iigli hand side of the zttd or the Joti \i ho 
is described as one who begins the Afringan ( o-^ laijl (y&j/T /-f ^-s" f. *J90 a 1. S) 
(d) Three kardelis (sections)— Ardafarosh, Dahman and Sarosh— may be"recited and (c) at 
the end, the Afrin-i Myazd, which is elsewhere also called Hamazor, shall bo recited - 
Now a days, the Afringan or Myazd ceremony is mostly connected with the recital for 
the dead. So the Afrin-i Myazd enjoined to be recited for the myazd for the living is 
very rarely recited. (/J The fruit shall be distributed (bakhsh kardan shayad) among 
those present. 

28-29. Various Afringans and Afrins are then given. The Afringan-i Gathabyo i.e. 
that of the Gatha ends with the words " Asha nasa ncmanghah " in the karclch of 
Yao-visadha (f. 293 b), but the portion after the words " aspo-darezaraseha " (Yt XIII, 
52) is spoken of (f. 295 b, 1. 11) as the doa of Beharam Varjavand, a coming apostle. 
I do not understand why it should be so called. No reason is given. In connection 
with the Afringan of Gahambar, there is a long dissertation about the necessity of 
celebrating the Gahainbars (f. 297 a). 

30. The story (Dastan) of Noshirwan Adil and Murzban of Karsau. The story 
says that Murzban, a poor- man of Karsan, not having sufficient money with him to 
celebrate a Gahambar on tho occasion of the Gatha Gahambars, sold one of tho two doors 
of his house <Mid celebrated it. So, he was given a Heaven higher than that allotted to 
King Noshirwan who celebrated a Gahambar on a very large scale and feasted all his 
subjects. The moral is, that a good act done by a poor man with his poor means is worth 
more than the same act done by a rioh man with liis rich resources (f . 302 b.) 2 . 

31. Barsam (f. 3il b). The various number of its twigs or wires required for the 
different ceremonies. 

32. The 15 good characteristics of a Herbad f . 324 a. 

33. The Dasturs and their precepts (dastvir) f. 325 b. 

34. Farvardyan f. 331 a. 

35. Khshnumans in honour of the different Yazatas (f. 373). 

36. Bareshnmn (f. 373). 



(!> Zud, i.e., Zuotu 



(2) Vide above p. II. 
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37. Vara gav, j ({. 392 a), i.e., the white bull (gav) of which the hair is used 

in inner liturgical services. It is enjoined, that when that bull dies the liturgical service 
(kar) shall be stopped until another bull is procured and consecrated. The hair of no 
gav-i vars can bo used. It is added that the hair of old that has come down from ancient 
times only may be used. They must wait till the time of the coming of the apostle 
Poskotaii of Kai Vishtasp for other hair. The urine of the bull may be used, and instruc- 
tions are given as to how it can be collected after padyab in a vessel (dig). 

■ 3S. Zindeh-ravan yashtan f. 395 a 1.14. 

39. Kitab-i-Jamaspi from Dastur Burzoji Kanidin (f . 399 b, 1. 14). 

40. Stars and Constellations, &c., f. 405. 

41. (a) Kitab-i Ulaina -i-Mam (f. 416 b.) . 

(b) ,, „ „ from the Rivayat of Kama Bohra (f. 422 b.). 

42. Akk&m-i Jamasp Hakim f . 445 a. 

43. ' An account of Gazasteh Abalis f. 456 b. 

44. Dastan of Mazdak and Shah Noshirwan Adal, from the Rivayat of Bahman 
Punjioh (ff. 45S a — 464). The writer of this Dastan in verses gives the date of its first 
compilation and completion (f. 465 al. 5) as roz Bam, inah Deli 9S5 A.Y., Hijri 1025 
se shuuiba mah Rajab. 

It seems, that one Godrez, the sou of Noshirwan, was the original writer of these 
verses. He had written these in a taklite ( ) (Ibid 1- S), i.e., a memorandum or a 
sheet of paper. There, the author says : "I wrote these verses from the above, I requested 
Behram the son of Shiavakhsh, and he wrote these with a good hand. I wrote these 
on roz Shehrivar, mah Tir, year 996. Then Mobed Behram Khushru Rustam made 
a copy of these (from my writing) for Hindustan for Bahman (Punjioh), the son of 
Asfandyar, who had come from Hind and who has asked from me the story of Mazdak 
and the Shehriyar (i.e., King Noshirwan)." 

45. The Dastan of Noshirwan Adal's ascension (liashistan) to the throne, and of 
his ruigu (f. 405 b-471). This Diistau contains (a) an account of the HadW-i Farmkh 
naiueh from a, Dastur (wise man) of Yuilan (Greece f. 460 a.), (b) Noshirwau's reply to 
Greece (f. 466 b.), (c) A form of oath of the reigu of Noshirwan (f. 467 a), (d) The arrival 
of a Dastur of Yunan to the court of Persia, (e) The story of Mehrbud ( *j jf» ) 
(./') An account of what happened once oil the day of Mehrgau Jashan (f. 469 a), .(g) 
Na oruz and Mchrgun, (h) The story of Murg vu zaii ( e>jj ) 

46. Kissch-i Dastur Diuyur f. 471-474. 

47. The story of the Persian Prince and Omar f. 474. 
4S. The Rivayat of Bahman Punjieh (f. 4S2 a). 

The heading on f. 432 a ). 2 runs thus : 

is.*>l SijjT si'jy ti+fJ u>i*ti _}1 cjlV l:t i\ 

This is preceded by what is called I w bi c h gives the Date 

and hour when it was written for Bahman Punjieh (f. 481 a 1.11). It says, that the copy 
(nuskhe) was writtenfrom the writing of Zarathusht Behvam Pazdu who wrote in praise 
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f Zoroaster. It was written in the time of Shah Abbas, who is praised as a just 
1x n ',t He had once invited all Zoroastrians of Yazd and Kerman to Isphan (1. 15). 

At that time, when thoy had assembled in Isphan, there came from Hindustan a 
Behdin who asked a copy of this writing. His name was Bahman Asfandyar. At his 
desire, this copy was made by Siavaksh bin Mmocheher. He gives the date as 995 
Yazdazardi. The Hijri date is given as - 1 * which, according to the abjad rule is (1000 
plus 30 plus 5=) 1035. 

49. Then follows a book from Turkabad ( ! i l i H/ij I v lir eji ' f ■ 4S5 b), addressed 
to the Dasturs of Naosari, etc. The Dasturs of Turkabad say, that Bahman bin Asfandyar 
lias taken the trouble of coming to Turkabad, and as he had come by way of boats 
j y s } ) i.e., by sea, he was made to go through tojesh and was given 
Jiareshuum and the Retreat of nine nights ( *j« A ) and that he had performed 

U witcr and fire ceremonies (khidmat-i ab va atashha) and has done the service 
fkhidmat) of Khatim Banu of Pare which is a Ziarat-gah (f. 486 a). Then follows a few 
nuestions and answers. Then again, an account of Bahman's visit in verses. Then 
the writer gives his name letter by letter (f . 487 a 1. 18) as Mavandad i) ftS U> and . his 
ancestor's names as Dastur Behram-ArdcsMi'-Mnvandad (!)— Bustam. 

We find an account of this Lady of Pais at the end of the above referred to 
story (kisseh) of Dastur Dinyar and his daughter (f. 474a. 11. 
Bairn of Para. 15-21). The Kisseh itself as a whole is, on its very face, ficti- 

tious, but the names ot the members of Yazdagard's family, as 
iriven there, may be true. It says that Yazdagard had left one son and two daughters. 
Omar had a long conversation with his son and a book has been formed of that 
conversation (^ ^ tsr <-*-l J'r" J v'j* ^'j 1 £■ 474a 1- 15). The story (hekayat) 
following this kisseh of Dastur Dinyar is the story of this conversation < f. 474 b 
j+c- 1j uj\j>3 Sj'^f 1 * ^l^). Of the two daughters, ttie eldest was Shehr- 

banu *j' J -rf^ and the' second was Bfmu-i Pars. Both the names are. written in Avesta 
characters in this fictitious story. To avoid being captured she rail to a mountain 
and when she was on the point of being captured, she prayed to God for dehveny. 
Pv a miracle the mountain cleaved into two parts and she- was swallowed. Sauce that, 
time, the place has become a Zi aret-gah and ft place of 'urns' (uv* religious feas t, her e 
miswritteu as * mush ' ?, J-S s ^ ^ f ^ v b !>r l i i f 16 ' ^' 13 

C.-I tfSue s>1-»a >\t> » K3 J c'y^'Jjji ( f . 474a J. 20). The late Mr. Manockji 

UmiiHfttaria has given an interesting account of this place of pilgrimage of the Lady of 
Pars who, aecordinp to him, is also known as Khatun Banu. (Vide hisjicco^nt entitled 

the Renort 1235 A. Y. 1865 f. 6 of the society for the amehoration of the Zoroastrians of 
Persia No 2 pp. 2207-231. Roz 17 sarosh mah 12 Aspandad is the anniversary day 
of the pilgrimage of this ICliatun Banu or Banu-i Pars (Ibid. p. 225). 

50. Vasf-i Amshaspand (Praise of Angels) (f. 48S b. 501 a) from Ormazd to Aniran 
and Horn, Burzo and Dahman. 

51. Then follows the characteristics (khasyat) of all the 30 days of the month. 

52. Mar-nameh, f. 503 <*.(*)• 

^^^^VTZ^^^k^^ ,n y paper in tUe WM of the 
An^oyoiogfcal Society of Bombay (Vol. XII. pp. M-U>. V«U my Anthropology Pftpera Ml. 

pp. at-42. 
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58. Kisseh-i-Sultfm Mahnmd Gaznavi, f. 503 b. A Zoroastrian back-biting his own 
people before* the Shah of Persia and their leader Jamshed going to the Shah at Herat 
for defence. 

54. In Praise (vast) of Dilator Nofihinvan, son of Murzban (f. 507 a). He. was Dastui 
from Hashtad o bisht {SO plus 20=100). I do not understand what is meant. Perhaps, 
bis age is meant to be given. Pie was to be a very great man. 

55. A Famine f. 507 b. A dream about it. In the account of these famines is 
contained the story of Dastur Noshirwan who prayed. 

56-61. Shah Jamshed and Jami, f. 506 a. 57. The Story of Afrasi&b going to Hell f. 
511b. 58. The Story of three friends f. 515 b. 59. The Story of a Servant and a King 
f. 518. 60. The Story of a Darwish and a piece of Breed. 61. Then there is a subject 
under the heading, y^jAtf j u\&iy> 3 ^ H J u^j^i J v 1 ^ j tri ' 
*A»j> yj i j^j j I u U« } AX, (f . 534 a ). 

The letter begins with benedictions in Pahlavi and addressed to Dastur Muazam 
Rustam Namdar Rustam Peshotan, and Behdins Kuverj ee and Hijri, Ervad Burzo bin 
Adarbad of Surat and others of Broach, Naosari.etc. The letter was in reply to that of 
Kuvarji and Hirji, the sons of the, late Nanabhai bin Pimjiah, sent through the hands 
of BchdinWeherban bin Sandal. This letter is in the matter of the Dokhma proposed 
to be built by Nanabhai in his life time. The copy of this letter ends with the colophon 

Then follows :— 

It is addressedto Surat ( cijj-. ) and to Dastur Burzo bin Qavamud-din, 

Ervad Pahlan Faredun, and other well-known personages of Surat and Naosari. 
saying that their previous letters had miscarried. 

This is followed by the following colophon (f. 53S a). 

Then follows a letter (maktub) of Ardeshir Noshirwan addressed to Dastur Qayam- 
d-dm, son of late (garothman) Dastur Padam (f. 53S a). 

It ends with a colophon (f. 539 a.) 

w ; ii^' yVe^lfly iuji, uij'ijoj, wi Sl >|j a.;^, 

02. Kitab-Saddar Bandahush. 
The last colophon (f. 555 a) runs thus : 

iiL,jJ j 
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This Manuscript has in all S colophons, or, to speak more properly, 7 colophons at 
The Colophons of S- t'' le Pn 'l °^ different wiitings, and one Fore-word or address at the 
K. Ms. of Dtirab Hor- comniencenicnt, asking for God's blessings upon the work and 
rriuaidvar's Biwayat- giving the date of the commencement. 

The following are the dates of the Colophons, etc., with their references to the folios 
of the Ms. 

I. First Colophon f. 39 b., Roz 15, inah 9, 1053. 

II. Second colophon f. 57 b. Roz II, mah 2, 1050. Here we find his grand-father's 
names as Franiroz. 

III. Third Colophon in verses f. 113 a. 1. 16. (This colophon is of the portion of 
folios 58 to 113 a) Roz 11 Khorshed, mah 2 Ardibehesht, 1043. Place Bidmr. 

IV. The Date of the opening lines of Invocation, commencing (Ibtada,) the Eiviyat 
with alphabets (f. 115 a I. 5) Roz 0 KhordoJ-, mah 1 Farvadin 1047. 

V. f. 535 b. Date Roz 23, Daepdin, mah 6, Sheherivar, 1049. 

VI. f. 53S a. Date Roz 23, Daepdin, mah C, Sheherivar, 1049. 

VII. f. 539a. Date Roz 23, Daepdin, mah 6, Sheherivar year 1049. 

(All the above three Colophons (V, VI and VII) bear the same date. They follow 
three letters from Persia to India which all three letters occupy 5{ folios (f . 533 a 559 a). 

VIII. f. 555 a. Date, S, Daepadar, mah 11 Bahman, 1049. 

The Dates, if arranged chronologically, give the following order for writing the 
different portions of the Rivayat. 

1. Folios 5Sa to 113a, written first. Completed on Roz 11-2-1043. 

2. Folios 115 to 533 (beginning with the Alphabets and ending with the meaning 
( ls L*.x ) of some passages of the Patet and other small prayers) commenced 
on Roz, 6-1-1047 (F. 125 a). The Date of finishing is not given, unless we include the 
next letter of the Dasturs of Kerman with this portion. But this does not seem to be 
the case. 

3. Folios 534-535. (A letter from Persia). Roz. 23-6-1049. 

4. Folios 536-538 a (2nd' letter from Persia). Roz. 23-6-1049. 

5. Folios 53S a 539 a (3rd letter from Lahore). Roz. 23-6-1049. 

6. Folios '539 b 0) to 555 a. Roz. S-ll-1049. 

7. Folios 40-57. Roz. 11-2-1050. 

This portion contains only one subject viz. Kitab-i-Ardai Viraf by Zarthosht 
Behram. The portion after this, f. 5S a, begins with another Viraf-nameh, written by 
Noshirwan Murzban Kermani. So, perhaps the person who bound the different 
portions into one volume thought it advisable, that this portion, though written 
and dated later, may very properly be placed with the Viraf nameh, written 
before. . 

S. Folios 1 to 39 Roz. 15-9-1053. 



11) There are separate loaves for 539 a and 5:tt> b, but cliey ore stucL together. 
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vm. 

B. U. BOMBAY UNIVERSITY MANUSCRIPT. 

ltO) WiiH commenced on Roz Khordad Mah Meher 1047 A.Y., (lltli May IG7S) i.e .. 
cix months after SH. The latest colophon is that of Roz Depmeher Mali Farvardin 1049 
A.Y. (21st November 1679).( 2 ) Thus it took one year six months and nine days for com- 
pletion. As far as I know, it seems to he the second oldest among the .Manuscripts written 
by Darab Hormazdyar in his own hand. Dr. West thus speaks of this Manuscript : — 

" This Rivayat was obtained for the Bombay Government at Bharuch by Professor 
Martin Hang in January 1S64, and was shortly afterwards bound in two volumes. 
Originally, it roust have contained 556 folios, each \Q\ inches high, 8} inches wide, and 
all written 21 lines to the page ; but 47 of these folios were lost before 1S64. namely, folios 
35-43, 1G0, 161, 28S-307, 428-441, 535 and 540. The contents of folios 160, 161 were 
re covered in 1S93, from another Manuscript (W.) He further says : " This (Bombay 
University) Ms., itself is probably the original compilation of Darab Hormazyar 
FrAmroz Kjyamu-d-din (or KawSmu-d-din) Kai-kubad Hamjiyar Padam Sanjanah, 
and contains colophons written in his name and varying in date from 20th April to 21st 
November 1679( 3 ), at which latter date the compilation was completed. His names 
and datesoccur onfolios 13a8-10, 30a .11-15, 34a (cross linein the centre) 50-b (bottom) 
78a (bottom), 106b (bottom), 105a5-6, 198b 3-4, 484 a 4-7, 518b 5-8, and 550a 16-18 ; the 
dates of which are six years earlier than that of Darab's supposed original Rivayat at 
LSulsar, mentioned in the Parsee Prakash (Vol. I) page 16. .n. 

I give below a table of its different colophons. 

Colophons of tJie Bombay University Manuscript. 

Folio. Date. 



(1) P. 13a. 11. 9-10 at the end of 
the copy of Nariman Hoshang Bharuchi's 
Rivayet whose date is roz Khur (shed) 
Mah Aban Sal 847 (25th June 147S).(*) 

(2) P. 30a. 1. 11 at the end of the copy 
uf Sad-dar Nasr. 

(3) P. 34a. Cross line in the centre. 



Rot Meh (Mohor) Mali Deh Sal 104S (15th 
August 1679 A.C.). 



Roz Astad. Mah Deh,104S (29th August 
1679). 

Roz Depmeher. Mah Sheherivar 1048 
(20th April 1679). 



{D For t-hii contents of this Ms. jmfa the Asha of 1280 Yazdaznrdi, wherein I have given these 
from Dr. West's Notes attached to the Ms. 

(2) Dr. West has written hi his own hand folios 100 and 1G[ and put them in this Bombay 
University Manuscript with the following note in pencil at the top of folio 1G0 : — 

"Folios 100, 1G1 are copied from the Ms. W. formerly belonging to the Revd. Dr. John 
Wilson of Bombay, and now in the library of the Earl of Crawford at Wigan, Lancashire, W is a 
descendant of this Ms. B 29 anil was written in A.D. 17(51 -02. 

Maidenhead, May 3th 1893. 33. W. West." 

(3) Dr. West seems to be mistaken when, he says {in his Notes attached to B.U.) that the 
colophons of this Manuscript varied "in elate from 20th April to 2lst November 1(579, at which 
latter date the compilation was completed." The Manuscript hoars on folio 10S a, 11, 5-C. a dote 
earlier than 20th April 1679 vis., tor. Khordad mah Mcher 101.7 A.Y,, i.e., 11th May 1G7S. As I 
show in this introduction, the Manuscript does not seom to have been written continuously, and 
the different portions, written at first on different Juz* or forms, were not bound in a consecutive 
order. Hence it is, that, I think, Dr. West makes the above mistake. One must not be guided by 
the different dates of the colophons as seen in the present volum?, wherein the different forms 
£Ju7.) are not properly arranged and bound. 

(4) I follow Dr. West in most of the corresponding christian dates. Vidt his contents given 
by me in the issues of Asha of I2S0 A. Y- 
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(4) P. 50b. . cross red lines at the 
bottom on the right at the end of Ketab- 
i-Ardai Viraf in Persian verse. 

(5) P. 78a. cross lines in red ink on the 
left at the bottom at the end of the Kisseh- 
i-Mazdak ba Noshirwan(l) 

(6) P- 106b. 1. 17 at the bottom. This 
colophon seems to end the Rivayat of 
Bahinan Punjieh. 

(7) P. lOSa. 11.5-6. This seeihs to be 
the very first colophon, as it speaks of 
the beginning { f^jl ) 

(8) P. 19Sb 1. 3, at the end of a letter 
from the Dasturs of Kerman to those of 
Hindustan in the matter of the proposed 
new Tower of Silence of Nanabhoy 
Punjieh of Surat. (The Parsee Prakash 
I p. 16 gives A. C. 1668 as the date of 
this letter.) 

(9) P. 4S4a. 1. 4 at the end of the 
Kitab-i Ulma-i Islam. 



(10) 518 b. 1. o at the end of the book 
of Ahkam-i Jamasp. 



(II) P. 5S0 a. I. 16 at the end of the 
Persian Minokherad ( 3 ) 



Roz Farvardin Ma-h Dch 1048 (22nd August 
1679). 



Roz Bad (Goad) Mah Deh. 104S (25th 
August 1679 A.C.). 

Roz Khordad, Mah Parvardm 1049 '(12th 
November 1079 N. S.). 



Roz Khordad Mah Meher. 1047 '(11th May 
1678 N.S.). 



Roz Rashna, Mah Aban. 1048 (22nd 
June 1679). 



Roz Bchram, mah Bahman. The year is 
not given. Dr. West thinks it is probably 
1048 (23rd October 1G79). 

Roz Khordad Mah Aspiuidarmad Sal 48. 
The two first figures ( 2 ) of the Sal arc not 
given but the year must be 104S (8th 
November 1679 N. S.) 

Roz Depmeher, Mah Farvardin Sal 1049 
(21st November 1079.) 



Prom these dates it appears that Darab took one year C months and 9 days to com- 
plete this Manuscript. 

Looking to the dates of the above colophoiis of the Bombay University Ms. we 
find, that the consecutive order according to the dates is quite different from that- 
found in the volumes bound at present. I give below the order in which the folios bear 
the dates of compilation. 



(1 ) This Kisseh seoms to have been copied from o Manuscript book brought from Kerman by 
Behdin Bahman Poonjieh of Surat. 

' *}jy« /v^x c>*^ vi*?. v*"} w'V j 1 v lis " 

Herein, the Dasturs of India are praised in prose and verse. The date of the book is (f. 68b) roz Ad&r 
9, Mdh Bahman 11, Sal ilahi 996 Yazdazardi, 1036 Hijri. 

(2) It seems that, as now, formerly also, there was the practice of omitting the firsfi digits. We 
find another case of that kind in the Manuscript of Dastur Jamaspji. 

_ (3) Tin's Minokherad was rendered into Persian Verse by Darab Hormuzdysr himself. 
He began this version on rot Hormaz, Mah Farvardin Sal 1046 (7th November 167G) 
iyjd. e F. 533a. 1. 12) and finished it (F. 5SU a. 11.11-12) on Roz Khordad, M&h Ardibehosht 
1046 (12th December 1676.) -. 
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The present Order. Dalai in A. Y. 

Folios. 1 to 13a. 12-10-1048 

13 to 30a. 26-10-1048 

31bto34a{') 15-6-1048 

34 to 50b 19-10-1048 

50 to 78a. 22-10-I04S 

7S to 106b. 6-1-1049 

108a. 6-7-1047 (date of commencement.) 

108a( 2 ) to 198b. 18-8-1048 

198 to 484a. 20-11-1048 

. „ 484 to 518b. 6-12-104S 

518 to 550a. 15-1-1049. 

One must bear in mind, in connection with the consideration of the proper 
The Beginning arrangement of the folios, that the numbers of the folios, as marked at 
of Darab Hormu- present in some Manuscripts, are marked latterly by some other hands. 
/.dyar's Revayat In M. U. they are marked in Gujrati figures. The number of 

"T h b 8 (, With tlie forms (i uz ) a,so are " larkc ' li at t,le t0 P after every eight 
Alphabets. folios, but they also seem to have been marked later on. The real 

beginning of the Rivayat must be with the alphabets, as we see it in our present 
lithographed edition. There are various reasons to show that the Rivayat of Darab 
Hormuzdyar was intended by the- compiler to begin with the alphabets and that 
his extant old authograph copies are not properly bound. Let us take, for instance, 
this Bombay University Manuscript and examine the reasons. ( 4 ) 

1 . Firstly , the dates of its eleven colophons lead us to sho w that the forms or the 
different parts are not properly bound and that the Rivayat must very properly begin 
with the alphabets. The list of the dates of the 11 colophons given above will be useful 
to understand, what I say below, viz., that the different portions of the old manuscripts 
like that of the Bombay University were not written in the order in which we sec the 
folios now bound together in two volumes. (*) It appears front the dates, that, as 
referred to above, the different forms (juz) of this B.U. Manuscript are not bound in 
' the order in which they were written by Dastur Darab Hormuzdyar. The folios lOSa 
to 198b. must form the first part. 



(1) Two Pages 30b mid Ula are blank. 

(2) 1\ 107 is blank. 108a gives the date of commencement (ibtada.) 

(3) The year is not given but it Beams to bo 1048. -«- 

(4) Dr. West tells us in his note attached to II. U; Hut it was bound in two volumes 1 shortly 
after it was obtained by Dr. Haug. 

(5) It seems, that generally, the ancient scribes did not, and even modern scribes, at timos, do 
not write Manuscripts in a regular order. They write, at times, different parts of one and the same 
work in an irregular way ; that is to say at times, they write the central part or the last part first 
and vice versa. Again they, at times, kept the written folios loose without properly numbering 
them and without binding them in volumes for a long time. So, when bound together, subse- 
quently by a careless hand, the folios get wrongly mixed up and misplaced. The catch-words 
must hel p the subsequent binder to arrange the folios regularly but the heir or heirs of the writer 
or the p erson whom he entrusts the work of binding, may bo illiterate and so may bind the; forms 
irregularly. A typical instance of this kind is the old Manuscript of the Modigan Hazur Dadistan, 
belonging to the Manekji Limji Hoshag Hataria Library, published with an introduction from my 
pun. . 
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i. Secondly, the ten couplets at the top of folio lOSa show this. Here, Darab 
invokes the help of God and gives tiie date of the commencement (ibtuM) as roz 
Khordad Mali Meher 1047. In the matter of the chronological order of dales, this is 
the first date l . Darab calls his work "Explanations of the Good Religion " (Kholaseh 
uk behi Din. f- 108a, 1. 2.) and hopes that the book may commemorate his name. (ke 
manad Yadgar az man ketabi.) He says, that ho commenced, (kavdam ibtada) the 
work on the above day. 

3. Thirdly, the order of the contents helps us to see that the Rivayat must begin 
with the form or portion winch commences with the alphabets. The "order is as f ollows : — 

(«) Alphabets, Pazend and Bahlavi. 

(ii) Alphabets, Avesta and Zend. 

(a) Alphabets of Avesta and Zend in the Iranian way. (ba ravesh-i Iran). 
(d) Alphabets of Avesta and Zend in the Indian way (ba ravesh-i Hindustan), 
(c) Yatha and Ashcm. 

(/) The names of the 21 Nasks, named after the 21 words of Yatha- Ahu Vairio 
according to the Rivayat of Bahinan Punjieh, and the contents of these 
Nasks, according to the Rivayats of Kameh Bohreh, Nariman Hoshang 
and Barjo Kamdin. 

(ij) The successful results (vasai) of the recitals of Yatha. Ahu Vairiyo on different 
occasions and places. 

(k) Account of the Ashem VohQ prayer. 
(-(') Account of the Kusti. 
(j) Account of the Patct. 

(/c) Account of several virtuous deeds, such as manuring the land, speaking 
truth, avoiding falsehood; sanctity of promise, oath, justice, etc. 

Thus, this regular order of the contents also shows that the proper commencement 
of the Rivayat is with the alphabets. 

4. The list of the contents given below, later on,- of the first 44 folios of IheM. U. 
Ms.which this litho-eopy follows from p. 34, also shows that the Rivayat begins with the 
alphabets and the Yatlia Ahu Vairiyo. The M. U. Ms. omits the alphabets, but, like the 
1!. U. Ms. begins, after its Dibaeheh 'or Introduction, the subject of the Yatha Ahu Vairiyo 
Folio 30a. 1- 10 of M. U. corresponds with f. 110b. 1. 11 of B. V. Both give on these folios 
the account of the Masks according to the Rivayat of Nariman Hoshang. But, further 
comparison shows, that these two old copies of the Rivayat do not correspond all along, 
A person, when ho makes a copy from a second person's Ms. is generally expected to copy 
subject by subject and Hue by lino. But a person making his compilation from a number 
of writings may not be expected to follow hi his second copy of the compilation the same 
order as in the first. Such is the ease with our compiler Darab Hormuzdyar. On 
comparing his three old copies S. H., B. U., and M. U., wc are, at times, in a labyrinth. 
Not only the' order of subjects is not the same, but in the same subject, there is a good 
deal of difference in quotations, &c. We find this in the very beginning in the matter 
of the Nasks and the Yatha Ahu Vairiyo. 



(I) This portion (folios 108a to 198b) was finished on Roz Kashna Mdh Aban 1048. It seems 
tluit between those two dates, ho wrote somo other forms of the Rivayat also. This appears from 
the colophons of some other forms which bear dates oarlior than Hoi Rashiui Mill Abfwi 1018. 
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IX. 

M. U. MANUSCRIPT. 

■ New, vc come to tlio old Manuscript from which the matter of the present lithooraphcd 
edition-is principally taken. Prom the colophon at the end of the Manuscript (folio 589b 

*)• '»' c lcMn > that lt ™* finished on Hoz Hormazd, Mah Shcherivar, stll 1001 
lazdazardi (1092 A.C.). Thus, it is later than B. U., which was finished on Ho? 
Drpmoher iYafrParvardin sfd 1049 (21st November.. 1679), by 12 years 4 months and 
10 days. The colophon runs thus : — 

*tji, l*l Oj^jo sUi r tt jl j a^ij^jj 

^'"J '"V j u ^ '^'wJ.rt 43.»* T l =' j 

The Manuscript at first belonged to. the library of the late Dastur Khurshedji Bm jorji 
Dastur Darab Pahalan. Then, it came down to the hands of Ervad Mahiar Naoroji 
Kutar, the grandson (daughter's son) of Dastur Khurshedji. Ervad Mahiar .rave it to 
his cousin Mr. M. Unvala for preparing the text of the present lithographed copy. In 
publishing tins edition, Mr. Unvala has mostlv followed this old Manuscript, which 
I have termed M. U. I say mostly, because, in the first 30 pages he has followed another 
recent manuscript, the manuscript of the late Ervad Tchmuras Dinshaw Anldesaria. 

The reader of this lithographed edition will see for himself the order in which various 
subjects are treated. This order generally follows the order in M. U , in the subject 
of all tho contents of which, I will not enter here. I say generally, because, as I 
will explam later on, while speaking of the present edition, 'in the first- few paces, our 
present edition does not follow M. U. It follows M. U. from its 45th folio. So I will 
give here a brief account of the first 44 folios of M. U. 

1.— M. U. begins with the pasukh-nameh (Book of replies in reply to questions), which 
Dastur Burzo had written in the town (deh) of Naosari in the 
The Contents of district (shehr) of Gujarat in the country (keshwnr) of Hindustan, 
the first a folios and had sent in 1015 (f. la, 1.9.) to the Dasturs of tho land of Iran 
. ot ?; inhabiting in Yezd, Kcrinan and Isbphan. The questions begin with 

toDastm Buixo. aw subjects of the Darun i-Gahaiubar (f. la. 1. 11), Zindeh-ravan, 
Gaeti-ldiarid, Naozfid and Bareshnum with its Nao-shui. Then 
follows an account of the 21 Nasks and . Afrmgans. The rcplv ends on folio 50 
b, L. 13 ; and then, the correspondents of Persia say, that the letter of questions from 
Burzo Qavamud-din Kaikobacl Ormazdy&r, ■ the worshipper of Atash Varharam and 
others was. received about 7 or S years ago through Behraju Meherban of Yazd, (Yazdi), 
but; owing to difficulties 4 reply could not be sent. In tho-mcantime, another 
letter- was- received through lit. associated with) Ardeshir bin Shehryiir of Yazd 

and 8hehryar.bin Kustam of Kernian. So, the replies were sent together. The replies 
were mostly^ "dictated by the Dastur -i-Zaman, Dastur-i-Dasturan Mavandad (son of) 
Dastur Beliram (son of) Dastur Ardeshir.- They were put down in writing by Mehrban 
(son of) Dastur Behram (son of) Dastur Mehrban. This subject of the letter of Barzo 
Kamclin eiids'oh f. lib. with the words. jjy. j£>** c^(j )\ ^yZ* ^1 o.£ *U3 

. A- letter -to .the Dasturs of . Naosari like Herbad Nagoj Balunari, Herbad Asdin 
•»Awt.;rtr™,.i, 5? bad Jaisan S Dada, Herbad Pahlan Anna, Herbad Khorsbed 
^dyM sS CllEmck > and to other leading men of Surat, Broach, and Cambay. It 
refers to questions through the messenger Asfandyar Sohrab (f. 12 b, 
1. 8). The reply begins with the subject of still-born children, and then gives apian of the 

■ . (') Tho mime is givou with Jul us Ormuztfy&r (1. ij). 
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liaveshnum gah (Biig-i Bareshnum). They say at the end of the letter (f. 14 a, 1. (!) that 
\sfandvar was given a Bareshnum, and then be went to Jarun ( ) l and on re- 
I liming from there, he had another Bareshnum, and that he was returning by land-route 
*!_,). 2 Ho will be accompanied by two Hcrbads and one layman. Tins is written 
on toz Auiran, mah Bahmau. No year is given. There are a number of signatories. 
This letter is spoken of at the end as that to Maneck Chang/i. (f. 14 b. 1.5.) 

Then follows (f. 15a, 1. 16) the Letter brought by Behdin Kaus 
,1 Tho letter Mahiyar Eustam of Khanibayat. It appears that Kaus Mahiyar 
through tho hands h x t tft]tpn ^ him to Yezd any written questions from 
of Kilns wjuijiM. • , . , , . , . ■"■ , -,1,1,1 

India {ij'. iS W* > is hl ^jy * x oi^Jti « / r ^iji u| 

but communicated his questions orally. The letter ends on f , 17a, where the writing is 
spoken of as the maktfib babat-i Kaus Mahiyar. 

Then follows (f. 17b) the letter to Dastuv Kamdin Padam of 
4 Lottor Jj' 0 ™ Broach from Ardeshir Noshirwan of Iran who had come to the 
X who haA came court of Akbar (f. 18b. 13). It is dated, Boz Din, Mah Parvardin, 
to the Qourt of year 967 (1598 A.C.). There is, at the end of the copy of the letter, 
Akbor, to Dostar tl e followiusf note referring to Dastur Ardeshir's coming to 
KOmdm of Broach, the court o£ Akbar : 

'liAJi jl w jt -Ai r l*3 jjj ^Wji u jj (.W jji^i; v ^ s «iT w 

Then follows a letter of reply to Padam Ramyar, who had sent a letter with Herbad 
Kamdin, asking, among other things, for books on religion (Naskh-i 
n hotter to Pa- Jn compliance with this request, the following were sent, 

dam Ilftmyilr of ^.^ . g^ar Bandhush (Bundehsh), Sad-dar-i-Saddar. 3 

'' Ardai Viritf-naiueh with pictures 4 ; Vaja.r dini from tHe cliaptela 

of Shayast na Shayast, chapters on the founding of Atash Behram and the removal 
of Nasa. The letter of reply seems to show, that at that time, a new varasyo (sacred 
bull) was consecrated at " Naosari, and the :writevs from Persia seem to attach less 
importance to the hair (vars) of such a new bull. They seem to boast, that they used 
the vars (hair) of a bull consecrated in very old times. The date of this epistle is 
roz Bahman mah Khordikl year 928, chahar sumbeh 18th of Mah Rabi-ul-aval year 906 
Hijri (f . 20a, I. 12). This epistle is spoken of at the end (f. 20b) as the Letter in the 
matter of (az'babat) Padam Ramyar lj ^4 jl vj^*). The letter is signed 



(1) It is difficult to decipher the name, which can also be road Habniu. If a nufctcli 
is taken to be omitted, it may he Jubcuu. In that case, it may be perhaps ba Gombioon (Bmithu- 
\l)bas) Mr. Manockij Hatarto, in his Report to the socioty for the amelioration of tho Zoroastnans 
of Persia, referred to above, spoaks in more than one place, of a mountain connected with the story 
of the pilgrimage of the place oF Khatvin Efi™ as Jar-i-ju ( ^ p. 221!- Can this word be 
i-onnccted with that nnmeP 

(2) This shows that Bareshnum was thought necessary, as he, ot first, must have gone by 
way of sea. It would not bo necessary on returning to India as he was returning by land. 

(3) Perhaps this is meant for Saddar Nnzm or Rad-dar Nasr. 

(4) Tho words are <3Lrii. .1 think the first word is mismittcn for <-»Lrij. By tho 
wotd " sural " is meant pictures. I have seen a YirU-Nameh manuscript in Gujaroti with pictures 
for the scenes of heaven and bell. 



by the Dastur* of different .Tam&te ( ^U) i.e., Anjnmans, of Turkftbad, Sharfa- 
bad, Khor&san, Seistan and Kerman. At the end (f. 20 b., 1. 9), it says, that the 
Zoi-oastriau population of Khorasan in this place was 3000 1 

Wo are not iu a position to know whal particular town they mean by in jdneb. The 
messenger is one Kamdin. 

This letter has a post-seript. It seems, that hy the time they were about to despatch 
Tho Death of the letter with the post-seript, they heard of the death of Dastur 
Dastur Pa dam Padam Ramyar of Broach, to whom it was specially addressed, So 
IWmyMoFBrnaah. they say (f. 21a, 1. 8) : 

aiili |.,jla* ^(j^J^J/ y-Sif *xu.~ii iji. ^jli* j\ ^iilj ci-Dj p\j J.J.J jji-.j 

They thus advise, that they may appoint from among themselves a leader j (Muqa- 
iktm), They further advise, that if that is not possible ( <x*U5 ), they may 

ask t!is Dasturs of Naosari to appoint somebody. Tho writers of this postscript are 
Dast .ir Zaratiisht Rustam Zaratfisht Kaiis and' others. 

We learn two facts from this letter : (1) The^people had a voice in the Dasturship- 
(2) The Dasturs of Naosari were held in high respect. This part may be either taken 
as a postscript to the above letter, or a supplementary letter written after the letter was 
written and before it was despatched through Kamdin. It was during the interval 
that they may have heard of the death of Dastur Padam. As there is no 
name of the messenger it seems to be somewhat connected with the above 
preceding letter. 

This post-script helps us to determine the date of the death of Padam Rftmyar, the 
Dastur of Broach. We do not find it iu the Parsi Prakash. As the letter is dated roz 
Bahman Mah Khordad 928, and as it refers to his death, it appears that he must have 
died in that year or,— looking to the long time that it took letters to reach in those times 
— in the year preceding. The letter to his son Dastur Kamdin Padam from Lahore from 
Dastur Ardeshir Nosherwan of Kerman, who had come to the court of king Akbarfor 
the Farhang-i Jehangiri is dated roz Din, Mali Farvardin 907 (tide above). So, we find 
an interval of (9G7— ()2S= )39 years between the date of life death and that of the above 
letter. We find Dastur Kamdin Padam's name in the Rivayat of Bahman Asfandyar 
dated 990yazdajardi, i c, (900— 967=)29 years after the date of Dastur Ardeshir 'u letter 
to him from Lahore. Those two intervals give us the interval of (39+ 29)— OS years 
between the date of the death of Padam Ramyar and the date of Bahman Asfandyar's 
Rivayat. We do not know how long after the date of Bahman Asfandyar's Rivayat 
(990 A.Y.) Dastur Kamdin Padam lived. Even supposing that he may have died shortly 
after, we understand that at the time of the death of his father (923 A.Y.) he was very 
young, a mere child ; and so, it is natural, that the Dasturs of Persia advised in their letter, 



(1) According lo Kinnoir, in 1S0S, theParsees in Yezd had 4,000 houses i.e., a population of about 
29,000 to 30, one. Iu 1854, the lnte Mr. Manoekjeo Hataria ga vo the number of Pnrsee population 
in Yezd ao 7,000: in Kerman aa 932 ; in Tehran 100, in Shiran as 21. In lS(i9, Count Gobineau, in 
his history of Persia, give.q well-nigh the mine population (7,000 to 8,000) as that given by Mr. 
Manockjee Hataria.. (Vide the Report of Hie Society for the Amelioration of the Zoroastrians of 
Persia (1S55, Part II, pp. 3-5.) 
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that the matter of the next Dastur-ship may be settled by the elders of the Anjuman of 
Uroach, sitting (mi-nasbinand) at a meeting, or that they may apply to the Dasturs of 
Naosari, for advice. 

0. Letter of 

l.'iu-iduu Murzban i n y, 0 winning », the Irani Dasturs complain of the diflieult-ies 

^'jj^uw'uahi- «f their times in Iran (f. 21b, 1. 8.) : 

vis and Hoshimg 

mid NoshirWo" 

Bulunnnahah. 

We see from this passage, that they had bad. times, both from natural causes and 
from the rulers ; and so, they prayed for another king for the sake of religion and the 
world. They add, that they had heard a rumour about such a person appearing in India 
and so they wished to be kept informed. This seems to be an allusion to the prophecy 
iu the Pahlavi books ( 3 ) of a coming apostle Behrani Varjavend coming from the 
direction of India. 

Then, they refer to the messenger Faridun Murzban and recommend him to the 
Indian Zoroastrians, for some favour. The letter is addressed at the end specially to 
Keth Minocher Bahmanshah. They seemed to dislike, that Faridun Murzban was sent 
alone in the journey, because, if one travels alone, and dies in the journey, they bum his 
dead body (nasa) or bury it, and Yazashn cannot be performed for him (Yazashn ura na 
sliayad kardan). The language of the fault found at the end is not clearly intelligible. 
It says (f. 22, 1. 7.) 

<jlij iWj_j^-o u ,j }i jiji i->f <*iji if" v 1 ' Aiil A4*3 ji^-i 

Roughly translating this passage which does not seem to he well worded it means 
" Do not know this to be x»tent (i.e., good), that you carry a water pot (ab tab 
for fih-tabab,) pour (lit. do) water over the hand and then again clean the mouth 
(and) face and take the water of the face to the water-pot. This is not befitting the 
Bolnlins. It is the work of durvands (non-Zoroastrians), that they should wash the 
mouth and the body (dam for andam) together. This is strange (as coming) from 
you who observe precautions (parhiz) in so many other ways. This is strange. Adieu." It 
seems that what they object to is the way in which some may be washing their mouth 
and teeth and their face together, carrying the hands, rendered unclean by being put into 
tho mouth, back to the water-pot, and then washing the face with unclean hands. 
Tho processes of washing your mouth and cleaning the teeth, must be altogether 
separate from that of cleaning the face. 

(1) Kids my" Pareees at the Court of Akbar and Dastur Meherji EamV : pp. 63-6 1 for» retereiu* 
to this letter on the authority of B. U. (Vol. I f. 16 b.) 

(2) Ta'addi, oppression. 

(3) Bahman Yasht III, 49- Vide Zarthust Bahrain's Pers, Zurthusht-nameh. At times, he is 
slbo spoken of as Bohram Haimivond or Amavand. (Vide S. B., K. Vol. XLVII, Introduction p. 23.) 

(4) VWd-duii, ocli' u. 
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The above is simply the letter of address sent through Faredun Murzban, but what 
follows (f. 22b to 25b) seems to form the Rivayat or Replies to the questions brought 
by him. It seems from the very first question, that, even if one, for some reason, does 
not know oven his Niraug-i-kusti, the recital of some Ahunvars can do in its stead (feudal 

A few other interesting points in the reply are the following : — 

(1) One must not come into contact (Ham-gurzeh shudan) * with (a) the digger 
of » grave (gaur-kCui), (6) a barber (hajam) and (c) a bath-man (hamarn) 2 

(2) You must not have your eggs for offerings in religious services (yashtan) from 
non-zoroastrians (dan-mud). 

(3) The water of the sea, coming and going twice a day, goes, as it were, to Hell 
(saqr) and cleans its filth (palidi). 

(4) If: while praying, you find, that a particle of food has remained in your mouth 
you must throw it off and then pray again (nyaish Icardan.) 

(5) If one passes wind , while reciting liis Avesfca, lie must renew his padyab (ablution) 
and then pray. 

(C) When you recite your payers, your head must lie covered up to your ears, your 
feet upto your knees, your hands till the armpit. 

Then follows a fetter (M.U. f. 26a), addressed to the Dasturs and Behdms of Surat 
Broach and Naosaii. Among the people of Surat are named (f . 26b, 1. 6) 
7. Letter through Dastur (Muazzim Namdar) Eustam Peshotan and Behdin Kinvarje 
matte V NanS 8 - ( KnnvM ii) f nd Behedin (Hushyar) Hirji, sons of the late Nanabhai 
uhai's Tower of -Puiijieh and Herbad Barzo bin Adarbad. It was in reply to a letter 
Silence. taken to Persia, by Behdin Mehrban bin Zandel (f. 27 al. 4.). The 

letter was in the matter of a Tower of Silence, commenced by Nana- 
bhai Punjaih, who died before it was finished, and who had wished that his body may be 
deposited in it when completed. 

Then follows a letter (f. 2Sb) from Herman dated roz Daepdin, mah Dch year 1039. 

(f. 31a, 1. 7) Rabiu-l-awal 10S1 Hijri, to the Dasturs of Surat viz , Burzo 
s. Letter to Barzo Qavarnuddin, Herbad Balhan (f. 2Sb,l. 12) (Pahlan) bin Faridun and 
iWuu a lie™ other known Bell(iills of Surat. The letter refers to previous letters of 
m "fh,. questions sent twice or thrice (pursisha-i-chand ke do se martabe bain 

janaban navjshte budaud) and expresses surprise how the replies had 
not reached properly. 

Then, after two blank pages, follows, what Darab calls, the Dibache-i-kitab. 

It is in good verses and consists of 10S couplets (f. 32b-33b). It is 
k , 'tab" b " au invooation to Go,;l t0 nel P Mm in writing what he calls " a book 

of holy religion" (daftar-i-pak din). We find his (Darab's) name 
twice in this dibacheh. At first (on f. 33b. 1. 11) he prays to God as follows : — 

i.e., Oh Benevolent God 1 Favour Darab and do not make this pleasant green leaf dry 
(i.e.. keep me always fresh) Then in the last couplet we read. 

i.e., (0, God) you accept apology from Darab Hormaz. He is powerless and you are 
helpful ^ 

(1) From t)*ijLr^ to help. 

■(2) The Viraf-iwmnU eoimidurs it wrongful for one to go to a public bath, 
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In the very beginning of the Dibachoh, bespeaks of this portion as the commence- 
ment (ibtidfi) of the Book o£ Religion, of his compilation of the Rivayat. 

The two other older manuscripts S. H. and 13. U. have only a dibacheh of 10 couplets, 
invoicing the help of God. In this manuscript, written 10 years later, Dorab has written 
a lon«- dibache of 108 couplets. With age and experience, both his power of composition 
and ffigUs of fancy seem to have increased. In one of these flights of fancy or imagina- 
tion while speaking of hard work at night, he refers to a talk with a beautiful woman 
(f. 33a, 1. 11) 

The bid 1 ( «J ) i.e., idol or a beautiful woman, may be taken as his 
own wife, who, as a g ood wife at times, does, protests against her husband working hard 
up to late hours at night to the detriment of his health. 

The short dibachehs of the older . Manuscripts give dates, but not the name of the 
author, while this gives the name of the author but not the date. This then seems to be 
the real beginning of the Manuscript Rivayat. The preceding portions, which we described 
above, were perhaps intended to go somewhere else in the back part. The figures of 
folios on the Manuscript are given in Gujarati by some other hand. So,, perhaps, we may 
take it, that, had Darab himself arranged the binding, he would not have placed these 
preceding portions where we find them now. Or, perhaps, we may take it, that he 
intended the preceding portion, which mostly contains the Epistles from Iran, to form 
ii separate portion. The first subject which follows the dibacheh has, after the usual 
invocation to God, the following head line (f. 34a) : — 

i.e., I write the Explanation of the good Holy Mazdayacnan religion. This head line, 
also leads us to soy that the real commencement of this Manuscript must be with this 
dibacheh on f. 32b. 

Proceeding further, we find, that the above dibacheh, which should be taken as the 
beginning of the Rivayat proper, is followed by an account, with a short dissertation, of 
the Yatha Ahu Vairyo and Ashem Vohu prayers 3 . Then follow some views on the 
subject of the Kusti or sacred thread, on the prayers to be recited on putting it on and 
consecrating it. With the end of this subject we come to f. 44b of the manuscript M. U. 
and our present edition then follows this test. The subject nest treated is that of the 
Patet. 

• X. . 

OTHER MSS. OF DARAB HORMYZYAR RIVAYAT. 

Having spoken at soino length about the throe autograph manuscripts of Darub 
Hormuzdyar himself , I will now speak briefly of the other manuscripts mentioned above. 
From among these I will take M. R. the Naosari Mcherji Rami library manuscript first, 
as it is the oldest among the others that I have examined. 



( ! ) Parsees use the Gujarati word bati <HA — for example in min-bati, i.e., candla — in the sense 
or lamp. This seems to be either this word, or perhaps tho arabic batt iaj cup, in which- souse 
the words batl-i zar means the Sun. 

('■!) M. U. omits the alphabets, which bheothor oklor copioshave, .boEore the subject-of Ahimvar: 



This ui&iiusoript 1 of the Mehorji Ranii library at Naosavi is in one 
l. M.R. ThcNao- volume containing 711 pages. After 48 blank pages, there 
sai-L Meherji Rana follow several unnumbered pages on the subject of Gaokerad 
script' 7 darahlt ; beginning with these,. lines. 

This mamiseript begins with the above referred to ten couplets of Introduction which 
contain the date. The same couplets occur before the alphabets in the B. U. Manuscript 
but the date differs. The couplets arc as follows :— 

Ji la ■JLj (j^-J <J. r i .-. jl^ ola^o.~ r ^j.Jt («) 

el 1 *"''' erfa *lj ■'■ * ii «_r*i j u 1 ?.; 

( 6 ) jlj wiJ jl laijl ^jyj jljjjijjj j erfAJAJ 5 (4) sUj 

Cfj'ir j 1 ( C ) eljj 5 1 *> a r J JftJ^ ■"■ (j/ot^ is*J*4ji j 1 

. o.~>k jf 5- / LS Jt * i ^ rJ> u ^ .". ^'j iA* ^ «_r~ r -dj5 

These couplets give roz Khordad, Mah Paivardin (the day now generally known as 
Khordad sal), 1047 A.Y. as the day, when the original of this Manuscript was written. 
These couplets which commence the alphabets in the B. U. Manuscript give roz Khordad 
Mali Meter 1047 A.Y. as the date of its commencement. S. H. gives Roz Khordad Mah 
Farvardin. So, this Manuscript seems to have been copied from S. H. The date "iven 
in the Marriage Benediction, ( Nekah-i-Paimani-i-Pahlavi u l*ij ^Ki ), given 

in Persian characters on (page 370) is 1048. ( *A, J w )' So it ' seems 

to have been copied directly from Darab's autograph copy S. H. Main like 8 H it is 
found in one running volume. > • ■ 

_ This Naosari manuscript has no colophon of its own, giving the date of its being 
written and the name of the writer. But it must have been copied sometime after 1130 
1 , ;• because on pp. 121-122 it contains a Gujrati account of the foundation of a 
Dokhma or Tower of Silence. There, it gives 1130 A.Y. (1701 A.C.) as the date of the 
copy of the account from which it has been embodied. It says, that the account was 
hint written by the hand of Mahavandad. A copy of it was taken bv Kausji Kamdiuii 
im roz IS mah 3 year 1003. Dastur Darab Pahalan ' took a copy of'it. A copy of this 
copy was taken on roz 20 mah S year 1130 by lirvad RustonijiBehramji Borabji fclaujana. 
It was from tins copy that the writer of the Naosari Mehrji Rana Library manuscript 
h as embodied it m his copy. I give here the Gujrati colophon. 

(1) It bears no. S8 and is a gift to tho Library from tho heirs of l^tuTsotoahiTPmHi.i of Naosari. 

(2) S. H. (f 15a) and B. U. (£. 108a) add a vOv. 

(3) In B. U. and S. H., tho 6th couplet begiuuiug wUli u ^ precedes this couplet, 

(4) B. V. has oljjji jjj j<J.j| JJf i jl*; 

(5) B. IT. has i'^o 

(G) B. U. has j>. . T. D. also has _H 

i-),> <7) rr? h ^. dat - e ^ f t hia , ioam ed Dastur of Naosari as given by the Parsi trakash (Vol. 1 p.31) is 1667- 
\ r \ "f,?^'^ 331 ' gives the date of his death as rot. 23 Mali 1103 A.Y., (1st September 1734 
of'pL. Jr™»n^ -1 °-m f ea ? " n??™"™*- because, tliere is in the Bibliothtquo Natiouak- 
of Pans, a roanusenpt written by him which bears a date one year later than the above. 
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>lt$l Q£i \ H& ^i3.S \W M Hl& 3 MHl ^iH 1»»3 ci*ll y?tc-l>lHl *R 1^3 iSltfv^Q 
dl^-n Y 11^ lIl^W Sjl'lsv-fl '|}4| <3lcn<l gcfl. ft r ii4t g^sft ^rjj 

siM"i» nXWMi^ 'ctn> Mltsic-HO^ ^iaMi gm 'iissri <sai<l tfltfj geft 

§M**fl ^^tctMS? H'S.l^lL'Kl "H^iX© iRl'ta? ^.L"<ML-U' ds l « H<t \(\* <\ 

yiS ^4 ^iCt in »ft€ \w ^ <: HtHQ U3» y^ff/l^^ 

^Kl^ ^1^1 l^K ^^^^ f||<l^ IM Slrtl^l " 

The Mulla FU'oz Library Manuscript is referred to on pages 172-175 of the catalogue 
of the Library; prepared by the late Professor Rehatzek and published 
2. The M. F. Manus- . t, , . , , , . ,. 

cipl. m IS73. Rehatzek speaks of the Manuscript as ts^y' ^i'jj 

(Revayat-i-Parsi) collected by Dastur Darab Hormuzdyar. There is no 
colophon at the end giving the compiler's name. On folio 203b, Vol. I, there is the text 
in Persian characters of the Ashiravad or the Marriage Benediction prayer. In that part 
of the prayer, where the day, month, and year of the celebration are recited, the year is 
given t=.A r j Jt* Jy^i i.e., 10-1S. This is the date of an older manuscript from 
which came this manuscript. This date is the same as that in the Naosari M. R. 
Manuscript referred to above. So, the source for both seems to be the same. 

On folios 503b (bottom) we have a colophon of a manuscript of Nariman Hoshaiig's 
Revayat. It says : — 

piij iAii urfj ytf/ &yi ti jjT ^jjJ L&Jy, yl*^ jl v tif ^jl 

jtj& J 1 " /> { &i~> j)*"* w, /i 1 - erf «-&«^ erf Urf erf <-OU e»J» 

Translation : — This book was brought from Iran by Nariman Hoshan°- Bharnchi. 
Writer of these words, I, servant of religion, Rustam son of Maneek, son ot ? Darab. Son 
of Hoshang, son of Neryosarg, son of Sayer, son of Dastur Khorshed Sanjaneh, year one 
thousand one hundred and three Parsi, the year of the book copied. The, year of the 
• copy one thousand one hundred and eight. 

We see from this colophon that the Manuscript of Nariman Hoshang's Rivayat 
from which this copyist copied, was dated 1103, and the copy was made from it five years 
later i.e., 110S. There are a number of gaps in this portion which show that the copyist 
must have had before him a bad copy. Professor Rehatsek's account, though his work 
was well done, must be read very carefully, because, being a foreigner, and 110*0011 versant 
with Zoroastrian ritual and its phraseology, he has not, at some places, expressed himself 
well. Again his account, when passing through the press, does not seem to have been 
properly examined. There are several mistakes in printing his references to the 
folios. ( 2 ) 

This is a very recent Manuscript of the Rivayat and it belongs to the Library of 
.« m t> « the late 1Ir - Te] imuras Dinshaw Anklesaria. It is about 15 inchea 

cript ia len S th and ten in wic1t! > vith 21 lines per page. The leaves are 

1 paged upto page 3S8 ; the rest are unpaged. There is an exhaustive 

list of contents (fihrasl) of the manuscript at the commencement, but unfortunately the 



(1) I'his must be \o^3. 

(2) For example, on p. 172,1, I. of his catalogue, the folio C8 must ba read as 28: in the an me nn.. 
para. 4 S the figure «71 must be 271 ; the name (.Peahotan) Waji must be read Uaji. P 0 ' 
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page references are not given. Some later hand, which seems to he that of Mr. Tchmuras, 
has given in pencil some page references. The writer of the manuscript gives at the 
end of the contents, a colophon without date, which reads as follows : — 

j lii jj (j.^ (1) Jl5> «-l iff urjj-n 3 J?*-* uttiy 3 Jtf»-i V Uf dri 1 

aJjUjj rf l*AJ lj cjl j JJjlijJ iyf C ^l-»IJ ( !! ] ^ jlj jl J") ( 2 ) 

This Manuscript begins with Kit&b-i-Sad-dar Nazin which is followed by Sad-dar 
Nasr, Kitab-i-Changragach, Kitab-i-Ardai Viraf of Zartosht Behram, Kit&b-i-Ardai Viraf 
by Dastur Noshirwan Mnrzban Kermani, the Advice of IJastur Noshirwan t o his children 
from his death-bed, an account of the funeral rites in .honour of the dead, the Mino- 
kherad, &c. All these occupy the first 269J pages. Then begins, what may be called 
according to the writer, the Rivayat proper of Darab Hormuzdyar. The index points 
to this beginning with the words, ij^i" %_}j»> jkAj^jr y'j'j jj^i °i'jJ j' 
Prom the middle of the 270th page, commences the Rivayat with the 10 couplets which 
we find in other Manuscripts before the account of the alphabets. The date as given 
in this colophon in verse is roz Khordad Mah Farvardin year 1047. Thus it seems to 
have descended from S. H. 

I beg to thank Naib Dastur Minochehr, the grandson of Dastur Jatoaspji for kindly 
4 J M Dastur g 1 ™ 1 ? me an opportunity to examine this manuscript. It is an 
.Tumaspji ' Mino- un-paged manuscript of about 1155 pages in one volume, with 23 
cherji's Mnnus- Hues per page. Its length is 14 inches, breadth 10 inches and height 
cli P t - 3 inches. It is a very recent manuscript which Dastur Jamaspji got 

written for him by a Mahomedan scribe, Mr. Hayatkhan. We read the following 
colophon at the end, giving the name of the owner, writer and the date. 

\tf,t />■-> u- 1 ^ fc^" 111 1 * f 1 :! 1 *!» tl^" >*$S <£.-lfc!j 

Translation : — ''The owner of this 'book is Dastur Jamaspasaji, son of Minochclirji. 
If anybody makes a claim (to this book), it (claim) is altogether 4 wrong. The writer 
(of this Manuscript is) Hayat Khan, the son of Aya-m Khan, native of Madras, year 12S2 
Hijri. (1865 A. C.) " We see from this colophon, that it was written 57 years ago. I give 
some of the principal contents of the portion preceding the classified Rivayat proper of 
Dastur Darab Hormuzdyar to give one an idea, as to how far these preceding portions 
in various Mss. correspond and how far, they vary. 

(1) The Ms. begins with Sad-dar Nazm which ends in the middle of page 48, where we 
read, that it was finished on roz Kr,Mah Deh, Year 233 (do vist va si va se). The word 
yakhazar for one thousand is omitted ; so the date is 1233 Yazdazardi. (2) This is followed 
by Sad-dar Nasr, which finishes on page 81 with the date rozSarosh, Mah Deft, year 1233. 
(3) Then follows Changragach Nameh which ends on page 101 and bears no date. (4) 
Then follows, on page 102, the Vasyat-N&meh, which ends in the middle of page 110, where 
we read without date and month, the year of completion as 1233 ! . This Vasyat-Narneh 
contains advice (vasyat) about the performance of the funeral ceremonies, (a) based on the 
vasyat of Dastur Noshirvan to his children, (6) on the book of Behram Firoz 
Nameh, and (c) Sad-dar Nazm. (5) Then follows the Ardai Vhaf Nameh written by 
Zartosht Behram which finishes on page 142. The Mahomedan writer thought 
of putting the Parsi date of completion, perhaps, after inquiry, but has omitted 
to do so. He simply writes, "Finished the hook of Ardai Viraf on Roz, and 

(1) Sahv, fault. (2) Rabt, construction in grammar. (3) Islah, correcting. 

(4) Sahih, complete, certainly. 

(5) It seems that Dastur Jamaspji had asked his copyist to put the Yazdazardi dates of the 
time when he got the copy made. 
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docs not give Uio date. (IS) Then follows the Anlai Viraf-Nameh written 
by Dastur Noshirwan Murzban Kirmani and taken from the Rivayat of Bahman 
Punjich. It is finished on page 152 without date. (7) Then follows a page and 
a half (pp- 152-53) which contains miscellaneous lists, e.g.. of some animals, divisions 
„E time, seven continents, Indian kings from Timur to Aurangzeb &c, (8) Then begins a list 
of metal s, of ten Divs on page 154, and the Minokherad which ends on page 225. (9) This is 
followed by questions of king Noshirvan to the conference (Majlis) which he had convened 
(pp. 226-30). (10) An account of three things sent by God to this world viz., Man, Fire, 
and Cattle who hesitated to come down (pp. 231-32). (11) Colloquies between Ahura 
Mazda and Zarthosht about Kereshasp. (12) Stories of Tehmuras and the Div and (13) of 
Jamshed and Zohak. (14) An account of the necessary religious duties (Faraziat-i zariiri) 
after the age of fourteen. (15) Five necessary beliefs and the Ristakhiz (resurrection). 
(16) Colloquies between Ahura Mazda and Zoroaster on the merit of the Vendidad and 
the Barcshnum. (17) The story of a Darvish begging for bread and the hidden treasure. 
(IS) The story of a man with three friends (19) and the story of a man speaking evil of his 
own religion before King Shah Abass and the visit of Jamshed in 965 Hijri at the court of 
Hi rat to refute the slander. The couplets on this subject were written, as said at the 
end, on roz Behram ( l ) Mah Farvardin 991 Hijri (1583 A. C.) All these subjects end 
on page 260 and then follow the 10 couplets which begin the alphabets in several 
Manuscripts, and' which I have quoted while speaking of the manuscript of the Naosari 
Meherji Rana Library. The date in this J. U. Manuscript is roz Khordad, Mah 
Farvardin 1047 Yazazardi. Thus, the Manuscript seems to have come down from 
Dastur DaraVs autograph copy S. H. and not B. U. or M. U. 

The quotations from the Avesta and Pahlavi which we find in other manuscripts 
arc altogether wanting. It seems that Dastur Jamaspji first got the Persian portion of 
the Rivayat written by the Mahomedan scribe and thought of filling them up himself 
or of getting them filled up by somebody else, but, for some reason or another, failed to 
do so. We do not find the name of Darab Hormuzdyar. The manuscript is veiy badly 
written. 

A Manuscript of Darab's Revayat, belonging to the late Ervad Edalji Khcrsaspji 
.. Antia, has, after his death, been presented by his brother, Mr. Nowroji 
S. Ei'vuc^Hdtblji Kejgaspji Antia to the Library of the Sir Cowasji Jehangir Madressa 
KersttBpji Antiu'B at Naosari. I beg to thank Mr. Nowroji Antia for kindly procuring 
■tuuatuip . a loan of this Manuscript for me for inspection. It is written in a very 

good clear hand. It has begun being eaten away by worms. It is in two large volumes, 
the first of 224 folios, 17 inches in length, 12 inches in breadth and 2 inches in height ; and 
the second of 324 folios (from 225 to 548), giving the same measure. This Manuscript 
bears no colophons. 

It very properly begins with the alphabets, Yatha Ahu Vairriyo. Ashem Vohu, and 
with accounts of the 21 Nasks, Kusti, Patet, cultivation of certain lands, truth, oath 
(sogand), Sogand-nauich &c. The first volume ends with the Nyaishes. The account 
of these Nyaishes is not complete. The Mah Nyaish is not referred to at all. The short 
account of the Ardvisura Nyaish follows, instead of proceeding as usual, that of the Atash 
Nysiish, which is complete. 

The Atash Nyaish is given in this Manuscript (Vol, I f. 222-224 a) under the title 
Th Pitual of °* " Nyaish-i-Atash Vararam( 2 ). We find herein the ritual which 
the" Atash Nyaish is to oe observed on the recital of the Nyaish before the Atash Beheram 
before on Atash by the priest. 
Hehram. 

(1) It may be Kurxi. 

(2) When I refer to particular subjects while speaking of particular manuscripts, it must not be 
taken to mean, that those portions do not exist in other manuscripts. In some cases, it may be so, 
but I generally take a note of some interesting matter when I notice it during the inspection of a 
particular manuscript. 



Firstly, we liud, that uudcr certain words <if the Nyaish, the word esm (,*** I 
Av. aesma i.e., wood) is written ; under some, the word bui (,_$}>. i.e., fragrance, specially, 
frank incense) is written; and under others, both the words esm mul bui arc written. 
What is meant is, that when the words of the Nyiiish, under which the words are placed, 
are recited, the worshipper may place over the sacred fire before him either sandalwood or 
frankincense, or both, as mentioned. 

Secondly, at the recital in kVj (in muttering tone) Ahura Mazda Khudai, the priest 
should hold the ladle ( kafche ) in his right hand, and then, at the end of 

this recital in baj, he must strike this ladle with an iron circlet ( t)*T ) in his 

left hand. He must then draw a huh in the ashes of the fire and turn round the lire 
(lire-vase). The ritual says : 

Then at the end of the Yasnemcha prayer, holding the ladle in contact with the fire 
vase (paevand-i kafche ba atash kardan), recite one Ashem Vohu(') (f. 224 a.) 

The Manuscript ends (Vol. II f. 5-lSa) with a short Fal-nameh (** U J l *). This is 

followed by a couplet, by the side of which we read the following : 

HIT 'i-* v> ±h' (J^'-jjij^' 
i.e., Poor Darouh Fouladgarb year 1113. Fouldadgarb seems to be the name of the 
copyist, an Iranian Zoroastrian. So, the date may be Yazdazardi. The name is not 
of the last copyist but of one from whoso copy, this 'copy was taken. I had the pleasure ' 
of knowing the former owner of this Manuscript, the late Ervad Edalji Kcrsaspji 
Antia and of studying Avesta under him at the air Jamshedji Madressa. I 
remember having had a talk with him on the subject of this manuscript which he had more 
than once lent me for use. On my finding fault with it, as having been written not care- 
fully, lie had told me, that it was written by aMahoniedan Munslii, whom he had eno-aved 
for the work. Such being the case, it is natural that there should he several mistakes, 
.because an alien writer could not understand, as well as a Zoroastrian, a religious writing, 
and so could not copy it. well. The Avesta and Pahlavi portions in the manuscript were 
written by Ervad Edalji Antia himself. The couplet at the end above referred to runs 
thus : — 

. or a, f, a;:j o .-. jiq^i, jj j rJ ij ^ (a) 

i.e., I have a road with 72 by-paths (hanjar). In this road there is one ttower and 71 
thorns. 

The explanation of this couplet, as given here runs thus :•- 

b u~i J£ii \j *>i ,f o.~r,i r, c-iijj / Jijjj t,j J-? 3 j ^ir t. 

The passage is not clear. The writer says, that Zoroastrianism is like a flower while other 
religions are like thorns upon the flower. Just as Tav-baratfir, in trying to kill Zoroas- 
targot Juin^fJ^illecl^s^ a man, doubting the truth of this religion, is himself ruined. 

(1) In modern practice, three Ashems are recited. (2) In the translation, I have corrected the 
word i^s-rj which is evidently a mistake for ^sr J road. 

(3) This seems to be m is writ ten for Sa'mat. an excavation down to a well, or U mat- 

he miswiuten lor Sa'al t.e., immediately. (*) I have added the word ' bar ' to make sense. 



1 have spoken above of all the manuscripts of JWai Honmizdynr's Bivayat. 
whether autograph or others, which I have had the pleasure of examining. But there are 
still some others to which I can only refer briefly on the authority of others. Of 
these W. claims our first attention as being an old one. 

Dr. Wilson's Manuscript (W) belonged to Dr. John Wilson of Bombay and is now 
in the library of the Earl of Crawford at Wigan in Lancashire. It 
it \V. The Wilson ] laa descended from the autograph manuscript B. U. and was written 
Manuscr.pt. hi ^ Noahirvan Be j 11>am of ;Bharuch( l ). According to Dr. 

West, " W" is also an imperfect manuscript, as 55 of its folios (corresponding with Fols. 
(15-107 of the B. U. manuscript) have never been written ; but all deficiencies of this 
(B. U.) manuscript can be supplied from "W" except the contents of Fols. 535 and 540 
which must have been lost before 1762( 2 ). 

There is another Manuscript in the Meherji Bana .Library at Naosari. It belonged 
to the private library presented to it by the heirs of the late Dastur 
SorabTs" Manus- Erach j i Sorabji Meherji Bana, a learned Dastur and scribe who 
cript. was ^ or several j'ears the Librarian of the Mulla Feroze Library of 

Bombay. Being an excellent scribe, he had during his librarianship 
enriched the Mulla Feroze Library with many a manuscript. While copying for the 
Library, he used to have a copy for himself. The private library thus formed by him 
has been presented to the Meherji Bana Library. I find the following note hi the 
catalogue of 1U09 of the Naosari Meherji Bana Library (Gujarati p. 118 No. F. 59.) 

vii*v\ iq\ mi"! tliiMsvtl^HP,, ^ =lic-tn. »ni "tyy n^fet & vqk twn 

•iifet «l=tl gefl. ^Hyti AiM $rO, ^^iJ^H *t»fl R «vc-t?. 

(.ft SC>»fj ^. «vy^ "s{\& -^i y'^ijt " 4sst sft'eft y.. ^it 

We learn from this Note prepared on the authority of what is said in the Manuscript , 
that there was an old autograph Manuscript of Darab Hornuizdyar written in 1040, in 
the possession of the late Dastur Min'ochcrji Darabji of Udwada. 3 Dastur Erachji got a 
copy made from it by the hands of a Mahoinedan, named Gulam Mahmad in 1242 A. Y. 
The Avesta Pahlav; portion has been written by Dastur Erachji himself. 

I may complete my list of the Darab Hormazdyar's Bivayat Manuscripts, referring 
to, what is often spoken of as, the " Grand Bivayat " in the Biblio- 
mbUoTh^cu^Na. tli: '' < l !le Nationale of Paris, which was carried to Paris by Anquctil 
tionalpi eCJU< * ^ a Perron. Anquetil gives an account of it in his Zend Avesta (Tome I 

Secondc partie, Notices pp. XXV — XXXII). M. Blochet also describes 
this Ms. in his "Catalogue des Manuscripts Mazdeensde la Bibliotheque Nationale " (pp.88. 
08). Anquetil himself names it " Grand Bavaet Persan." From the fact that he refers to 
the name of " Darab fils d'Ormuzd " (Ibid p. XXVI), as occurring in the " Preface du 
Khalluseh Din ", we feel certain that the Ms. of what he calls tlie Grand Bivayat is the 
Bivayat of Darab Horinuzdyar. From the contents which Anquetil has given, I think that 
this Paris Ms. is a copy of M. U. Unfortunately M. Anquetil and M. Blochet give no date 
when it was written. It is the above Dibfu-heh which must probably contain the date 
of its commencement (ibtidA.) 



(I) This NuMhirvii.li Behram may perhaps be the Mobad Noshirvauji liehrainji referred to in a 
Broach Document of 1745 as one of the leading priests of Broach (Parsi l J raliuish Vol. I. p. 858) 
i'l) Dr. West's Ms. note attached to B.0. 

' 3) So. tliis Ms. seems to be a copy of S. H. or B. U. and not of M. U- Which was written late. 



.'Dr. West, 1 on the authority of the Parsi i>rakasU of the late Mr. Bomanji B. Patel. 

(Vol. I., p. 16, n. 3), speaks of a Manuscript as existing at Bulsar. 
Tho supposed Mr. Patel gives its date as 1054 A.Y. (1685 A.C.). According to Mr. 
Buls&rMauusoi-ipt. £t belonged to the Library of Ervad Jamsedji Pestanji 

Valsada. (Bulsara). I have made enquiries on the subject from 
lirvad Jaiusedji's son, Mr. Pestonji Nowroji 2 K&padia, who is my neighbour, and I find, 
that ho has no copy of Darab Horinuzdyar's Rivayat. I also wrote to a friend at Bulsar 
to make enquiries there, if he could trace the Manuscript there, but learnt in reply, that 
he could not trace it there and was referred to Mr. Pestonji Nowroji Kapadia. Thus, 
[ find, that no Manuscript of Darab Hormuzdyar's Rivayat existed at Bulsar as 
rpfoiTOtl to by Dr. West on the authority of the Pars! Prakash. An old Manuscript of 
the Rivayat of Darab's father Hormuzdyar, written by Hormuzdyar himself has, as 
pointed out above, been mistaken for that of Darab, from the fact, that cither Darab 
himself or somebody else after him has bound together at the end a few folios written 
by him in 1054 A. Y. (Vide above p. 13) with, a colophon bearing his (Darab's) name. 
This seems to have misled others. 

XI. 

THE PRESENT LITHOGRAPHED TEXT. 

Coming to the present lithographed text, as said above, it follows , except in its first 
:S-t pages, an old Manuscript about 225 years old, written by the compiler Darab himself. 
Unfortunately, the text was copied from the original for being lithographed, not by a 
Parsce, but by a Mahomedau, who, not being conversant with Zoroastrian ritual and 
technical phrases, has committed mistakes here and there. The publisher seems to 
have taken all possible care to correct mistakes, before the writing was lithographed, 
but still mistakes have remained here and there- 
Owing to the recent change of circumstances and times, and owing to the introduction 
of the art of printing, the old class of Parsee scribes has died out. The last learned scribe 
of the best typo I know was the late Dastur Eraehji Sohrabji Meherji Rana, the learned 
Librarian of the Mulla Feroze Library for several years, whose Manuscript is 
referred to above. He not only enriched, as said above, the Mulla Feroze Library 
by a number of manuscripts, some of them copies of rare unique texts like 
that of the Hamid Auha Vahislitan, but also enriched the Dastur 
Mohiji Rana Library of Naosari, to which he presented his own valuable library. 
Up to the early part of the last century, pious Zoroastrian men and 
women got texts, especially the Avesta text, most of which had to be recited in liturgical 
s.-rviccs, copied by scribes, and presented them as ashoddd {i.e., gift to the righteous) to 
(he sons of priests, mostly to those of their family priests,on their initiation into priesthood. 
'Chey considered this to be a pious act, worthy of being rewarded by God. The 
.scribes themselves also thought their own work to be pious and worthy of recognition 
by God. So, in their colophons, they gave their full names with some genealogy and 
prayed their readers to bless them. 3 With the death of such a class of scribes, the 
Parsees had to resort to Persian- knowing Mahomedans. Mr. M. Unwalla, the publisher 
of this volume, had similarly to ask a Mahomedan Munshi to write out the Rivayat for 
being lithographed. As the colophon at the end of the second volume says, the Maho- 
medan writer was Mirza Mehdi Shirazi, who completed the writing on roz Horniazd, mah 
Aidibchsht, Sal 1270 A. Y., corresponding to 15th. October 1900. As the colophon saya, 
the Avesta and Pahlavi portions in this edition were written by the publisher himself, 

(1) Grundciss der Iranischen Philologie I. Band II, Pahlavi Literature, p. 127. Vide also his 
Manuscript Note attached to B. U. 

(2) Mr. Pestonji, being adopted by his uncle Nowroji has talten his name. 

(3) For the Parsee method of colophons, viiU my Lecture in Gujarati, entitled '' i*H5Jl *tt^fl 
H'-tlH-U^Ht Ml ftP't^l, rl^Hi'U tj^Wl €>'1t : m' 5 Hl Hllltlydl " <i.e., old Parses Scribes or 
Writers. The Preface or Colophons of their Writings), delivered before the Parsee Author's 
Association, and published in my Gujarati Day,\ri Prasarak Essays. Part IV", pp. L65-IS». ■ 



Herbad Manoekji.son of late Rustamji, son of late Jamshedji Unwalla. The result of the 
above arrangement, viz., the Persian portion of the work, which forms the bulk of the 
work, being written by one hand, not conversant with Parsi Religion, .and the Avesta 
and Pahlavi portions being written by another hand, the hand of the publisher himself, 
has not been pleasant. The gaps left by the Mahomedan scribe must have been filled up 
by Mr. Unwalla at odd times, not at one- time in each other's presence ; and so mistakes 
have occurred here and there. For example, take Volume I, p. 25, 1. 4, where runs 
the subject of a person going to bed after saying his- prayer of repentance for faults com- 
mitted during the dav. There, on the authority of the 84th chapter of the Sad dav-i- 
Nasr, it is said in the original (T. D. p. 292, 11. o-'fi) 

Then follows two lines in Avesta and Pahlavi which give the words that are to be recited 
(guftan). Now, the copyist, not understanding what the Avesta Pahlavi portion was, 
or meant, seems to have taken liberty with the last word, has turned guftan (to speak) 
into khuftan (to sleep). Then follows the Avesta Pahlavi portion hut 'not tho whole an 
given in T. D. 

XII. 

DARAB— HIS GENEALOGY. 

I will close my introduction with a few words about Darab himself. 

It seems that the learned compiler of the Rivayat belonged to 
dyarTilis S'enea- a we ^-known family of learned Sanjana priests. Burjo Kanidin. 
logy.' the learned compiler of the Collection known as Burzo Kamdin's 

Rivayat, was an uncle of his. Both were related to Dastur Bahnian 
Kaikobad, the author of the Historical Poem, the Kisseh-i-Sanjan. They all are 
descended«from Nagan Ram, one of the three priests who, according to the' Kisseh-i- 
Sanjan, carried from Bansdah to Naosari the sacred Iran Shall Fire, the very first 
sacred fire founded by the Parsees on their migration to tho shores of Gujerat after the 
down-fall of their Sassanian Empire. The following table shows the genealogy of the 
above three learned Dastnrs from Nagan Ram. 

Nagan Ram. 
I 

Narsang. 
Kama. 

Padam. , 
Hamajyar. 
Kaikobad. 

| 1 

Kamdin. B&hman. Ekji. 



Framarz. Barjo (Date of the Colophons of his Collective Riv. 

I lOOG A.Y. (1037 A.C.) 

Hormuzdyar (Date of his Colophons 1012 to 1023 A.Y., (1643-1054A.O.) 

Darab. (Date of the Commencement of his two Mas. S. Hand B. U. .1047 A- Y 
(1678 A.C.) 



Most of the persons mentioned in the above genealogy were well-known^ 1 ) As 
said above, Nagan Rain is mentioned in the Kisseh-i-Sanjan as one of the three priests 
who carried the sacred Iraushah fire to Naosari after the sack of San j an by the Maho- 
metans, in the time of Mahomed Begda who ruled at Ahmedabad. Hamajiyar Padam, 
the fifth ancestor of Darab Hormuzdyar, wae a known Dastur and is mentioned as a leader 
in a document of 154a A.D. (Parsee Prakash, Vol. I., p. S). His fourth ancestor Kaikobad 
was one- of the. leading Dasfcurs at Naosari, and wo find his name mentioned in the second 
Rivayat of Kaus Mtihyur (IbOl) next to that of Dastur Hoshang who had supplied to 
Dastur Bahman Kaikobad, the author of the Kisseh-i-Sanjan, some materials for his 
historical poem. His great-grand father Ivamdin also was a known personage and is 
mentioned in the Rivayat of 1626 (Parsee Prakash I, p. 11). His father Hormuzdyar 
was himself, as said above, the compiler of a Revayat of this kind, and Dar<"b seems 
to have followed his footsteps in the literary work or this compilation. Thus, Darab 
had a pedigree of about 10 ancestors who were well-known as the leading members of 
their community. 

His work consisted not only of an intelligent classification, but also of original com- 
position. We saw above, that in his compilation there were original pieces of his own 
composition. His dibacheh in M. U. referred to above, shows his power of versification, 
and the freedom with which he rose to some good flights of fancy and imagination. Again, 
as lie himself says in one place, he corrected the errors of those whose composition he 
collected. At the cud of the Viraf-Nauieh (B. U. Vol. 1, folio 50 b) he makes tliis remark 
on this subject. 

fij jri=»-= (*J" ) lijS J»~>jJ jl cbjl oi-^ <jjJ <i»li oLtfj (ji'ljl crfl 

The text of our edition follows, for the first 34 pages, the above named T. D., and then 
from page 34, 1. 14, follows the text of the old Manuscript M. U. from folio 44 b, 1. 10, from 
the wordsj*i j j 1 The copyist seems to have copied the original, sentence by 

sentence, but not faithfully word by word or letter by letter. Small particles and words 
like /-Jand^" (be and ke) have been here and there omitted and added, and the order of 
words interchanged. In a copy of a large work like this, consisting of hundreds of pages, 
the copyist being perhaps paid by page, one should not expect perfect exactness. The 
first volume ends and the second begins where the first and second volume (jald) of the 
original manuscript (M. U.) end and begin. 

Darab Hormuzdyar has referred in his compilation, to a number of Rivayats, letters 
Autho cities and books. I cannot do better than give the list of these authorities 
quoted in Darab prepared by Dr. West in an alphabetical order, as given in his 
Horn uid yar'a manuscript note referred to above. 
Rivayat. A 

" Abyat-i-Hormuzdyar bin Kiyamud-dui, dated 16th February 1 672 N. S. (see fol. 
258, a.) " ( 2 ) 

Abyat az Rivayat-i Bahman Punjyah, az guftah-e Dastur Noshirv&n Marzban Kirmani ; 

about 1610-1625. 
Bu-kaul-i-behdinan-i Samarkand (fol. 2S7 a). 

Kitab-i-Ardai Viraf, tasnif-i Dastur Zartfisht Bern-am ; about 1530 (fols. 224 b S, 237 a 9). 
., Noshirwan Marzban ; about 1610 (fol. 275 a 12). 
„ Avista □ Zand (fol. 302 a 19, 398 b 10, 399 b 18, 456 a 1). 



(1) Viite my " 'Dastur Kaikobad and the Kinseh-i-Scinjan ", p. 7. 
i (if) 'Ihti folio numbers refer to li. ^7. 



Kitab-i-Bahram Piruz Namah (fols. 160 b 4, 177 b 11). 
Khshnuman Vajha (fol. 395 b 5). 
Sad-dar-band-i-hash (or Hush or without " Kitab). 
Sad-dar Nasr (or without Kitab). 
Sad-dar Nazm (about 1495). 

Sad-dar Nazm, babat-i adharu Peshotan Daji, kih az Iran avardah ast. 

Maktub-i Fredun, quoted on fol. 211 a 9, is probably that dated 8th January 1511 (see 
fol. 16 a, margin). Confused with the following document on fol. 16 b 10-21 
and inner margin. 

JJaktiib-i Fredun-u-Marzaban, har do bahdinan-i-Iran kih ba Hindustan amadah bfidand 
u sifartsh-namah-e dastuvan avardand (referring to fol. 16 b 10-21, and 
quoted in missing folios, surviving in W), probable date about 1570, judging 
from names. 

Maktub-i-Hoahang Asa, a z mulk-i Iran bahdin Kana Avarda bud (1553) fol. 452a 14. 
Maktub-i-.Ta.sa (or bahdin Jasa), before 1527, probably the same as Maktub No. 11. 

Kamah Bohrah (probably Kama Asa. of 1527, but Parsi Prakash p. 17 puts 
him in 1673.) 
„ Kaindin Shapur, in 1558 (seo p. S). 
Kaus Kamau (much like the next). 
Kaus K&mdin, in 1553. 

Kaus bin Mahyar (or Mahyar or Kaus Mahyar) Kambayati in 1601 (p, 839). 
Kiyamu-d-din Padam Baruchi (about 1600) fol. 245 a 3. 
Maneckshah Changashah (or Maneck Ohanga) received by him from Iran 
about 1535. 
„ Shapur Baruchi. 

Suratyah adhai'un az nivishtah-e dasturan-i Kirman, also called a Tumar 1668. 
Mani-e-pargard-i jud-div-dad or meaning of a Chapter of the Vendidad (fol. 192 b 2). 
Minukhirad quoted in fols. 192 a 10, 226 b 12, 280 a 14. 

Minukhirad Nazm, in Darab bin Hormuzyar Kardah ast Pursish-i-Zartusht (az Ormazd) 

az jihat-i-(or dar bab-i) Pasukh-i-Yazdan (ba Zartusht paighambar az pargard 

az Rivayat-i-Bahman Punjyah) 

Rivayat-i-Bahman Punjyah (az Maktub-i-Dasturan-i-Turkabad) see fol. 69, dated 1626 

(b. 21) ; also 'folio 65 a 3. He seems to be taken for Bahman Isfendyar in fols. 

65 b 6, 7, 69 a 19, but Parsee Prakash p. 15 and 5, makes him a brother of 

Nanabhai Punjyh, who died in 1667. 

Dastur Barau Kiyamu-d-din (or Burzuji) living at Naosari 1626-1670 pp. 
Dastur Jamshedji, by later hand on fol- 251a margin. 
Jasa (or Bahdin Jasa) ; before 1527 ; being mentioned in Rivayat No. 6. 
Kamah Bohrah (Kamah) 1673 in Parsee Prakash p. 17 ; but probably the same 
as the next, 



Rivaya.t-i-Kiuiian bin Asa (Bahdiii) .1527. 

Kamdin Shapnr (of Khumbat) 1558 in P. Prakask p. S. 

„ Kans Kaman ; muck like the next. 

„ Kaus Kamdin (Balidia) 1553. 
Riva.yat-i-Kaus Magyar, 1G01 in P. Prakash p. 839. 

,, Nariman Hoshang, 1478 and 1486, see Fols. 1-12 and 13, 14. 

„ Shapur Bavuchi. 

Tumar (or tumari kih ba-nam)i-Surtyah adharuan ^or andharuan), Amadah-bud also 
called a Maktab. Probably that o£ 1665 mentioned in ph. p. 16." 

Among all these authorities, the Riwayats of the following are often referred to— 

1. Bahman Punjieh. 2. Kamdin Shapur. 3. Kaus Mahyar. 4. Shapur 
Bharnji (Bamchi). 5. -Kaus Kamdin 6. Kamdin Shapur. 7. Dasttir. Burzo. 8. 
Kama Bohrah. 9. Kaus Kfcnan, 10. Nariman Hoshang. 11. Behdin Jasa. 12. 
Maktab-i-Kustam Murzban (p. 75.) . . 

1 give below the contents of this lithographed text. Though the subjects treated 
can be counted by hundreds, and though some of them are treated in 
Litho^TTedtext more *^an orLe place, in different groups of subjects, some 
io 0 rap is x . CO g na ^ e subjects, — e.g., the Yatha Ami Vairyd and Ashem 
Vohu prayers and the 21 nasks which are associated with the different 21 words 
of the Yatha, Ahu Vairyd are — generally grouped together by the compiler. So, I have 
tned to put them together under the heading of a general subject, such as Nasi,, 
women in menses, womenin accouchement. One must not take it asavery exhaustive 
and detailed list of contents, as itis not possible to give such a one, where the sub-headings 
may number by a hundred. But the list as I have given it will greatly help students to 
find the part of the book where to look for a particular subject. I beg to present this 
list of contents as a x^reliniinary work. I have begun studying this Rivayat in details, 
and, God willing, I propose to publish the result of my study in a way which will help 
many a student to further examine this smrili of the Parsees, this Talmud of the 
Zoroastrians. 

Patehma Lodgis, 

1, Wodbhottsjs Road, Colaba, JIVANJI JAMSHEDJI MODI. 

Bombay, 8lh December 1921. ■■' ■ • 
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The use of prohibited manure a sin 

worthy of atonement . . . . 38 



Truthfulness .. .. .. ..40-59 

1. Truth and truthful men . . . . 40 

2. Meher Daruji, i.e., the breach of pro- 

mise. Its various forms . . . . 42 

3. Sogand, i.e., Oaths. The Sogand- 

iiamch, i.e., the Book of Oaths . . 45-54 

4. Contracts of sale and purchase and 

the breach of these 47 

5. Trials of sins by Duvors or judges in- 

dulling urdualu . . . , . . 45 

0. Dobl and interest as promised . . 51 

7. Rights of partnership .. . . 50 

8. Profiteering . . . . . . . . 58 

9. Misuse of money announced for cha- 

rity .. .. 50 

V. 

Fires and Fiie-Temrles .. .. .. 60-73 

(A) Fires. 

I. Fire, one of the three things — man, « 
fire and cattle— refusing to come 
down to this earth at the Begin- 
ning of Creation 31 

2. The stDiy of Kersasp and Fire . . Cf-G0 
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3. Observances, to be observed tor res- 
pect towards fire. For example, 
the rays of the San should not fall 
on it 

i. The ancient important custom of 
Chinidan, i.e., picking up or col- 
lecting Household Fires in order 
to be taken to Fire-temples 

5. Removal (chinidan) of a corpse-burn- 

ing fire and other fires to an 
Atash-gah or Dad-gah 

6. Grade of merit oriousness for removing 

firrts of various kinds or work to 
Dad-gabs . . 

7. The burning of tire for 3 days after 

death at the Dokhmah. The 
origin of modem Saudis.. 



8. Six kinds of fire 



72,1 



(B) Fire-Temples. 

9. Afcash-Behrams, the Fire-temples of 
the first grade. Reference to the 
(Iran -Shah) Fire at Naosari , . 72 
K". A few necessary observances in con- 
nection with the Fire-temples . . 73 

11. The 16 fires required for an Atash 

Behram. Their purifications . . 74 

12. The founding of an Atash Behram 78 

13. Another reference to the (Iran shah) 

Atash Behram at Kaosari . . 76 

14. Observances about an Atash JSchrnm 76 

Vt. 
DEATH 

.. (A) Nasi, (B) Dokhma, (C) Sasdid, (D) The 
Removal of the Nasi to the Dokhma, (E) The 
Funeral Ceremonies (a) relating to the Disposal 
of the Bod y anil (b) relating to the Seat. 
(A) NasS. 

1. Nasa to be kept away from water 

and lire. Non-observance of this 
care, likely to lead to epidemics of 
locusts and such insects . . 78 

2. If water and fire are so good, why 

do they kill men 1 .... 78 

3. Water falling from Heavens over the 

Nasa in a Dokhma. Its justifica- 
tion 80 

4. Nasa placed in a Dokhma to avoid its 

contact with ground .. .. SI 

5. The. nasa of the living (nasM-zindsh- 

gau) e.g., skin, naii, hair-flesh, &c. 82 
C. These should be kept away from 

cultivated fields .. .". S4 
7. Contact with this Nasa turns p-Uytxb 

into vftdyub . . . . . . si 



S. Different effects of an unwilling dis- 
charge of Nasa m honest and dis- 
honest persons 
0. Care expected from a cultivator to 
examine his field before cultivation 
and to remove nasa from it 
The responsibility of a Zoroastrian 
cultivator for the work of his 
Zoroastrian and non-Zoroastrion 
labourers in the field 
His responsibility in the case nfa 
field held in partnership with a 
Jud-din 

Tlie'iuty of a Zoroastrian when he 
sees Nasa on the land of a Jud-din 



10. 



11 



Condition of the purity of water in 

which nasa has fallen 
One's duty on various occasions of 

seeing Nasa actually in water or 

likely to come in contact with 

water 

Wells not to be covered, and how to 

remove nasa from a well 
Use of water at night, as little as 

possible. Never to drink water 

without eating anything 
Appl icat ion of the sap of trees (ab i- 

nabat) or cow's urine (dast.-shu) 

to the body before bathing. Its 

object 

The bath oi a womau in menses. 

First with dasi-shu, then with 

water on different spots 
Some observances for a morning 

bath. Not to bathe on roz 

Aban 



20. 



r ith sub- 
; mountain and Fartigand 



21. Mixture of surface- water 

soil water 

22. TheEIbi 
(Farah-kant or Vourukash, the Caspian) 

sea, which were sources or means 
of water for Persia. Some me- 
teorological phenomena connected 
""-with water associated with this 
great mountain and sea .. 

23. Walking hare-footed is a sin, lest you 

come in contact with Nasa 

24. Parhiz-i-Zamin, i.e., taking religious 

care of the earth or ground. Not 

to bury any kind of Nasa iu it 
20. Various kinds of ground which feel 

happy and unhappy 
20. Passing urine on ground. Religious 

injunctions about it , . 
(B) Dakhma or the Tower of Silence. 
The ceremony for laying the foundation 

Tanl.. .... 

The form of the Daklmsu. Materials lor 
construction 



04 
94-97 
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The first body to bo placed therein shall 

be that of a High priest .. .. 100 

Conversation between Ohrmazd and 

Zoroaster about the Dakhma . . 101 

Conversation about water falling in the 

Dakhma 102 

Temporary disposal of a body before 
a new Dakhma is built, a question 
arising from tho case of Nauabhai 
Punjiab. of Snrat . . . . 103 

A plan of the Dakhma . . . . . . 104 

The Dakhma, its Astodan and cultivation 

cl ose by . . . . . . . . 105 

Various observances about the Parhiz-i 

nasa in the inside of the Dakhma 107 

(C) Sagdid. 110-114 

Various injunctions about tho Sagdid . . 110 

(a) The sooner it is performed the better 110 
(6) Not valid, if the nasa is under water 

or in a boat . . . . . . 150 

(c) Sagdid for a still-born child . . .. Ill 

(d) The oftner it is performed, the better 111 
(t) The Sagdid by birds valid, when 

a dog is not available .. .. Ill 
(/) The Sagdid in the case of a pregnant 
woman dying in the process of 
child-birth Ill 

(g) In surgical operations, Sagdidrequired 
over the cut or separated portions 
of the body Ill 

(h) Care to he observed in the Sagdid, 
when the dead body has fallen 
upside down .. .. ., 112 

(t) Tho face of the deceased to be iin- 
covered whoily at the time of the 

Sagdid 112 

(j) A person found dead in a desolate 
place cannot be removed without 

a Sagdid 113 

Species of dog3 and birds to be lawfully 

used for Sagdid 113 

The case when pu'zeh is placed 

over the body 1 . . ... .. 113 

The sex and tho kinil u[ dog required for 
the Sagdid of the dead and for the 
Bareshnum . . . , . . 1 14 
The dog to be (a) male, (6) over four 
months in age, (e) yellow-coloured 
and four-eyed Ill 



lis 
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When the body is carried, the head shall 

point towards the Dakhma . . 115 

The whole body must be covered 

Two bodies must not be carried together 1 15,1,1 S 

Two or an even number of persons shall 
carr.y the Body. If two persons 
are not available, then the follow- 
ing can form a pair : — 115 

(o) A man and a dog, or {&) a man and 

ahajs {'* k ='?), or (c) two dogs, 
or (d) two Hnjgs, or (e) a man and 
a woman, or (_f) one dog and one 
flaje, or (3) two women, I or (A) 
two children aged eight, or (i\ a 
man and a child. 
No disposal of the body at night 
Not to be carried over a camel except 
under unavoidable circumstances 

Not to carry when it is raining . . .. 113 
If once removed from the house (a) and 
it begins to rain on nhe way, the 
body never to be brought back to 
the house ; 6) it may then be de- 
tained in a covered place on the 
way, until it ceases to rain and if 
there is no risk in so detaining it ; 
(c) if there is risk, the body to be 
carried even in the rains ', (d) in 
such a case, the body may be co- 
vered over by a curtain or blanket 
(pardah yigalimi) 

The nasa of two dogs shall not be placed 

together in one place 
While carrying tho body, one of the 

hands oE the carriers shall be on 

the body 

They shall carry the body in a position 
whereby the head is directed to 
tho Dakhma 117 

How to dispose of the, nasa of persons 
killed by dogs, wolves, magic, 
poison ..117 

What to do when a person dies in a h'->u.se 

where Yazashne is celebrated 1 .. 121 

What to do, i£ one dies in an Atash 

Behram ? 122 

Whafc.Lo do, it' oho dies on a wooden 
platform (takht i chubin), on a 
roof (ban used for a bam) .. 123 

What if a darvand (non-Zoroastrian) 
throws nasa in- the house of a 
Zoroastrian out of animosity ? ,. 120 

If one dies on a tree , . . . , . 1 28 . 

If one dies in the midst of a group 

(gaiouhi) 129 

If one dies over some fodder (ambai) and 

various other articles .. ..129-130 



Various injunctions about tho Sagdid . . 
(a) The sooner it is performed the better 
(6) Not valid, if the nasa is under water 
or in a boat 

(c) Sagdid for a still-born child . . 

(d) The oftner it is performed, the better 
(t) The Sagdid by birds valid, when 

a dog is not available 
(/) The Sagdid in the case of a pregnant 
woman dying in the process of 
child-birth .. 

(g) In surgical operations, Sagdidrequired 

over the cut or separated portions' 
of the body.. 

(h) Care to he observed in the Sagdid, 

when the dead body has fallen 
upside down 
(t) Tho face of the deceased to be un- 
covered whoily at the time of the 
Sagdid 

(j) A person found dead in a desolate 
place cannot bo removed without 
a Sagdid 

Species of dog3 and birds to be lawfully 

used for Sagdid 
The case when puzeh is placed 

over the body 1 . . ... 
The sex and tho kinil of dog required for 

the Sagdid of the dead and for the 

Bareshnum 
The dog to be (a) male, (6) over four 

months in age, (e) yellow-coloured 

and four-eyed 

(D) Removal of the Body to the Dakhma. 
The help of even non-Zoroastrians may 

be sought for the disposal of the 

body in the case of necessity 
Some injunctions about the removal of 

the na6a to the Dakhma and 

about the Nasa itself 



do not understand what is meant. JjjJ pom mean* Mills' Pahl. pujai Vend VII. 2. 
Later uu, uii the authority oi tho fiivayct ul Sha W ir uirruclii this Is prohibited. 
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If dead matter falls in a cylinder 0 E wine 131 

If a person, carries a dead body and some- 
body questions him us to whose 
body it is, and i£ he replies, both 
he and the questioner become ri- 
ma.nl . . . . . . . . . 131,1. 1 

Bareshnum to be taken by persons who 
come into contact with dead 
bodies in various ways ■ . . . 134 

Persons dying in concealed places (lie. 

bufti) 13!5 

A message to Hoshang rtamay&r through 
Nariman Hoshang that the eat- 
bles in a house where death occurs 
must be rejected .. .. .. 139 

The shrouds (kafn) of the dead, Yasht-i 

gaMn HO 

Yasht-i gaban(Geh Sarna prayer) must be 
recited by two Dasturs. IE two 
Dasjurs are not available, by one 
(chief) Dastur who may be accom- 
panied by a Dastur-i'-ami ( \j K 

M 'ZJ}H.e., e. common or ordi- 
nary Dastur ; and if he even is 
not available, a dog may form a 
pair by a palwaud •. ■. 140 ( 

(E) The Funeral Ceremonies. 

The Clatha chapters to be recited at the 
Geh Sarna. Yshii-mano (yacna, 
XXVIII tipto the words Tat moi 
vichidya-i vaocha in the chapter 
of Tave Urvati (oh. XXI, 5) 1 The 
recital of Geh-sarna described 142-43 

After placing the dead body in tho 
Tower, tho clothes on the body 
should be torn off, so that tho 
birds can make the chashni {i. e., 
eat) well . . - - . - . ..145 

When tho birds (janvar) eat the flesh of 
the sinful, they (the birds) arc dis- 
tressed but when they oat that 
of tho righteous (beheshti), they 
are pleased and comforted. . . 1-15 

Tho file to be 30 slepa from the Da- 

khmS, .. 145 

A reference in verses to the Viraf- 
riameh on the subject of the 
same . ■ . . •' • • ■' .. 14(5 



The condition (cjadd, lit. size, stature 
of a soul after death. On the first 
night after death it is like that o£ 
a child immediately after birth .. 146 

The ceremonies after Death in honour 

ofSaroslt 152 

What ceremonies to be nerforrned for 

the dead . . ." 152 

Another statement of the ceremonies in 

brief (mukhtasar) 155 

The plant siddb to be cooked with garlic 

on the third day after death -. IBS 

Tho Souls of the dead come down on the 
da^s of their anniversaries 
(ruzgar) to this earth at places 
which are clean (pak) and where 
recitals in their honour take place 160 

Days of ceremony for one who dies 

in the Gatha Gahambac days .. ICO 

If the uame of a deceased is not known, he 
may be named in religious rituals 

as vahman vahman ( iy " * ' J 
u'* *•«•> the good, the son 

of good . . . . . . . . 100 

Ceremonies for a child aged 1 day to 3 

years .... . . - . 1 AO 

Ceremonies for a child aged 1 day to 7 

years ' . . . . . . 100 

Hie Vasiat, i.e., Injunction of Dastur 
Noshirvan to his children in the 
matter of his funeral services 
from the Rivayefc oE Bahroan 
1'o.njiah in verses ., ,. .. 10] 

The funeral ceremonies of those who died 
aged 14 years and 3 months or 
more, in verses 103 

VII. 



Difletent Classes ol Wives, Children, Adcp- 
. tion, Relations between Hus&anS 
ana Wife, Father and Children, etc. 1 i u 

Children. They shall not bo told any- 
thing of righteousness or- sin 
(kerfe vagunah) until they are 
aged four. They must not be sub- 
jected to any kind of fear (bim) 
upto then . . . . . . . . 1 TO 

Children should be educated. Otherwise 

the parents are responsible .. .171 



(1) It appears troin what is said here, that Icirincrly the Uch-sarna prayer ended here because wo read: 

uijjT ajji 3 iy J H ui'»tf W*- 5 a-i- *&jp>Sj£i» 



i/., and more may tie recited 



and completed till j-a Shyaottal (yacna XXXIV and the Bui to be recited. According to 
■epoetin In Sew ii. 'tlnte alt « (17>W A. C J ( FiA mjr X*v« <m "M» Keb ;*t»i recitii.- 



inciueMI Du Huron, this m (In vnetict In Sural ii- Iub time also C.7W A- C.) (Firfe my l'auer ou llu> l> 
senioiued and. as recited, about 151) years aso in tiie Sir -I. J, Z. MedresM Jubilee Vo1uiuc-,,to- iia-J0.) 
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Adoption. Its various forms and pro- 
cedures 174 

The soul of a child-less person meets di- 
fficulty in crossing the Ohinvad 
Bridge . . . . - . . . 170 



The sge of betrothal (nam ?.ad shut! an) of 
daughters, at least nine. The age 
of marriage (ba ahohar da-dan) at 
least 13. Some say 12 or 14. If mat- 
ches are arranged at an unfit age, 
and if the daughter, on growing up, 
does not like her husband, and 
nays so, it is a margarmn sin for 
those who arrange such marriages 177 

It is a sin for.a father to break his promise 

after betrothing bis daughter . . 179 

On' the forms and procedures about the 

betrothal of daughters . . . . 17!) 

The different kinds of wives as PadshS- 
zan, Ayok-znn, Satar-zan, Chakr- 
zim and Khudsarai-zan . . . . 1 f*0 

How to send messages and arrange for 
marriage with a girl. The brother 
ami Another near relative, a proper 
person to approach to, if her father 
is riot living . . . . ... 182 

The officiating priest at the marriage 

must be one who himself is married 183 

Dowry or gift settled upon the wife 
(mohr). It shall be 2,000 silver 
dirhams and two gold dinars as 
current (sara) in Nisbapar. This 
number should be .declared in the 
Ashirwad . , 183,1. 6 

o.j ^ cu« ! fja Vi o.5* j & 
The procedure in the ense of a wife whose 



husband turns Mahomedan . . 183 
Procedures about the above named diffe- 
rent kinds of wives- Various 
questions arising from these diffe- 
rent kinds of marriages, such as 
shares of children . . .. .. 184-88 

The rights of children on the estate ■ o£ 

their father isfi 

Thehusbandandthewife, liot to divorce 

each other . . . . . . IS9 

Women in accouchement. Contact of the 
husband and others with them. 
Their feeding the children. Their 
purification, etc. .. .. .. 190 



A husband may approach his wife tbree 
times a month, the most ten times. 
Co-habitatinn must be preceded 
with, and succeeded by, short 
. . prayers, These prayers and sub- 
sequent baths described .. .. 191 



Wet dreams lift 

Adultery ( tfj-^jj ). Its penalty 
is deathT An adulterous woman's 
very sight is inauspicious. It 
lessens the beauty of nature .. 190 
If the rulers are foreign (an-tu'ra-n) a person 
may, if he likes, charitably pardon 
his wife, for one crime of adultery 
if fho sincerely repents. Not so, 
iE the rulers areZoi-oastrians. . 190,1.19 
In that case, she may be killed. . . . 197 
If a Zoroastrian goes to a non-ZoTcastrmn 
woman four times, his sin is Inct- 
that of DtiBhtan-marzi, i.e., the sin 
of cohabiting with a woman in 
menses. But if the woman becomes 
enciente and if the child grows up 
uon-Zoroastrian, he is responsible 
for all its actions which are sins or 
crimes from a Zoroastrian point of 



view 198 

Zoroaster's conversation with Ohrmo2d 
on an adulterous woman, on the 
authority of the Vendidad, in 
verses . . . . . . . . 19S 

Punishment, if one misbehaves himself 

with another woman{ i>jj" ^jIgLjL) ) 200 

The same crime (hamimill) on another 
authority. The consequences 
vary, if the husband is appealed 
to and appeased 202,1.2 

JEveu the righteous work of Khetyodath - 

cannot pardon this crime . . 202 

False accusation (buhti.n) in such 

matters . . . . . . . . ■ 202 

The same subject of misbehaviour with 

other women, in verses . . , . 203 



VIII. 

Women in Menses and Accouchement. 

Women in menses. How should she act 
in such a condition. The Avesta 
passage (Vendidad XVI) quoted. . 20P 

Various observances on the authority of 

the Eivayet of Kamdin Shapur . . 205 

Conversation between Zoroaster and 
Ohrmazd on the authority of the 
Kith chapter nf the Vendidad, in 
verses, from Bahman Punjia's 
Biyayet »0<\ 

Question of Zoroaster on the penance 
(tojasli) for the sins of non-obser- 
vance of the proper regulations, . l' I 01. Is 

Other observances, e.g., not to see fire . . 210 
The ceremony, Doazdeh Homast or Deh 
va do Homast, which is directed to 
be performed by women who have 
made breaches iu the obsei vain-es 
pertaining to menses .. .. 219 
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Replies to the _ _ ^hdins of Ank- 



lesar to the lender of the Anju- 
m»n of Rahshi ( ? /■Su^.tj ) 

and to Herbad Homan through 
Narimaa Hoshang on the subject 
of women's menses . . . . 221 
She must abstain from eating sacred 

offerings like Damn, Goshudo, etc. 222 

Women in acouchement 223 

She must keep aloof for 41 nights . . 82Q 
The subject on the authority of the 84th 

chapter . . ■ - • • • • 223 
Questions of mis-carriage, birth of still- 
born children 
' tier food after the birth of a still born 

child. Her bath 224 

The disposal of her body when she died 

enceinte by four persons . . . . 2?4 



onv on between Zoroaster and 
Ohvmazd on women in acmeuht 
(acouchement) ou the authority 
of the Ijtb chapter of theVendiriad 225 

Her food .. 230 

A reply on this subject to Changeh-shah 
and all Herbads {of Naosari) from 
the Bivayet of Nariman Hoshang 2ii2 
Such women giving birth on the sea or in 

boats 233 

Various observances on the subject from 

various authorities. . .. . . 234 

IX. 

Various kinds of Precaution!. Things and 
Actions lawful and unlawful, &c. 

Various articles of domestic use that have 
come into contact with dead 
bodies or with the carriers of the 
dead, or with darvands, i.e., non- 
Zoroastrians . . . . . . 237 

Clothing, metal, &c 239 

To abstain from the friendship of bad 
persons (badnam va bad kerdar) 

or Darvands 240 

One must not use oven (tanur) or China 

cups (Sahn-Chini) 241 

Fuel, that has come into contact with 
nasa - ■ - • ■ ■ ■ ■ 

The hair of a child may not be cut till it 

is aged 6 to 7 ■ ■ . . . . 244 
To bury the hair and nail, carrying them 

to a desert (Santa) 244 

The same subject of nails, etc. . . 244-46 
The disposal of a fallen tooth . . . . 248 
The subject of the uncleanness of teeth 249 
The subject of the uncleanness produced 

by cuts and blood . . . . 250-51 
Children biting one another . - - . 251 
Uncleanness of a child that is cauterized 

(dagh nehadan) or burnt ■ , , . 2o2-63 



rTaafi of different kinds, such as that of 
man, clog, weasel (rasu), porcupine 
(sighur) haje, (?) water-dog (sag-a 
abi), owl (jugd), vultura (kargass.), 



starling (sarahgar,), fox (rubab), 

crow, etc . ■ . . 254 

The noxious animals and creatures that 
came forth from Jam and a fairy, 
and Jami and a Div . . - ■ 253 
Some subjects of this kind from the book 
of Arda Viraf, in verses, from the 
Bivayet of Behman Punjiah . . 237 



The animals whose flesh it is lawful to eafc, 
such as camels, ox, ram (bakhta), 
sheep (mishineh), goats (buEineh), 
dsbr and mountain sheep 

(guapand-i-lcnhi) 260 

What birds and fish can be eaten . . 260 
How to slaughter lawfully (halar mis, 
written for halal ) these animals. 
When the flesh of these is required 
tor Gfihambar, MyazdundFiretem- 
ple holidays (ruz-i Ataah Behram), 
they must bocevemoniosly slaugh- 
tared by a pious Herbad (priest) 
who holds Bareshnum and who 
must recite a Baj with the khshnu- 
ttioji of Bahraan who presides over 



animals ■ ■ ■- ■• ■- 381 
The heads (sar) of animals slaughtered 
for food should be given as an 

offering ■ • • ^03 

On the 4th day (cheharam)af ter death, the 
fat (charbi) of the head of a gusfand 
should especially be given as an 
offering to the Atash Behram. If 
there be no Atash Behram, on 

any other fire • i 264 

The blessings (afrin) or curses (nairln) of 
the cow or sheep or horse or fowls 
kept in a house, when cared for or 
uncarad for .... . . 204 

The same subject in verses from the Bi- 
vayet of Bahman Punjiah . . 265 



Ohrmazd's words to Zoroaster in praise 
(sifat)of Sarosh and his special 
bird, called after him as Murg-i- 
Saroeh. It is the cock, which, 
crowing at the early dawn, keeps 
the creation active and diligent. 267 

Silk (abrashim) comes out of a -worm 
(karm) and honey (angbin) out of a 
fly. But their use is justified; 
as both get their sustenance from 
the soil and water. Priests and 
laymen may extract honey from 
the comb after washing their hands 
first— the priesbs for the priests 
and the laymen for the laymen -68 

The padan (panam) may be of silk. 

Honey (ash) may be eaten, but it must be 
extracted by one's own hand from 
the comb ( ma'din ). If it is ex- 
tracted by some body else, the eater 268-11 
must tajie a Bareshnum .. •« 12-13, 
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It one draws opium (toryttk) himself from 
the poppy-seeds, that is proper ; 
his Bareshnum is not vitiated 
(sobetast) 268 1.14 

The Rivayets of Kama Bohra and ICaus 
ICaman say, that though the eating 
of honey is advantageous (sudi 
dfirad), yet one who observes 
yashtva vaii asta ( ^-^i ) 

(? perhaps the khub observed by 
the priests performing the inner 
liturgical services) must not eat it, 
because after all it comes from a 
kharastar (miswritten for kharfas- 
tar) 2fi8 11.16-lf 

Milk is the best food for all .. ..2691.1 

The wino from grapes (mai i anguri) and 
the wine of trees(inai i darakht, i.e., 
perhaps toddy or the juice of 
palms) are lawful if not indulged 
much . . . . . . 270 11. 7-8 

The same subject of lawful drinking in 
verses from the Rivayet of Bah- 
man Punjiah . . . , . . 270 

Cihee or clarified butter (reoghon) pre- 
pared by darecmils is unlawful. It 
vitiates the Bareshnum . . . . 271 

The Dasturs of Iran, having heard that 
the priests of India used such 
ghee, prepared by Darvands, 
had fault with it .. .. ..271.1.8 

As to the fruits from the bands of dar- 
vands those that grow from seeds 
(tokhm -i ruyandagi) may be eaten 
after washing them. Fruits which 
do not grow thus may not be 
eaten if grown by dumands 271,1. 15- IS 

Vegetables like the brinjal (badinjan) or 
raddish (tarb) if carelessly handled 
by darvands are unlawful ..271,1. 19 

Water that is heated, parts with its daruj 
i nasush, and so, it can bo used for 
bathing _ 272 

Leather coloured by Jud-din (non-Zoroas- 

trians) is unlawful . . . , 272 1. 5 

The killing of spiders (' ankabut) is lawful 272 1. 1 7 

The eating of the flesh of kharfastar is 

unlawful , , 273 

The killing of various kharfastars like 
tortoise (lak-pusht) is religious 
act 273 1.16 

Tiie eating of nasa is unlawful even if 

prescribed as remedy (dermon) 277 1. 16 

Conversation between Zoroaster and 
God on the subject of the eating 
of Nasa 278 

The question of one, even an anir (alien) 
desiring to have a Bares!mum ? on 
the authority of the 8th chapter 
of the Veudidad . . . . . _ 075 



A dawand who burns corpses may 
become a Behdiu, if he observes 
the rules of religion (quaddi-din) 
and if no injury comes from that 
to the Behdiu (ba Behdin azar 
na rasad) 

A convert may be taken back into the 
religion on certain conditions 
being fulfilled .. .. 2Si I 

If one tyranizes (tu'addi) and compels 
another, a Zoroastrian, to be 
Musalman together with his 
family, it is lawful if the latter 
poisons himself and does not 
become a Musalman 

It is lawful if under compulsion, one 
declares himself to be a Musalman 
but in his heart continues to be 
a Zoroastrian. A make-belief 
under the circumstances is per- 
missible. (To avoid the writing 
being read by Musnlmans, the 
word Musalman is written in 
Avssta characters) 

Under certain conditions a Jud-din may 
be killed . . 

Slaves and maid-servants, if they believe 
in the religion and are intelligent 
and firm they may be given 
knsti 282 1 



Some Miscellaneous Subjects. 

Nirangs or incantations '. 283 

A Nirangfor avoiding a calamity (hadiseh) 283 
Nirang for pain in the head .. .. 284 

Verses in praise of gratitude (sapasdiri) 286 
In praise of Adarbad Marespand and 

his view of gratitude . . . . 287 

God has given a remedy (dftru) for 

every disease (dardi) . . 2D0 

The religious observances for an adult 
(balig) of or over 14 years 3 
months (The period is elssewhere 
mentioned as 15, but here the 
9 months in mother's womb are 
excluded) . . . . . . 291 

Conversation between Zoroaster and 
God in verses on the subject of 
the duties of a man . . . . 293 

A similar subject from the Minokherad 2t)D 
Five kinds of righteous acts . . . . 2SJ0 

Conversation between Zoroaster and 
Jamasp in the Court of Gnstasp 
on the subject of various neces- 
sary acts of righteousness and 

duty 207 

Acts of omission and commission. Sot 
to do a righteous action, when 
you have an opportunity to do 
so, is a sin. Not to commit a 
sin when a temptation ^for ifc is 
before you, it is an act of 
righteousness ., . . 297" 



66 



Ennumeration of some heinous crimes. . 299 
An account of the standard (vazn) of 

heinous crimes and their names . . 301 
An account of various sins as agiraft, 
avavareshb, ardas, &c. (cf. Patet 

s. 3.) 304 

■Can any one be riman by anything 

besides a nasi 305 

£>a the Margarzan and other sins . . 306 
Khetyo-dath. A message to Changa 
shah and all Herbads, &c, on 
the subject. It says that the 
first best work is Yazashna- 

HarnMin ( trii 1 *, ) and 

the second best khetyodath . . 308 
The same subject in verses on the autho- 
rity o£ Ardai Viraf n&meh . . 309 

Unnatural lust ( u^ 1 ?*^ J iSJ^S" ) 1 301 



it is a greater sin, if the lust is resorted! 
on coming to the mature age of 
15 years, when one is enjoined 
to marry 310 

The same subject in verses on the 
authority of the Ardai Viraf- 
nameh .. .. .. .. 310 



Padyab and Strang. 

TheJ?adyab with! Gaomiz or cow's urine 
. in the morning and the prayers of 
the different periods (gah) of the 
day, lea. Cow's urine should be 
applied on face and hands, it., 
the uncovered parts of the body, 
on rising evenafter an hour's sleep 310 

The same subject on the authority of 

the 82nd2 (of the saddar) . . 311 

Onejmusfc perform the Padyab on return- 
ing home from the Bazar .. .. 311 

In the Padyab, the hand must be washed 
upto the elbows ( 3 face 

npto the ear (bun-i gush), feet upto 
the knee (saq). This must be done 
every day at least in the TJshain 
gah .. .. 311 

Vegetable juice ((/'^ ) e&n be 

used if cow's urine is not available 311, 112 

Failing cow's urine, that of any animal of 

Bahtnan Amshaspand can do -.311,1.15 

The story of Tehmuras and the Iblish 
and that of Jamshid and the 
Iblish narrating how the use of 
cow's urine was discovered as a 
medicinal cure .311 15 



XI I. 

Various Prayers. 

The prayers to be recited after Padyab 
in the morning and during the 
different parts of the day from the 
Sivfiyet of Kama Bohra'h . . 315 

The Rapitbaviu prayer, i.e., the prayers 
in the second period £gah) of the 
day .. .. 3115 

The Afringan of Rapithvin. when and 

-how to be recited 317 

The same from the Rivayets of Dastur 

Buriorji 31s 

Afrin-i-Rapiihvan from the Rivfiyet of 

Kamdin Shapur .. .. ,. 322 

The carpets (basat) or seats for prayers. 
They may be of cotton (pumbkin), 
woollen (pashumi), leather, stone 
or metal 32.5 

The Khorshed Nyaish given in Avesta 
characters with a rendering into 
Persian . . . . . . 327-32 

The moon. Its praise. Seeing it during 

the month 339-44 

Ohrmazd yasht upto the mention of God's 
twenty names with a rendering 
into Persian 341-46 

Things oifered in prayers shall not be 
given to be eaten to the sinful 
,gunahgftran) and darvandan . - 346 

Such charities or gifts must be to the 

worthy (arzanian). . .. .. H4(5 

The same subject in verses on the.autho- 

rity of Sad-dar nazm (eh. 21) . . 346 

The Bit] or Prayer of Grace for meals 34=j 

The same from Saddar-naztn (chap. 22) 348 

Meals must be taken in silence .'. . . . 350 

Meals not to be taken by two persons 

together (i.e. , from the same plate) 350 

Meals not to be had from a darvand . . 350 

Washing teeth and mouth after meals . . 350 

Afringan i Gahsfoibar. Its ritual, wherein 
the flower of asparau (Basil) is 
necessary. The Afringan descri- 
bed with its ritual. The Dibacheh . 357 
i-Afrbgan . . 351-54 

The Afringan oE Ardafavash as performed 
in Persia * . 

pj 1 . fcH**.3 wLrt 1 J* iJ'V'- 



(1) I do not know what is meant by ma^ajacl. OjAi fj-* means Wring, Perhaps it cleans fornication. 

(2) It *g fcljft 34th cbiip. of the gaddar-i Bcher l Tavil, Dastur Jamaspii's Gujerati Translation, p. 331. 

(3) *c A & mcane thJgb, but wiuttls meant seems, to^be, according to the present practice, elbows. 
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The different khshnumans of the different 
Afrmgaus described, sucii as Ar- 
d&Earesh, Dahniati, Sarosh, Serou- 

ze h 358-390 

The Afrin o£ Gahambar given in full . . 390-394 
The Afrin of Gahambar ch&shni . . 394-95 
The Afrin-i Myazd . . . . . ■ 395-98 
Afrin i Zarthosht Spitm&u , - ■ ■ • 399-401 
Afrin i Ardafarosh . - . ■ 402-405 

The Pazend prayer of Chifchrem buyifc 
spoken of as the Boa of Behram 

Varjavand 405-408 

Nam-Setayashna or Doa i Hoshedar ..408-13 
The Doa nam Setayashna, ordinarily re- 
cited after the Nyaishes and 

yashts 413-41S 

Nikairor marriage as performed in Per- 
sia . . .... .. 418-423 

T'ie Doa-i-nikah of the marriage ritual 

of Persia 423 

The Nikah Paimon-i Pahlavi recited at 

marriages in India .. ..423-429 

Afringan-i-Gahambar. God's creation of 
the "Universe in one year (mudat i 
yak-sal) is associated with the six 
Gahambars of the year . . . - 426 

The sending of the plaut Kid* (rue) to 
India with Behdin AsfandySr to be 
used in the celebration of the 
Gahambar, and the story of Jam- 
shed and Ahriman which led to the 
discovery of the use of the plant. 427-2S 

The chashni of Gahambar shall not be 
done by one under 15 years 
who has not taken Bareshnum . . 

An account of the Gahambars in verses 
on the authority of the 95th 
ohapter (of the Saddar) . . 429-34 

A statement of Dasfcur Noshirvan Marz- 
ban, that when he was reciting the 
Stk pargard, there came a voice 
from an unknown direction (az 
penhan sada.) which was the voice 
of the Holy Angel Sarosh, saying 
that for every 1,000 Tum&ns or 
Dinars, one Tuman or Binar may 
be taken for charitable works 434-3P 

The story of King Noshirvan Adal and 
the 7 " Marzban of Karsfin who was 
a poor man. Both celebrated a 
Gahambar, the King on a large 
scale, the poor man on a small one. 
But the roeritoriousness of the latter 
was greater than that of the former, 
pointing out the moral that a far- 
thing given by the poor in charity 
is worth more than a pound given 
by the rich 436-39 

The Afrin of Gahambar with a rendering 

in modern Persian .. ..439-47 



The Khshnuman of the Afringan of Ga- 
hambar with the recital for diffe- 
rent gihs 447 4s 2 

An account of the Ritual of the Yazash- 
na during the first 5 days of the 
Farvardagan( dar panji) and of that 
in the 5 Gatha days (gSthabyo) 453-463 

On the necessity of a Hervad (Ervad) . r 
performing the Yasht (i.e., 
Yazashna) in Rapitkavin. The 
subject is written under 
the heading "Nirang piruzgar ■ 
vad khoreh avizeh Mazdayacnan," 
i.e.. The Efficacy (or strength or 
the glory) of the Holy Mazdaya- 
cnan religion may be successful. 
(This heading is simply a "kind 
of Benediction like "Ba name 
yazad," &c, and so, having been 
placed like the latter in the begin- 
ning is placed at the top asif it 
were a beginning). It is written 
somewhat like a Letter by Dastur 
Sheriy&r Ardeshir-Iraj-Rustaro in 

consultation with ( IfVi+ti ) 
Giv, for the country of Hindustan- 
It says that an Ervnd cannot be 
considered as a (proper) Ervad 
until he celebrates the Yazashna 
of Gathabyo, Yasht i Gahambar 
and the Rapithavan ... . . 464 
After this heading and instructions follow 
a description of the ritual of what 
is called the paragna (H^'ll^') 
of the Yacna and the Vendidad. 
(Here it is said that Yazashna 
(Yasht) and Visparad may be 

recited by heart (az bar j s . j I ) 
but the Vendidad may be recited 
from the book (p. 452 "l. 11 



I ) 464-482 
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The number of Yatha-Ahfi Vairyo to be 
recited in the different Yazashnas 

The number of wires of Barsam in the 
different yazashnas 

The33hunar ( j l r ) ) round about 

the Hfivan (thrisaScha, thriyan- 
scha). In thisare included the 21 
nasks 

VOLUME II 

XIII. 

Priests. 

Conversation between Zoroaster and 
Yaadan on the subject of Yaozdi- 
thragar and Bareshnum (in ver- 
ses). It contains a reference to 
its being told by Adarbad, who, in 
turn, was told by (his father) Ma- 
respand (p. 8. 1. 4). This was" 
written on roz Ohimazd mah Tir 
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to be given to Bahmau, the son 
of Asfandyfir (Bohmau Punjab) 
who had come from Hind. The 
year of the writing is Hijri 1036 
(p. 8 1. 10). The writer was 
Anoshirvan son of Marzban .. 2-8 

A blind person can be a Herbad (priest), 
if he is blind by his left eye bat 
not if by the right eye. Be can- 
not take the Bareshnum. if 
he consecrates Darun, other Das- 
turs (priests) cannot take his Baj, 
but he can take that of others 1 . 



There are some slight differences 
on this subject, in the statements 
of different Eivayats . . . . S 

If a priest has an ear pierced through, he 
can recite the Vendidad but not 
consecrate the Nirang and give 
the Bareshnum . . ' . . . . it 

If a priest is branded, he is prohibited 
from officiating in some liturgical 
services, but if the branding has 
been done by some one out of 
hostility some concessions are 
made . . . . . . . . 9 

If a priest has unavoidably to go into a 
Dokhma, he can officiate after 
certain purificatory ceremonies. 0 



Restriction for. officiating as a priest 
for one who has some bodily 
defects. One having one hand, 
or one foot or one eye, can read a 

book { ^ ' v j 0j perform 
Padyob and Yazashna, but if the 
bodily deformity is that of crook- 
edness (kazhi) or oi bad skin or 
a -wound (prabat) or of a kind 
which ejects stink (gandagi), he 
must not be allowed to officiate. 
Pierced ears, white spots, or such 



other spots are not permissible. y 

rleiigious qualification and disqualifica- 

' tions of priests for liturgical offices 10 
Blood Setting (khun-giraftan), tooth- 
picking, &c, prohibited , . . , SO 
Restriction about eating honey. . .. 10 

Certain other liturgical restrictions and 

meritoriousness .. .. 10-11 

Grades of religious merit oriousnesa (vaz- 
an -isavab) of various religious 
acts and religious services .. 15 

The arrangement of the several sacred 
breads (darun) in the liturgical 
ceremonies with plans .. .. 17.] s 

The priest's proper reward for officiat- 
ing well and his punishment for 
neglect ]9 



The sacredotal apparel of the priest. It 
must be a separate apparel free 
from impurity. Purity and 
cleanliness are necessary condi- 
tions for priesthood .. .. If* 

XIV. 

Some Liturgical Services. 

The celebration of the Vendidad, &c. 
That must be in a well built 
place and at midnight, not during 
the day and with face turned 
towards the South. &e .. .. 22-26. 

The celebration of Darun and Baj .. 27-.% 

These Litnrgical ceremonies are vitiated 
if performed in the presence 
of a woman in her menses . . 30- 

The Vars (hair) to be used in the 
above celebrations. Its consecra- 
tion. They speak of the loss of 



much of the knowledge about it Sl-32 
The Bersem required for the above 

celebrations . . . , , . 32 
Tile Honuf required foe the celebration. 33 
Nozudi (NSv-arhood) the age of Nozud 
(Na\«r) after which one can 
celebrate those ceremonies is 15. 83.35. 
The ceremony of Get-i-kharid .. 3c 

Zindeh-ravan which may be performed 
onee every year by those who 
can afford to do so (dast-ras 
bashacl) .. .. ,. ., 35.42 
Verses on the zindehravnn from 66rd 

chapter .. .. 42 

xv. 

The Geneology (kursi) of Zoroaster. . 
Hia coming apostles . . ' . . . . 43.4? • 
The Day of the Deatii of Zoroaster, 

roz Khorshed mail Deh . . . . 48 
Behram Varjavancl, the next apostle 
will appear on roz Khordad mah 
Farvardin . . . . . . . . 49 

- XVI. 

The Other World. 

The Heavens, Resurrection and the 

components of the soul . . 4^ 

Tbe signs of Zodiac 55 

Distance between tiie Earth and the 
various parts of the Heavens such 
as Satai--paya, Mah (Moon, <Sk.) .. 55 
The Chinvad Bridge. The Keshvnrs 60 
Plan of the Zodiac OS 



where they Me epoken of as " casing the Baj iron] others." 



XVII. 

Ahrimau His Demon, the Darvands . . GU 
The funeral ceremony of one, who on 
deatii is disposed of by burning or 
by burial not to be performed . . 67 
The annihilation of iuriman .. .. OS 
XVIII. 
Some marvels. 
The coming of Varavand . . . . CS 
Gopatsha, son oi Agriras— half man half 

' bull ■■ •■ 70 

The seven 'marvels' of Jamshcd 
XIX. 

Treatises on Different Subjects. 
The Book of Ulama-i Islam . . .. 72-80 

Zand-i Vohuman Yasht 86-07 

Statements of Prophesy 07- 101 

Prophesies of Jamasp .. ..101-100 

Some statements from Ahkinn-i JamosplOD-111 
Ahkam-i Jamasp .. .. 111-130 

Tho Rivayet of 'Kama Bohra, containing 

miscellaneous subjects .. 130-1-18 
A writing brought by Bnhruan Sartu-h 

from Kcrman .. .. 1-10-00 

A lottor, dated roz Adur, mail fiahmnn 
!>0(i AY. from Faridun Mai-zbnn to 
the ISohdius of Hindustan . . 100-57 
A writing (ket9.li) or letter "from Turkabfid 
addressed to the' Dasturs of 
NaoSftri, Surat, &c, sent through 
Bahman Aspandyar .. ..158-160 

Verses referring to the above subject 
dated roz Deh, mah Deh from 
Mavaadad with the names of the 
signatories .. .. .. .,160-62 

Another lotter by the same messenger 162-63 
Vasf (Praise) of Aroshaspands. Herein 
tho 33 angels including Barzo 
Horn and Dahinan are praised. 164-152 
Marufimeh . . . . . . . . ■ ■ 103 

An account of the influence of seeing 

the Now Moon . . . . . ■ 194 

Kiiaseh-i Sultan Mohamad Oliznavi. 191-190 
Tho story of a back-biter who com- 
plained against the Behdins of 
I'ezd. Jamshed's defence at'Hirat 200-202 
Praise of God and some versos from the 

oAuril of Dastur Nosliirwau . . 202 

A famine of the time 203 

A famine and the dream of a good (mas- 

(ml) woman about it .. .. 204 
Another famine and the dream of 

a woman . ■ ■ ■ ■ • ■ ■ 205 
The dream of the woman during tho 3rd 

year ,. m 



Tite dream of Dastur Noshirwan seeing 

Holier Davar in the dream . . 206 

TC iiidling a- lamp and its miracles . . .. 200-7 

The story of Jumslied and Jamil and the 

death of Jamshod . . . . 208 

The story of Afrasiab, the son of Pashailg 210 

Tho miracles of Zoroaster in the matter 

of planting a cypress tree. . . . 213 

Words about Religion .. .. .. 213 

The Dfistan of Mazdak and Noshirwan. 214-230 

The ascension of Noshirwan to the throne. 230 

A letter from YunanDastLtr to Noshirwan 

and Noshirwan's reply . . 232-240 

The Dastan of the visit of Noshirwan's 

tomb and palace of Mamivn . . 240 

The story of the Prince of Iran and Omar 

KJiatab 242 

A few verses giving the year of the story 

as 995 A.Y. . . ■ - ■ ■ 258 

Some statements from the Minokherad 
ending (p. 266 1. 1) with the words 
" Tamam shud Minokherad 259-200 

A conversation between Zoroaster and 

Ohrmazd 2(!0 

Account (kefyat) of Vapamkard (Var-i 

Jamkard) 2litf 

The weaning (ina'ani) of some Avesta 
prayers like (o) Nciiio-aonghuiri, 
now known as H\\ Pail^U 

Homage in Eoul- directions, (6) 
IrJiu iiuil.ru vachu (the iiist, 
part of tho prayer now known as 
.llosbum, (e) iiryoma ishyo prayer 
recited in the marriage Ashirvad, 
(J) Az hurna gunah, the short 
prayer of penitence beginning 
all the prayers of the Khordah 
Avesta, (e) Mazdayasno alimi, the 
short prayer (yaSna XII) which 
ends the Kusti or Ahura Mazda 
Khudai prayer, (/) Ahrnai raescha, 
one of tho prayers with 
which ends all Niyasnes Yashts, 
&c, (rr) Yy,to ruana vahishto 
urvano yo panto yo ashahi, (h) 
Ashom Vohu with a Pahlavi 
rundering 267-271 

Meaning in verses of some Avesta prayers 
like (a) Khshanaothra, (6) Ashem 
Vohu, (c) Fraveranc (d) the prayer 
formulas of the Eve gahs, &c. . .271-72 

MiraugS, i-c-, Prayer -Formulas or incanta- 
tions such as those on account of 
answering calls of Nature, for 
averting sickness, keeping away 
sickness among cattle, head-ache, 
attacks from thief and highway 
robbers, pain of the naval (naf) 
of children (p. 279), fever (p. 280), 
pains of child-birth .. ..272-282 

Questions and answers between king 

Gustusp and ifarnasii Hakim . . 2S2-290 



70 



The visit of Zoroaster to the Conrt of 
God, life return, prophctship unci 
miracles 

JiiqjIunatKjii about the creation of the 

world and its end . . . . . . 305 

The story of a man (appointed by a king 

on a high post) and three friends . '. :Mi9 

Scepticism and Faith .. .. ,. sil 

The story of a servant and a king . . 313 

The story of a prince who renounced the 

world .. .. .. .. :;is 

The story of a darwish and a piece of 

bread SlSa. 

Some BSjs of Avesta and some state- 
ments on Khetyodatli, &o. . . :J72-7S 

The addresses of letters from the Dasturs 
of Persia to those of India -with 
miscellaneous matters .. ..378-115 

Colophon of Darab HormuzdySr giving 
date as roz Hormaz mail Shehri- 
vat 1061 

The account of seven things prepared 

by Jamshed by his skill . . . . 4HM7 

Youth and old age .. .. .. 417 

A gathering of sages in (he Court of 
Gushtasp and conversation with 
Zoroaster .. .. .. . . 4[s 

Tables of the Dynasties of the Kings of 

Persia . . . . . . . . 42s. 2S 

On two fasals . . . . . . , , 42S-30 

Some verses on the good Msidayusiiftu 

Religion ' .. j»gb 

The Book of Arilai Vlrftl (from tin- 
Ki.va.yet of BuLman Punjieh) by 
Kosliirwan Marscban ending with 
a colophon by Dumb Hontiu'edynr 
dated roi (Josh mail Mchr lotil 

(1) rage tit 



The 1111% (lauhid) of Cod . . . . 343 
The coining of the Behdins to Hiiufusbaii 
in verses, kuown as tho Kisseh-i 

K,I >' ai1 314-04 

Zoroaster's questions to God in Avestrt 
characters, ending with a colophon, 
saying that this was first written 
by Hosbang Siavakhsh and She- 
luyftr Bakht Afrid Behra m 
Khusrau Shah Anoshchrowan in 
Shotfabiid Shitebnavdoj for the 
Behdins of Hindustan on roz Ma. 
rcsp.md mah Meher 747 Parei. . 354-303 

Some verses with a similar colophon 
giving the above (on p. 371 1. 7* 
year as S47 . . . . 1370.72 ' 

Replies from the Dasturs of Persia 011 
various subjects on Damn of 
Oahambar Khsiuuuuans, vars 
thenasks .. 430-416 

Letter addressed to Herbad Na»oz, 
Ilerbad Asdin. &c, giving a plan 
of the Bareshnum-gah . . . . 44G-451 

Another letter through Kara Mahyar 451.55 

Letter of Dostur Ardeshir who had come 
to the court of Akbar to Cestui- 
Kamdin Pedam 486^8 

Letter of the Dasturs of Persia to Dostur 

Padarn Ramyar .. .. ..4iS-*62 

Miscellaneous questions . . . 4(j3_-y 

Letter of the Dasturs of Persia to those 
of India on the authority of the 
dictates of religion (vngar-i-'Din) . . 170-74 

A similar letter embodying answers to 

various subjects . . . . ' i7s 

Colophon* of Dushtr Darab and the 

Publisher . . . . . . _ _ . iSU 
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